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INSPIRATION TO GREATNESS 


-Shantharam Bhandarkar 
My beloved student, 


This book is for you. Read, study and digest. You will’ 
never be unhappy. It answers to your problems. It does 
not belong to one particular religion; it is for entire 
mankind. s 


To Mahatma Gandhi, Gita was mother. To his problems 
he sought answer in Gita. You too may follow his example 
and learn to live a happy, peaceful, contented life. 


My good friend, understand, that you are not the body. 
You are the soul (Atman). Your difficulties and problems 
are related only to body. As your mind gets focused on 
Atman, they melt away. 


Go ahead, acquire all that you want, riches fame, name 
and greatness.... some day in distant future you will 
have learnt to relinquish all. 


Never think that you are alone, or you are not loved! 
There are good people who want you to be peaceful and 
happy. This book is one such expression. You will soon 
learn to love those around you. . 


Let your day begin with reading of one passage from 
this, instead of news on murders, molestation, mayhem 
which give you a feeling of sadness, hopelessness of the 
Situation around us. Let inspiration and hope be food 
for your mind. 


_ May you be free of all tension; May you live healthy 
and full hundred years. May you make this world a 
better place. May your children and parents be proud 
of you greatness. May they love to follow you as an 
extraordinary example. 


Om 
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Publisher’s Note 


As a book of scripture, the Bhagavadgita has 
assumed a position of universal interest. Its 
teachings have gained appreciation not only in 
India, but far beyond its borders, Our Gita-Library 
alone comprises about 1400. editions of the 
Bhagavadgita published in 34 different languages 
including 8 foreign languages. This is our humble 
attempt for bringing out this English edition of 
the Gita in pocket-size and in a popular form. We 
trust it will find favour with the English-reading 
public. The English translation of this edition 
has been based on the Hindi rendering of the Gita 
made by Syt. Jayadayal Goyandka appearing in 
the Gita-Tattva Number of the Hindi monthly 
‘Kalyan’, published by the Gita Press. In preparing 
the present English translation, the translators 
have made use, every now and then, of other 
English translations of the Gita, and we express 
our grateful acknowledgement for the same. 

In order to add to the utility of this small volume 
an introduction by Syt. Jayadayal Goyandka and 
a synopsis of the Gita have been prefixed to the 
translation and an article by the same author 
bearing on the Gita has been appended thereto. 


— Publisher 
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The Greatness of The Gita 


Truly speaking, none has power to describe in 
words the glory of the Gita, for it is a book 
containing the highest esoteric doctrines. It is the 
essence of the Vedas; its language is so sweet and 
simple that man can easily understand it after a 
little practice; but the thoughts are so deep that 
none can arrive at their end even after constant 
study throughout a lifetime. Everyday they exhibit 
new facets of Truth, therefore they remain ever 
fresh and new. When scrutinized with a 
concentrated mind, possessed of faith and 
reverence, every verse of the Gita will clearly 
appear as full of the deepest mystery. The manner 
in which the Gita describes the virtues, glory and 
secrets of God, is hardly found in any other 
scripture; for in other books, the teachings are 
generally mixed up, more or less, with worldly 
subjects; but the Gita uttered by the Lord is such 
an incomparable book that not a word will be 
found in it, which is devoid of some spiritual 
import. That is why Si Vedavyasa, after describing 
the Gita in the Mahabharata, said in the end:— 


Am gin nian frà: yraa: | 
a mi mme qauantgh-gar 


The Gita should be carefully studied, i.e., after 
reading the text, its meaning and idea should be 
gathered and held in the mind. It emanated from 


(vi) 


the lotus-like lips of Bhagavan Visnu Himself, 
from whose navel sprung the lotus. What is the 
use of studying the other elaborate scriptures? 
Moreover, the Lord Himself also described its 
glory at the end of the Gita (Vide Chapter XVIII 
verses 68 to 71). 

All men, irrespective of Varna and Asrama, 
possess the right to study the Gita; the only 
qualifications needed are faith and reverence, for 
it is God’s injunction to propagate the Gita only 
among His devotees, and He further said that 
women, VaiSyas, Śūdras and even men born of 
sinful wombs can attain the supreme state of 
salvation, if they cultivate devotion to Him. And 
through worship of Him by the performance of 
their own nature-born duties, men can attain 
perfection (Chapter XVIII verse 46), Reflection 
on these verses make it clear that all men have 
equal right to God-realization. 


But owing to lack of understanding of the truth 
behind this subject, many persons who have only 
heard the name of the Gita, make this assertion 
that the book’ is intended only for monks and 
ascetics, and they refrain from placing the book 
for study before their children out of fear lest 
through knowledge of the Gita the latter 
renounce their hearths and homes and turn ascetics 
themselves. But they should consider the fact that 
Arjuna, who had, due to infatuation, prepared 
himself to turn away from the duty of a Ksatriya 


(vii) 


and live on alms, being influenced by the most 
secret and mysterious teachings of the Gita, lived 
the life of a householder all his life and performed 
his duties; how can that very Gita produce this 
diametrically opposite result? 


Therefore, men who desire their own welfare 
should give up this delusion and with utmost faith 
and reverence induce their children to study the 
Gita understanding the meaning and the underlying 
idea of every verse, and while studying and 
reflecting on it themselves, should, according to 
the injunction of the Lord, earnestly take to 
spiritual practice. For obtaining this most valuable 
human body, it is improper to waste even a single 
moment of one’s time in indulging in transient 
enjoyments, the roots of sorrow. 


Principal Teachings of the Gita 


For His own realization, God has laid down in 
the Gita two principal ways—(1) Sankhyayoga, 
and (2) Karmayoga. Of these— 

(1) All objects being unreal like the water in 
a mirage, or the creation of a dream, Gunas, which 
are the products of Maya, move in the Gunas, 
understanding this, the sense of doership should 
be lost with regard to all activities of the mind, 
senses and the body (Chapter V verses 8-9), and 
being established ever in identity with all- 
pervading God, the embodiment of Truth, 
Knowledge and Bliss, consciousness should be 


(viii) 


lost of the existence of any other being but God. 
This is the practice of Sankhyayoga. 

(2) Regarding everything as belonging to God, 
maintaining equanimity in success or failure, renouncing 
attachment and the desire for fruit, all works should 
be done according to God’s behests and only for 
the sake of God (Chapter II verse 48; Chapter V 
verse 10); and, with utmost faith and reverence, 
surrendering oneself to God through mind, speech 
and body, constant meditation on God’s Form with 
remembrance of His names, virtues and glory, 
should be practised (Chapter VI verse 47). This is 
the practice of Yoga by disinterested action. 

The result of both these practices being the 
same, they are regarded as one in reality (Chapter 
V verses 4-5). But during the period of practice, 
they being different according to the qualifications 
of the Sadhaka, the two paths have been separately 
described (Chapter III verse 3). Therefore, the 
same man cannot tread both the paths at one and 
the same time, even as though there may be two 
roads to the Ganges, a person cannot proceed by 
both the paths at the same time. Out of these, 
Karmayoga cannot be practised in the stage of 
Sannyasa, for in that stage renunciation of Karma 
in every form has been advised. The practice 
of Sankhyayoga, however, is possible in every 
ASrama, or stage of life. 

If it is argued that the Lord has described 
Sankhyayoga as synonymous with Sannyasa, 


(ix) 


therefore, Sannyasis or monks alone are entitled to 
practise it, and not householders, the argument is 
untenable, because in the course of His description 
of Sankhyayoga in Chapter II verses 11 to 30, the 
Lord, here and there, showed to Arjuna that he 
was qualified to fight, even according to that 
standard. If householders were ever disqualified 
for Sankhyayoga, how could these statements of 
the Lord be reconciled? True, there is this special 
saving clause that the Sadhaka qualified for the 
path of Sankhya should be devoid of identification 
with the body; for so long as there is identification 
of the ego with the body, the practice of 
Sankhyayoga cannot be properly understood. That 
is why the Lord described the practice of 
Sankhyayoga as difficult (Chapter V verse 6) and 
disinterested Karmayoga, being easier of practice, 
the Lord exhorted Arjuna, every now and then, to 
practise it, together with constant meditation on him. 


a Gen aeaaeae: Raa feed: wA- 
ae: mga A a Av: | 
amaka Wa ayaa a ahr 
aed 4 fag: TT sara aH Aa: N 
“We bow to that Supreme Purusa, Narayana, 


who is extolled even by great gods like Brahma, 
Varuna (the god of water), Indra (the god of rain), 


(x) 


Rudra (the god of destruction), and the Maruts 
(the wind-gods) through celestial hymns; whose 
glories are sung by those proficient in chanting 
the Samaveda through the Vedas along with the 
six Angas (branches of knowledge auxiliary to the 
Vedas), Pada (division of the Vedic text into 
separate words), Krama and Jata (particular forms 
of reciting the Vedas) and the Upanisads; who is 
perceived by the Yogis by means of their mind 
made steady through meditation and fixed on the 
Lord; and whose reality is not known even to 
gods and Asuras.” 


Teta wT wd at 


ae Aa, want Adela 


“Obeisance to Visnu, the dispeller of the fear 
of rebirths, the one Lord of all the regions, 
possessed of a tranquil form, lying on a bed of 
snake, from whose navel has sprung the lotus, the 
Lord of all celestials, the ` support of 
the universe, similar to the sky, possessed of the 
colour of a cloud and possessed of handsome 
limbs, the Lord of Laksmi (the Goddess of Wealth), 
having lotus-like eyes, and realized by Yogis in 
meditation.” 

—Jayadayal Goyandka 


Synopsis of the Gita 


No. of Verse Subject Discussed 

Chapter I entitled 

“The Yoga of Dejection of Arjuna” 
1—11 Description of the principal warriors 
on both sides with their fighting qualities. 
12—19 Blowing of conches by the warriors on 
both sides. 
20—27 Arjuna observes the warriors drawn up 
for battle. 
28—47Overwhelmed by infatuation, Arjuna 
gives expression to his faint-heartedness, 
tenderness and grief. 

Chapter II entitled 
“Sankhyayoga” (the Yoga of Knowledge) 
1—10 Arjuna and Sri Krsna discussing 

Arjuna’s faint-heartedness. 
11—30Sankhyayoga (the Yoga of Knowledge) 
described. 


(xii) 
No. of Verse Subject Discussed 
31—38 The Ksatriya’s duty to engage himself 
in fight. 
39—53 Karmayoga (the Yoga of Selfless 
Action) described. 
54—72Marks of the man of stable mind and 
his glories described. 
Chapter III entitled 


“Karmayoga, or the Yoga of Action” 
1—8 Importance of the performance of duty, 
in a detached way, according to both 
Jianayoga and Karmayoga. 
9—16 The necessity of performing sacrifices, 
ete 
17—24 The necessity for action on the part 
of the wise, and even on the part of 
God Himself, for the good of the world. 
25—35 Marks of the wise and the unwise; 
instruction about performance of action 
without attraction and repulsion. 
36—43How to overcome desire. 
Chapter IV entitled 
“The Yoga of Knowledge as well as the 
disciplines of Action and Knowledge” 
1—18The glory of God with attributes; 


(xiii) 

No. of Verse Subject Discussed 
Karmayoga, or selfless action, described. 

19—23The conduct of Yogis and sages, 
its glory described. 

24—32 Different forms of sacrifices described 
with their fruits. 

33—42The glory of Knowledge described. 


Chapter V entitled 

“The Yoga of Action and Knowledge” 

1—6 Sankhyayoga and the Yoga of 
disinterested action described. 

7—12 Marks of the Sankhyayogi and Niskama 
Karmayogi—their glories described. 

13—26 Jñānayoga, or the Yoga of Knowledge. 
27—29 Dhyanayoga, or meditation, together with 
Devotion, described. 
Chapter VI entitled 
“The Yoga of Self-Control” 

1—4 _ Karmayoga, or the Yoga of disinterested 
Action, described; marks of one who 
has attained Yoga. 

5—10 Urging one to uplift the self; marks of 
the God-realized soul. 

11—32Detailed description of Dhyanayoga. 


(xiv) 
No. of Verse Subject Discussed 


33—36 The question of Mind-control discussed. 
37—47The fate of one who falls from Yoga; 
the glory of Dhyanayoga described. 
Chapter VII entitled 
“The Yoga of Jnana (Knowledge of 
Nirguna Brahma) and Vijnana 
(Knowledge of Manifest Divinity)” 
1—7 Wisdom with real Knowledge of 
Manifest Divinity. 
8—12 Inherence of God in all objects as their 
Cause. 
13—19Condemnation of men of demoniacal 
nature and praise of devotees. 
20—23 The question of worship of other gods. 
24—30Condemnation of men, who are ignorant 
of the glory and true nature of God, and 
approbation of those who know them. 
Chapter VIII entitled 
“The Yoga of the Indestructible Brahma” 
1—7 Answer to Arjuna’s seven questions 
on Brahma, Adhyatma and Karma 
(Action), etc. 
8—22 The subject of Bhaktiyoga discussed. 
23—28 The bright and dark paths described. 


(xv) 
No. of Verse Subject Discussed 
Chapter IX entitled 
“The Yoga of Sovereign Science and 
the Sovereign Secret.” 
1—6 The subject of Jñāna (Knowledge) 
with its glory described. 
7—10 The origin of the world discussed. 
11—15 Condemnation of men of the demoniacal 
nature, who despise God, and the method 
of Bhajana of men possessed of the 
divine nature. 
16—19Description of God, as the soul of 
everything, and His glory. 
20—25The fruits of worship with a motive 
and without motive. 
26—34The glory of Devotion practised 
disinterestedly. 
Chapter X entitled 
“The Yoga of Divine Glories” 
1—7 Description of God’s glories and power 
of Yoga with the fruit of their knowledge. 
8—11 Bhaktiyoga—its fruit and glory. 
12—18 Arjuna offers his praises to God and 
prays to the Lord for a description of 
His glories and power of Yoga. 
19—42The Lord describes His glories and power 
of Yoga. 


(xvi) 
No. of Verse Subject Discussed 
Chapter XI entitled 

“The Yoga of the Vision of the Universal Form” 

1—4 Arjuna prays to the Lord for a vision 
of His Universal Form. 

5—8 The Lord describes His Universal Form. 

9—14The Universal Form described by 
Sanjaya to Dhrtarastra. 

15—31 Arjuna sees the Lord’s Universal Form 
and offers praises to the Lord. 

32—34God describes His glory and exhorts 
Arjuna to fight. 

35—46Overtaken by fright, Arjuna offers 
praises to God, and prays for a sight 
of the Lord’s Four-armed Form. 

47—50 The Lord describes the glory of the 
vision of His Universal Form, and 
reveals to Arjuna His Four-armed, gentle 
Form. | 

51—55 The impossibility of obtaining a sight 
of the Four-armed Form without 
exclusive Devotion, which is described 
with its fruit. 

Chapter XII entitled 
“The Yoga of Devotion” 
1—12 Respective merits of the worshippers 


(xvii) 
No. of Verse Subject Discussed 


of God with Form and without Form, 
and the means of God-Realization. 
13—20 Marks of the God-realized soul. 
Chapter XIII entitled 
“The Yoga of Discrimination between 
the Field and the Knower of the Field” 
1—18 The subject of “Field” and the Knower 
of the “Field”, together with Knowledge. 
19—34 The subject of Prakrti and Purusa (Matter 
and Spirit) together with knowledge. 
Chapter XIV entitled 
“The Yoga of Division of 
three Gunas” 
1—4 The glory of Knowledge; evolution of 
the world from Prakrti and Purusa. 
5—18 The qualities of Sattva, Rajas and Tamas 
described. 
19—27 Means of God-realization, and marks of 
the soul who has transcended the Gunas. 
Chapter XV entitled 
“The Yoga of the Supreme Person” 


1—6 Description of the Universe as a tree 
and the means of God-realization. 


(xviii) 
No. of Verse Subject Discussed 


7—11 The Jivatma, or individual soul. 

12—15 God and His Glory described. 

16—20The perishable (bodies of all beings), 
the imperishable (Jivatma) and the 
Supreme Person. 

Chapter XVI entitled “The Yoga of 
Division between the Divine 
and the Demoniacal Properties” 

1—5 The Divine and the demoniacal 
properties described with their fruit. 

6—20 Marks of man possessed of the 
demoniacal properties and their 
damnation described. 

21—24 Instruction about renouncing 
conduct opposed to the scriptures and 
exhortation to follow the scriptures. 

Chapter XVII entitled 
“The Yoga of the Division of the 
Threefold Faith” 

1—6 Discussion on Faith and on the fate of 
men who perform austere penance not 
enjoined by the scriptures. 

7—22 Different kinds of food, sacrifice, 
penance and charity described. 


(xix) 
No. of Verse Subject Discussed 


23—28 The meaning and intention of uttering 
“Orn Tat Sat” explained. 


Chapter XVIII entitled 
“The Yoga of Liberation through the 
Path of Knowledge and Self-Surrender” 


1—12 The subject of Tyaga or Relinquishment. 

13—18Causes of Karma according to the 
Sankhya system. 

19—40Classification of knowledge, action, 
doer, reason, firmness and joy according 
to the three Gunas. 

41—48 Duties attaching to each caste and the 
fruit of their performance. 

49—5SThe path of Knowledge described. 

56—66The path of Karmayoga, or selfless 
action, together with Devotion. 

67—78 The glory of the Gita described. 


God-Realization through Practice 
of Renunciation. _....... 185—204 
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SoA TA: 
The Bhagavadgita 
The Song Divine 
Chapter I 
gng Saar 
mià pe waa gga: 


Wet: wosa feapdd WFAN 


Dhrtarastra said: Sañjaya, gathered on the sacred 
soil of Kuruksetra, eager to fight, what did my 
sons and the sons of Pandu do? (1) 


aAa JAF 
gt EILECIEIGJ ae galeae | 
ara aa a ws aaa | 2 
Sañjaya said: At that time, seeing the army of 
the Pandavas drawn up for battle and approaching 


Dronacarya, King Duryodhana spoke the following 
words : (2) 


watt mogyi e TAI 
aga å gaon aa á fà Amm 


Behold, master, the mighty army of the sons 
of Pandu arrayed for battle by your talented pupil, 
Dhrstadyumna, son of Drupada. (3) 


2 Bhagavadgita [Ch. 1 


aa YT Ram Amie afer 
qad Aes gas FER Uv 


AA Aans wd Wa MRM: 


There are in this army heroes wielding mighty 
bows and equal in military prowess to Bhīma and 
Arjuna—Satyaki and Virata and the Mahārathī 
(warrior chief) Drupada; Dhrstaketu, Cekitāna and 
the valiant King of Kasi, and Purujit, Kuntibhoja, 
and Saibya, the best of men, and mighty 
Yudhamanyu, and valiant Uttamauja, Abhimanyu, 
the son of Subhadra, and the five sons of Draupadi— 
all of them Maharathis (warrior chiefs). (4—6) 


amh q ARa a maa fess 
wam aa daa ware maA anon 


O best of Brahmanas, know them also who are 
the principal warriors on our side— the generals 
of my army. For your information I shall mention 
them. (7) 


vars avis pus UARA: | 
ayam ë famos Amaina LN 
“Yourself and Bhisma and Karna and Krpa, who 
is ever victorious in battle; and even so Asvatthama, 
Vikarna and Bhirisrava (the son of Somadatta); (8) 


Text 9—13] Bhagavadgita 5 


wat a aga: YR ed amfa: 
IAR: «=| Aa gA: R 
And there are many other heroes, equipped with 
various weapons and missiles, who have staked 
their lives for me, all skilled in warfare. (9) 
aqati aaeh act ARRAT 
uai Ragai «oat ARRAT got 
This army of ours, fully protected by Bhisma, 
is unconquerable; while that army of theirs, guarded 
in everyway by Bhima, is easy to conquer.(10) 
ag a aay ammam: 
wat: Fd wa ug 
Therefore, stationed in your respective positions 


on all fronts, do you all guard Bhisma in particular 
on all sides. (11) 


wae weet peoga: = frame: 

Rem aA: wg am parca eeu 
The grand old man of the Kaurava race, their 

glorious grand-uncle Bhisma, cheering up 


Duryodhana, roared terribly like a lion and blew 
his conch. (12) 


aa: Mga Aig WrarteHiqa: | 
mAn A MSTA STAT! 83 | 


Then conches, kettledrums, tabors, drums and 
trumpets suddenly blared forth and the noise was 
tumultuous. (13) 


4 Bhagavadgita [Ch. 1 


aa: Ah weft eet feat 
maa: wosada feat mgt Wa: esi 
Then, seated in a glorious chariot drawn by 
white horses, Sri Krsna as well as Arjuna blew 
their celestial conches. (14) 
Wat ih | cage AA: 
dis ga weg treat FARE: i kil 
Sti Krsna blew His conch named Paficajanya; 
Arjuna, Devadatta; while Bhima of terrible deeds 
blew his great conch Paundra. (15) 


amaai oust pi qA: 
aga: EEEE] gAn ATAR N RS N 


King Yudhisthira, son of Kunti, blew his conch 
Anantavijaya, while Nakula and Sahadeva blew 
theirs, known as Sughosa and Manipuspaka 
respectively. (16) 
ayas Umea: Pars A HENA: | 
aÀ Aws maT: N go 
zA Ams wd: gf 
Aas mag: MgA: JAR JARI RCI 

And the excellent archer, the King of Kasi, and 
Sikhandi the Maharathi (great  car-warrior), 
Dhrstadyumna and Virata, and invincible Satyaki, 
Drupada as well as the five sons of Draupadi, and 
the mighty-armed Abhimanyu, son of Subhadra, 
all of them, O lord of the earth, severally blew 
their respective conches from all sides. (17-18) 


Text 19—23] Bhagavadgita 5 


a Ù migo gaat mara 
aug yai wa qA ATA RRN 


And the terrible sound, echoing through heaven 
and earth, rent the hearts of Dhrtarastra’s army. (19) 
ay waferarept undue RAA: | 
oe yaaa USA: tt Roll 

aa wera | 
HAT aT 
Amud wt wa ASST UN AHI 

Now, O lord of the earth, seeing your sons 
arrayed against him and when missiles were ready 
to be hurled, Arjuna, who had the figure of 
Hanuman on the flag of his chariot, took up his 
bow and then addressed the following words to 

ri Krsna; “Krsna, place my chariot between the 
two armies. (20-21) 


pe oh So Agama RATTA 
m  AgARAATTRETÀ i 221 
i keep it there till I have carefully observed 
these warriors drawn up for battle, and have seen 
with whom I have to engage in this fight. (22) 

AeA A wast WAMAN: | 
ada gieda afasta: nen 
“I shall scan the well-wishers in this war of 
evil-minded Duryodhana, whoever have assembled 
on his side and are ready for the fight.” (23) 


6 Bhagavadgita [Ch. 1 


JAI 3AA 


aia eA A 
pati eme TÅRTA RX I 
AmA: aA a nAAL 
saa m uyada N R 1 

Sañjaya said: O king, thus addressed by Arjuna, 
Sri Krsna placed the magnificent chariot between 
the two armies in front of Bhisma, Drona and all 
the kings and said, “Arjuna, behold these Kauravas 
assembled here.” (24-25) 
qanya: aga framers 
aaa a aA aT RAN 
CRE REE] KEELEKS LEAR 

Now Arjuna saw stationed there in both the 
armies his uncles, grand-uncles and teachers, even 
great grand-uncles, maternal uncles, brothers and 
cousins, sons and nephews, and grand-nephews, 
even so friends, fathers-in-law and well-wishers 
as well. (26 & first half of 27) 


Seeing all the relations present there, Arjuna 
was overcome with deep compassion and spoke 
thus in sorrow. 

(Second half of 27 and first half of 28) 


Text 28—32] Bhagavadgita 7 


ST sara 

qi m po age aaah ee 
Wea aa mai qe a Rya 
aya Är à migs aT eI 

Arjuna said: Krsna, as I see these kinsmen arrayed 
for battle, my limbs give way, and my mouth is 
getting parched; nay, a shiver runs through my body 
and hair stand on énd. 


(Second half of 28 and 29) 
mi Gm aeara Raa 
3a yama wada @ À HA:N Roll 
The bow, Gandiva, slips from my hand and 
“my skin too burns all over; my mind is whirling, 
as it were, and I can no longer hold myself 
Steady. (30) 
Rim a uwah facta aera 
a a Pasqavah Far TasaTEa Be 
And, KeSava, I see such omens of evil, nor do I see 
any good in killing my kinsmen in battle. (31) 
q are fared Gor 4 a wt 
fe a waa mere fe pales 
Krsna, I do not covet victory, nor kingdom, 


nor pleasures. Govinda, of what use will kingdom, 
or luxuries, or even life be to us! (32) 


8 Bhagavadgita (Ch. 1 


james afer at ws eT: Fart a 
a Asak Seg moia aA ATI 33 
amai: fiat: peda a fA: | 
Te: ALT: UAT: P: Arar I BX N 
Those very persons for whose sake we covet 
the kingdom, luxuries and pleasures—teachers, 
uncles, sons and nephews and even so grand-uncles 
and great grand-uncles, maternal uncles, fathers- 
in-law, grand-nephews, brothers-in-law and other 


relations—are here arrayed on the battlefield 
staking their lives and wealth. (33-34) 


Uta edie wets vege 
af idene edt: fee 7 Ata ay 
O Slayer of Madhu, I do not want to kill them, 


even though they slay me, even for the sovereignty 
over the three worlds; how much the less for 


the kingdom here on earth. (35) 
free mpa: at wife: eerie 
UGH saa AS aa: N3 


Krsna, how can we hope to be happy slaying 
the sons of Dhrtarastra; by killing even these 
desperadoes, sin will surely accrue to us. (36) 
ware at gi mAT 


vat fe wet gear afer: SF MNA N 201 


Text 38—41] Bhagavadgita 9 


Therefore, Krsna, it does not behove us to kill 
our relations, the sons of Dhrtarastra. For, how can 
we be happy after killing our own kinsmen? (37) 


wat a ward cig: 
gagapi aa Aè a maFAN3ZLN 
wa a uen: maaa TA 
qagapi Q WASTE 3e 


Even if these people, with their mind blinded 
by greed, perceive no evil in destroying their 
own race and no sin in treason to friends, why 
should not we, O Krsna, who see clearly the sin 
accruing from the destruction of one’s family, 
think of desisting from committing this foul 
deed. (38-39) 


aaa wya peel: UATT: | 

at a gpa penisa voll 
Age-long family traditions disappear with the 

destruction of a family; and virtue having been 

lost, vice takes hold of the entire race. (40) 


aenifuvarpat weed paR: | 
ma Sr ata wad aulage: wel 
With the preponderance of vice, Krsna, the 
women of the family become corrupt; and with 
the corruption of women, O descendant of Vrsni, 
there ensues an intermixture of castes. (41) 
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nada = Heart a 
fart d SUSI 
Promiscuity damns the destroyers of the race 
as well as the race itself. Deprived of the offerings 
of rice and water (Sraddha, Tarpana etc.,) the manes 
of their race also fall. (42) 


arate: erat aula tee: | 
sae men: paS MAT: I 83 I 
Through these evils bringing about an 
intermixture of castes, the age-long caste traditions 
and family customs of the killers of kinsmen get 
extinct. (43) 
saagaa ago STT 
nasai aÀ MAA ATTA N ¥¥ Ut 
Krsna, we hear that men who have lost their 
family traditions dwell in hell for an indefinite 
period of time. (44) 
aA Tt Hed ai aR T 
wd CATT STAT: VG N 
Oh what a pity! Though possessed of intelligence 
we have set our mind on the commission of a 
great sin; that due to lust for throne and enjoyment 
we are intent on killing our own kinsmen. (45) 
PATTA: | 


amaian 
Toa W IA Aat ANY 


Text 47] Bhagavadgita 11 


It would be better for me if the sons of 
Dhrtarastra, armed with weapons, kill me in battle, 
while I am unarmed and unresisting. (46) 


WHT Fara 


Wat: weet wine surfer 
faa amt oad ria: von 
Sanjaya said: Arjuna, whose mind was agitated 
by grief on the battlefield, having spoken thus, 
and having cast aside his bow and arrows, sank 
into the hinder part of his chariot. (47) 


IIASA: IIX I 
Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Sri Krsna and Arjuna, ends the 
first chapter entitled “The Yoga of Dejection of 
Arjuna.” 
weer SRE re 


Chapter II 
UAI Tart 


a vat li Sie is 
fastara HARET: Wk N 
Sañjaya said: Sauce Krsna then addressed the 
following words to Arjuna, who was, as mentioned 
before, overwhelmed with pity, whose eyes were 
filled with tears and agitated, and who was full 
of sorrow. (1) 


MATA TAA 
qaa ayaa faye HRT 
WRu 
Śri Bhagavan said : Arjuna, how has this 
infatuation overtaken you at this odd hour? It is 
shunned by noble souls; neither will it bring 
heaven, nor fame, to you. (2) 


wa A a wm: mA Aarau 
Me aadd ë aS MATR 


Yield not to unmanliness, Arjuna; this does 
not befit you. Shaking off this base faint- 
heartedness stand-up, O scorcher of enemies.(3) 


aT Iara 
wa Aa weet A a AT 
z: urA yogia x 


Text 5—7] Bhagavadgita 13 


Arjuna said: How Krsna, shall I fight Bhisma 
and Drona with arrows on the battlefield? They 
are worthy of deepest reverence, O destroyer of 
foes. (4) 


Terea fe aea 
wa wp Age cre 

yia ATERRAT 4 I 

It is better to live on alms in this world without 
slaying these noble elders, because even after 
killing them we shall after all enjoy only 
bloodstained pleasures in the form of wealth and 
sense-enjoyments. (5) 


Askam: waa arden 

We do not even know which is preferable for 
us to fight or not to fight; nor do we know whether 
we shall win or whether they will conquer us. Those 
very sons of Dhrtarastra, killing whom we do not 
even wish to live, stand in the enemy ranks. (6) 


aiamaa: 
yam cat danse: | 
Res wife at wai wore 
[455] G. E. 2 
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With my very being smitten by the vice of 
faint-heartedness and my mind puzzled with regard 
to duty, I beseech You, tell me that which is 
decidedly good; I am your disciple. Pray, instruct 
me, who have taken refuge in you. (7) 


3 fe wy = page 
Tarn STAUT RAO, 


aaa ATARI Ayes 
we gom = afmemucu 


For even on obtaining undisputed sovereignty 
and an affluent kingdom on this earth and lordship 
over the gods, I do not see any means that 
can drive away the grief which is drying up my 
senses. (8) 


WHT SAF 
gias PERN: VTI 
kje E gia Were quit aya gu e 
Safijaya said: O King, having thus spoken 


to Sri Krsna, Arjuna again said to Him, “I will 
not fight,’ and became silent. (9) 


ayaa ERN: weatra UN | 
Brae varie faste-afie aa: gol 
Then, O Dhrtarastra, Sri Krsna, as if smiling 


addressed the following words to grieving Arjuna 
in the midst of the two armies. (10) 


Text 11—15] Bhagavadgita 15 


anemais waa weal 
Taras Areata usm: 
Sa Bhagavan said: Arjuna, you grieve over 
those who should not be grieved for and yet speak 
like the learned; wise men do not sorrow over the 
dead or the living. (11) 
a wae We we 4 a AA were: 
3 Wa a yaam: ad aan: wei 
In fact, there was never a time when I was not, 
or when you or these kings were not. Nor is it a 
fact that hereafter we shall all cease to be. (12) 
Asian ee ait ded wi 
am eRe a fern eat 
Just as boyhood, youth and old age are 
attributed to the soul through this body, even so 


it attains another body. The wise man does not 
get deluded about this. (13) 


O son of Kunt, the contact between the senses 
and their objects, which give rise to the feelings of 
heat and cold, pleasure and pain etc., are transitory 
and fleeting; therefore, Arjuna, ignore them. (14) 


a fe 37 amd ged yerda 
Mga dt Msgr Wace ei 


16 Bhagavadgita (Ch. 2 


Arjuna, the wise man to whom pain and pleasure 
are alike, and who is not tormented by these 
contacts, becomes eligible for immortality. (15) 


w feet saat mA faa wa: 
syne GBI STAT aS STA: U1 VE UI 


The unreal has no existence, and the Real never 
ceases to be; the reality of both has thus been 
perceived by the seers of Truth. (16) 


sft q aa a4 ndi ami 
farmers a piade N goin 
Know That alone to be imperishable which 


pervades this universe; for no one has power to 
destroy this indestructible substance. (17) 


amaa gÀ cer Aeae: f: | 
amsa gA ANEN 
All these bodies pertaining to the imperishable, 


indefinable and eternal soul are spoken of as 
perishable; therefore, Arjuna, fight. (18) 


aw aft eat asf mÀ ei 
sat at a fasta’ ard ofa a wean 
Both of them are ignorant, he who considers the 


soul to be capable of killing and he who takes it as 
killed; for verily the soul neither kills, nor is killed. (19) 


ema ert PATH Roll 


Text 21—24] Bhagavadgita 17 


The soul is never born nor dies; nor does it 
become only after being born. For it is unborn, 
eternal, everlasting and primeval; even though 
the body is slain, the soul is not. (20) 
ami ā ei a Wea 
ma u yes: we h maA ga PHIR 

Arjuna, the man who knows this soul to be 
imperishable; eternal and free from birth and 
decay—how and whom will he cause to be killed, 
how and whom will he kill? (21) 


aia weit am faza 

aaf Tetta mAs | 
war å mår fama wi- 

=a da aA NRN 


As a man shedding worn-out garments, takes 
other new ones, likewise the embodied soul, casting 
off worn-out bodies, enters into others which are 
new. (22) 
7a feta mea 44 csfa maa: 

a at peaa 4 vitvafa RTEA: 2311 


Weapons cannot cut it nor can fire burn it; 
water cannot wet it nor can wind dry it. (23) 


THN AAT wa al 
Fra: adma: eae EATA: NRY 
For this soul is incapable of being cut; it is 
proof against fire, impervious to water and undriable 
as well. This soul is eternal, omnipresent, 
immovable, constant and everlasting. (24) 
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saga 

amma = fafarat kak P R4 II 

This soul is unmanifest; it is incomprehensible 
and it is spoken of as immutable. Therefore, 
knowing it as such, you should not grieve. (25) 
ay wt hemdi fet a waa YI 
aay wt maA Aad yitfaquefan 2611 

And, Arjuna, if you should suppose this soul 
to be subject to constant birth and death, even 
then you should not grieve like this. (26) 


fe wa 
lina SL fs uP intel 2911 


For in that case death is certain for the born, 
and rebirth is inevitable for the dead. You should 
not, therefore, grieve over the inevitable. (27) 


vernal wyatt anne wd 
warmers a M RTR 


Arjuna, before birth beings are not manifest to 
our human senses; at death they return to the 
unmanifest again. They are manifest only in the 
interim between birth and death. What occasion, 


then, for lamentation? (28) 

asdar aiy- 
asdagefa ada IA: | 

SUO P ia la a E sofa 


yadi aq A wa PANSI 


Text 30—34] Bhagavadgita 19 


Hardly anyone perceives this soul as marvellous, 
scarce another likewise speaks thereof as 
marvellous, and scarce another hears of it as 
marvellous, while there are some who know it 
not even on hearing of it. (29) 


eet emasa 2% wda om 
amwa ym a a fage N zon 


Arjuna, this soul dwelling in the bodies of 
all can never be slain; therefore, you should not 
mourn for anyone. (30) 


eiA mAg fanfuqaifa 
maig Al a sa EA liis a Sect 


Besides, considering your own duty too you 
should not waver, for there is nothing more 
welcome for a man of the warrior class than a 
righteous war. (31) 


ara wartignaurgay | 
: afta: uel ord gage 3? 
Arjuna, happy are the Ksatriyas who get such 
an unsolicited opportunity for war, which is an 
Open gateway to heaven. (32) 

aa a mi geo 4 aftefa 
wa: e att a fear maa N 3311 
Now, If you refuse to fight this righteous war, 
then, shirking your duty and losing your reputation, 
you will incur sin. (33) 


seid ait yeh patra ase 
weaned metoe AREA i 3% 11 
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Nay, people will also pour undying infamy on 
you; and infamy brought on a man enjoying 
popular esteem is worse than death. (34) 
Vase AeA i TUT 
aa a a aga Yat areas cae 34 N 

And the warrior-chiefs who thought highly of 
you, will now despise you, thinking that it was 
fear which drove you from battle. (35) 


waraaris agaaa darted: 
Aeara ma aT gaat a ANZN 
And your enemies, disparaging your might, will 
speak many unbecoming words; what can be more 
distressing than this? (36) 
zA at mea cert irar ar AÀ L 
qeg aa qaa Halas: 3V 
Die, and you will win heaven; conquer, and 


you enjoy sovereignty of the earth; therefore, stand 
up, Arjuna, determined to fight. (37) 


wA mM par m wart) 
adt Qe pea Aa maA N 3 
Treating alike victory and defeat, gain and loss, 


pleasure and pain, get ready for the fight, then; 
fighting thus you will not incur sin. (38) 


q astute AS gaad fani og 
Gem qe a mA dash eA I 3R N 


Arjuna, this attitude of mind has been presented 


Text 40—44] Bhagavadgita 21 


to you from the point of view of Jñānayoga; now 
hear the same as presented from the standpoint of 
Karmayoga (the Yoga of selfless action). Equipped 
with this attitude of mind, you will be able to 
throw off completely the shackles of Karma. (39) 


Fetes wera a fae 
meres ee maA mA «wari Xo! 
In this path (of disinterested action) there is 
no loss of effort, nor is there fear of contrary result, 
even a little practice of this discipline saves one 
from the terrible fear of birth and death. (40) 


wait Ah pere 
ama UMY hane hise i abab 


Arjuna, in this Yoga (of disinterested action) 
the intellect is determinate and directed singly 
towards one ideal; whereas the intellect of the 
undecided (ignorant men moved by desires) wanders 
in all directions, after innumerable aims. (41) 
ami qii ard waea: | 
Amam: wA araaeiife RA: X 


AAAA: eo ARARAT 
franfastaaget wants = ofan 
ats waren | 
waar ag: wart a faea N xxi 


Arjuna, those who are full of worldly desires and 
devoted to the letter of the Vedas, who look upon 
heaven, as the supreme goal and argue that there 
is nothing beyond heaven are unwise. They utter 
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flowery speech recommending many rituals of various 
kinds for the attainment of pleasure and power with 
rebirth as their fruit. Those whose minds are carried 
away by such words, and who are deeply attached 
to pleasure and worldly power, cannot attain the 
determinate intellect concentrated on God. 42—44) 


hes ae faga pah k aii ¥4 Il 


Arjuna, the Vedas thus deal with the evolutes 
of the three Gunas (modes of Prakrti), viz., worldly 
enjoyments and the means of attaining such enjoy- 
ments; be thou indifferent to these enjoyments and 
their means, rising above pairs of opposites like 
pleasure and pain etc., established in the Eternal 
Existence (God), absolutely unconcerned about the 
fulfilment of wants and the preservation of what has 
been already attained, and self-controlled. (45) 


mami uda: aeadh 
aaraay mate arene «= fasta: rae 


A Brahmana, who has obtained enlightenment, 
has the same use for all the Vedas as one who 
stands at the brink of a sheet of water overflowing 
on all sides has for a small reservoir of water. (46) 
aAA AT way Hele 
mo ā mingin ad apisan I voll 

Your right is to work only and never to the fruit 
thereof. Be not instrumental in making your actions 
bear fruit, nor let your attachment be to inaction. (47) 


Text 48—52] Bhagavadgita 23 


arma: @e pN ag waa ear 
Raae: wat yar wad Gt TÀ N xc N 
Arjuna, perform your duties established in 
Yoga, renouncing attachment, and be even-minded 
in success and failure; evenness of mind is 
called ‘Yoga’. (48) 
ga oat oat qgfd 
Get momias pom: RAFTA: NX I 
Action (with a selfish motive) is far inferior 
to this Yoga in the form of equanimity. Do seek 
refuge in this equipoise of mind, Arjuna; for 
poor and wretched are those who are instrumental 
in making their actions bear fruit. (49) 


sy ypagpà 
tell mn ain wag eprom da 


Endowed with equanimity, one sheds in this 
life both po and evil. Therefore, strive for the 
practice of this Yoga of equanimity. Skill in action 
lies in the practice of this Yoga. (50) 


ast fe wet aaa nfà: | 
still nad Te TEATA GS H 


For wise men possessing an equipoised mind, 
renouncing the fruit of actions and freed from the 
shackles of birth, attain the blissful supreme state. (51) 


wal à weai qiga 
wet maA Ai steer see TRN 


When your mind will have fully crossed the 
mire of delusion, you will then grow indifferent 
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to the enjoyments of this world and the next 
that have been heard of as well as to those that 
are yet to be heard of. (52) 


gfafaufacat a aer wareata fase 
amacam ë qina Aa 43 


When your intellect, confused by hearing 
conflicting statements, will rest steady and 
undistracted in meditation on God, you will then 
attain Yoga (everlasting union with God). (53) 


afa FATA 

Ranea at a REEE ANTA 
Rei: fae mmia fanda asta FAN LY I 

Arjuna said : Krsna, what is the definition 
(mark) of a God-realized soul, stable of mind 
and established in Samādhi (perfect tranquillity 
of mind)? How does the man of stable mind speak, 
how does he sit, how does he walk? (54) 


Śrī Bhagavan said: Arjuna, when one thoroughly 
casts off all cravings of the mind, and is satisfied 
in the Self through the joy of the Self, he is then 
called stable of mind. (55) 


E daat kEi iat a i 4§ ll 


The sage, whose mind remains unperturbed amid 
sorrows, whose thirst for pleasures has altogether 


Text 57—61] Bhagavadgita 25 


disappeared, and who is free from passion, fear 
and anger, is called stable of mind. (56) 


a: adimena l 
amei 4 gi aa ly, we hae 
He who is unattached to everything, and meeting 
with good and evil, neither rejoices nor recoils, 
his mind is stable. (57) 
wal etd we paissrita wader: 
antares u MAÈ y N 
When, like a tortoise, that draws-in its limbs 
from all directions, he withdraws all his senses from 
the sense-objects, his mind becomes steady. (58) 
fima fafadà Pene fèm: | 
wa wise out og fadanuen 
Sense-objects turn away from him, who does not 
enjoy them with his senses; but the taste for them 
persists. This relish also disappears in the case of the 
man of stable mind when he realizes the Supreme. (59) 


watt gfe ahaa faafya: 1 

zaa umea Wau Wl gol 
Turbulent by nature, the senses even of a wise 

man, who is practising self-control, forcibly carry 

away his mind, Arjuna. (60) 

aA aa dra ge anda wan: 

ast fe Aani ae war wA eeu 


Therefore, having controlled all the senses and 
concentrating his mind, he should sit for medi- 
tation, devoting himself heart and soul to Me. 
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For, he whose senses are mastered, is known to 
have a stable mind. (61) 


saadi aaia: 3 
agea RN: ee GRU 


The man dwelling on sense-objects develops attach- 
ment for them; from attachment springs up desire, 
and from desire (unfulfilled) ensues anger. (62) 
wea Bale: ameen: | 
Safavere share qfar N & 3 l 

From anger arises infatuation; from infatuation, 
confusion of memory; from confusion of memory, 


loss of reason; and from loss of reason one goes 
to complete ruin. (63) 


pial a EERUEIEGE EN 
Qarant Warenferreste tl &¥ Ul 


But the self-controlled Sadhaka, while enjoying 
the various sense-objects through his senses, 
which are disciplined and free from likes and 
dislikes, attains placidity of mind. (64) 
Ware  adagurt \ 
Warde ë my å qa: «af UN gu II 

With the attainment of such placidity of mind, all 
his sorrows come to an end; and the intellect of such 
a person of tranquil mind soon withdrawing itself from 
all sides, becomes firmly established in God. (65) 


aha afar 7 agqMa wet 
A Wwe: WI St: AST SA ll 


Text 67—70] Bhagavadgita 27 


He who has not controlled his mind and senses 
can have no reason; nor can such an undisciplined 
man think of God. The unthinking man can have 
no peace; and how can there be happiness for 
one lacking peace of mind? (66) 


Saami fe wai asfi 


As the wind carries away a boat upon the waters, 
even so of the senses moving among sense-objects, 
the one to which the mind is attached takes away 
his discrimination. (67) 
wea aA Aa ady: | 
sainda u MAST ecu 

Therefore, Arjuna, he, whose senses are 


completely restrained from their objects, is said 
to have a stable mind. (68) 
a Am ady ae amit dai 
went waft yeh ar fren uya aa: een 
That which is night to all beings, in that state 
of Divine Knowledge and Supreme Bliss the God- 
realized Yogi keeps awake, and that (the ever- 
changing, transient worldly happiness) in which 
all beings keep awake, is night to the seer. (69) 


anginom eag- 

HJANTT: uana agai 
ag a fasta ua 

a mema = arent won 
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As the waters of different rivers enter the 
ocean, which, though full on all sides, remains 
undisturbed; likewise, he, in whom all enjoyments 
merge themselves without causing disturbance, 
attains peace; not he who hankers after such 
enjoyments. (70) 
Raa maa: magai AE: 
fiat freer: u memfia ni 98 N 

He who has given up all desires, and moves 
free from attachment, egoism and thirst for 
enjoyment attains peace. (71) 
war mei fafa: mA Fat wrt faqatat 
Raaen aar N 02 N 

Arjuna, such is the state of the God-realized 
soul; having reached this state, he overcomes 
delusion. And established in this state, even at 
the last moment, he attains Brahmic Bliss. (72) 


Š qaa sera aa 
NA Apoa mE 
aa EAAS ATA: IR I 
Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the dialogue 
between Sri Krsna and Arjuna, ends the second chapter 


entitled “Sankhyayoga’” (the Yoga of Knowledge). 
es SERRE raw 


Chapter III 


afa Tara 
aa «= endured HA l 
akh più at at HITS gN 
Arjuna said: Krsna if You consider Knowledge 
as superior to Action, why then do You urge me 


to this dreadful action, Kesava! (1) 
aAa MAA > areata 7 
wea aq Pipa ANSETT I 2 UI 


You are, as it were, puzzling my mind by these 
seemingly conflicting expressions; therefore, tell 
me the one definite discipline by which I may 


obtain the highest good. (2) 
MINA TAT 

Aasaam fret Saale Great war 

ma ect ada ARTMAN 3u 


$i Bhagavan said: Arjuna, in this world two 
courses of Sadhana (spiritual discipline) have been 
enunciated by Me in the past. In the case of the 
Sankhyayogi, the Sadhana proceeds along the path 
of Knowledge; whereas in the case of the Karma- 
yogi, it proceeds along the path of Action. (3) 


a EE a LRE LEZAS LE et syd 
a a waama ‘fats Ac caia sA 
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Man does not attain freedom from action 
(culmination of the discipline of Action) without 
entering upon action; nor does he reach perfection 
(culmination of the discipline of Knowledge) 
merely by ceasing to act. (4) 


4 fe aaam fasted | 
ered gam: at pi up R OT: 1 & M 


Surely, none can ever remain inactive even for 
a moment; for, everyone is helplessly driven to 
action by nature-born qualities. (5) 


He who outwardly restraining the organs of 
sense and action, sits mentally dwelling on the 
objects of senses, that man of deluded intellect is 
called a hypocrite. (6) 


Päd: piem: a fanon 


Therefore, do you perform your allotted duty; 
for action is superior to inaction. Desisting from 
action, you cannot even maintain your body. (8) 


Text 9—13] Bhagavadgita 31 


amaisa AAs PÅTA: 

wet pi arta Yeu: WNN R N 
Man is bound by his own action except when 

it is performed for the sake of sacrifice. Therefore, 

Arjuna, do you efficiently perform your duty, free 

from attachment, for the sae. of apt alone. (9) 


ae eee Te e Sih N 


Trap created mankind along with (the spirit 
of) sacrifice at the beginning of creation, the Creator, 
Brahma, said to them, “You shall prosper by this; 
may this yield the enjoyment you seek. (10) 


maaa od cat We a! 
wet eae: ë AA: MATAN | R? 
Foster the gods through this sacrifice, and let 
the gods be gracious to you. Thus, each fostering 
the other selflessly, you will attain the highest 
good. (11) 
paims at tar erera aana: 
acura at yer WA Wa Bue 
Fostered by sacrifice, the gods will surely 
bestow on you unasked all the desired enjoyments. 
He who enjoys the gifts bestowed by them without 
offering anything to them in return, is undoubtedly 
a thief. (12) 
aaka: ait al Hafenfeat: | 
Ysa A as WAT A aANT 83 I 
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The virtuous who partake of what is left over 
after sacrifice, are absolved of all sins. Those 
sinful ones who cook for the sake of nourishing 
their bodies alone, eat only sin. (13) 


amaaa yA utaa: | 
wareatt WÀ aa: FRANEA: gY N 
aed agi fats wen 
waa wae fei aa yee Gch 


All beings are evolved from food; production 
of food is dependent on rain; rain ensues from 
Sacrifice, and sacrifice is rooted in prescribed 
action. Know that prescribed action has its 
origin in the Vedas, and the Vedas proceed from 
the Indestructible (God); hence the all-pervading 
Infinite is always present in sacrifice. (14-15) 
Wa valid ah madad a: 
amaian drt ue a stanga 

Arjuna, he who does not follow the wheel of 
creation thus set going in this world i.e., does not 
perform his duties, sinful and sensual, he lives in 
vain. (16) 


aama eaga HAA: 
amà a ape are = fanon 


He, however, who takes delight in the Self alone 
and is gratified with the Self, and is contented in 
the Self, has no duty. (17) 
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ya wa pama AJT 
3 we Wig TA WEN 


In this world that great soul has nothing 
to gain by action nor by abstaining from action, 
nor has he selfish dependence of any kind on 
any creature. (18) 


qaan: dad ar ad UN 
went amea weit gears 


Therefore, go on efficiently doing your duty 
without attachment. Doing work without attachment 


man attains the Supreme. (19) 
aia fe digma were: 
Anaea Ron 


It is through action (without attachment) alone 
that Janaka and other wise men reached perfection. 
Having an eye to maintenance of the world order 
too you should take to action. (20) 


a went ged Amea eeu 
For whatever a great man does, that very thing 
other men also do; whatever standard he sets up, 
the generality of men follow the same. (21) 
aa malt ade fre clay fea 
mama «oad wa a PATRI 
Arjuna, there is no duty in all the three worlds 
for Me to perform, nor is there anything worth 


attaining, unattained by Me; yet I continue to 
work. (22) 
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aR we a add mg mraf: 

m amhad me: me aden ea 
Should I not engage in action, scrupulously at 

any time, great harm will come to the world; for, 

Arjuna, men follow My way in all matters. (23) 


sutegha A 4 paf PH AE 
aA a aa egn: WT: xi 
If I ever cease to act, these worlds would perish; 


nay, I should prove to be the cause of confusion, 
and of the destruction of these people. (24) 


kib L P a lis R4 Il 


Arjuna, as the unwise act with attachment, so 
should the wise man, with a view to maintain the 
world order, act without attachment. (25) 
a ghee Aegi mater | 
weedeat fagen: PATTI RG I 

A wise man established in the Self should not 
unsettle the mind of the ignorant attached to action, 
but should get them to perform all their duties, 
duly performing his own duties. (26) 


ved: fearon qh: par ade: 
aegne hatsa ARTA Ul 29 11 
All actions are being performed by the 
modes of Prakrti (Primordial Matter). The fool, 
whose mind is deluded by egoism, thinks: “I am 
the doer.” (27) 


Text 28—31] Bhagavadgita 35 


arate maA porfa: | 
TT We ada sia Aa A Aarau 
He, however, who has true insight into the 
respective spheres of Gunas (modes of Prakrti) and 
their actions, holding that it is the Gunas (in the 
shape of the senses, mind, etc.,) that move among 
the Gunas (objects of perception), does not get 
attached to them, Arjuna. (28) 


wept: ë Aart Tee 
agaa mapaa fear RS I 


Those who are completely deluded by the Gunas 
(modes) of Prakrti remain attached to those Gunas 
and actions; the man of perfect Knowledge should 
not unsettle the mind of those insufficiently 
knowing ignorants. (29) 
aA aai aa ANNATE 
Pai ya qaa AT: 3o 

Therefore, dedicating all actions to Me with 
your mind fixed on Me, the Self of all, freed from 
desire and the feeling of meum and cured of mental 
agitation, fight. (30) 
à à naia emgan maA: | 
Aga Fert ast af N3 

Even those men who, with an uncavilling 
and devout mind, always follow this teaching 


of Mine are released from the bondage of all 
actions. (31) 
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a managed afta À 
admain afg ssi al 


They, however, who, finding fault with this 
teaching of Mine, do not follow it, take those 
fools to be deluded in the matter of all knowledge, 
and lost. (32) 


agi | Aà ee: upaa 
weft aba sft foe: fe RaR N 33 1 
All living creatures follow their tendencies; even 
the wise man acts according to the tendencies of 
his own nature. Of what use is any external 
restraint? (33) 
BOSE Orsi] wget = safer 
wat amed ge ukan avn 
Attraction and repulsion are rooted in all sense- 
objects. Man should never allow himself to be 
swayed by them, because they are the two principal 
enemies standing in the way of his redemption. (34) 
Jaa a: meiege 
wa fret Ja: wad? aag: N 3y 
One’s own duty, though devoid of merit, is preferable 
to the duty of another well performed. Even death 


in the performance of one’s own duty brings blessed- 
ness; another’s duty is fraught with fear. (35) 


eT Sara 
at ot wand wd «ura “al 
array aig aa Paitin 


Text 37—41] Bhagavadgita 37 


Arjuna said : Now impelled by what, Krsna 
does this man commit sin even involuntarily, as 
though driven by force? (36) 


ma EARI A | 
ani aie Terin KEREN 


$i Bhagavan said : It is desire begotten of the 
element of Rajas, which appears as wrath; nay, it 
is insatiable and grossly wicked. Know this to be 
the enemy in this case. (37) 


grit agda art a 
aera me AAG ecu 
As fire is covered by smoke, mirror by dust, 
and embryo by the amnion, so is knowledge 
covered by desire. (38) 


agi mA wert Prado 
ams al NUTT TUN BSI 
And, Arjuna, Knowledge stands covered by this 


eternal enemy of the wise known as desire, which 
is insatiable like fire. (39) 


shear aA 
Aed ag + A ul 


The senses, the mind and the intellect are declared 
to be its seat; screening the light of Truth through 
these; it (desire) deludes the embodied soul. (40) 


amaaa = frat | aay 
wert waite Ai AARAA xe I 
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Therefore, Arjuna, you must first control your 
senses, and then kill this evil thing which obstructs 
Jnana (Knowledge of the Absolute or Nirguna 
Brahma) and Vijňāna (Knowledge of Sakara 
Brahma or manifest Divinity). (41) 
serait «aoa: ut mA: 
Te UT asd Ge: WA T: IX? 

The senses are said to be greater than the 
body; but greater than the senses is the mind. 


Greater than the mind is the intellect; and what 
is greater than the intellect is He, the Self. (42) 


Ud qe: W gN Wena! 
ate Wa aA MART STASI xR N 
Thus, Arjuna, knowing that which is higher 
than the intellect and subduing the mind by 


reason, kill this enemy in the form of desire that 
is hard to overcome. (43) 


Ù qaa aA eaa 
arene Apoia PEN A 
JANSATTA: I3 


Thus, in the Upanisad sung by the Lord, 
the Science of Brahma, the scripture of Yoga, 
the dialogue between Sri Krsna and Arjuna, 
ends the third chapter entitled “Karmayoga, or 
the Yoga of Action.” 

CT tt a 


Chapter IV 


MATT 

zi Ramà at Amae 
aaam me AfteaeHasadiqi R N 

Sti Bhagavan said: I revealed this immortal 
Yoga to Vivasvan (Sun-god); Vivasvan conveyed 
it to Manu (his son); and Manu imparted it to 
(his son) Iksvaku. (1) 
w wea ë i faga 
au aew ma AÙ W: NRN 

Thus transmitted in succession from father to 
son, Arjuna, this Yoga remained known to the 
Rajarsis (royal sages). Through long lapse of 
time, this Yoga has got lost to the world. (2) 
a var wat asa am: wre: quar: 
wists A war fe wet Magar 3 

The same ancient Yoga, which is a supreme 
secret, has this day been imparted to you by Me, 
because you are My devotee and friend. (3) 


AAT Iara 
at yad wa owt owe faa! 
ndaga amat Mmaa ux i 


Arjuna said: You are of recent origin, while 
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the birth of Vivasvan dates back to remote antiquity. 
How, then, am I to believe that You imparted this 
Yoga at the beginning of the creation! (4) 


MATT 
q ada wat da ust 
aa ag aai 7 a ae ATAN 


Sti Bhagavan said: Arjuna, you and I have 
passed through many births, I remember them all; 
you do not remember, O chastiser of foes. (5) 


swisha PASAT yata l 
weld mmg likle ELER: i AR 


Though birthless and immortal and the Lord 
of all beings, I manifest Myself through My own 
Yogamaya (divine potency), keeping My nature 
(Prakrti) under control. (6) 


wer wet fe ete mta are 
aaa gA I 


Arjuna, whenever righteousness is on the 
decline, unrighteousness is in the ascendant, then 
I re Myself forth. (7) 

ae fara a gp 
SS manà E que i 

For the protection of the virtuous, for the 
extirpation of evil-doers, and for establishing 
Dharma (righteousness) on a firm footing, I am 
born from age to age. (8) 


Text 9—13] Bhagavadgita 41 


wa pi a À feet at afta aaa: | 
wea ce Gis Af AA Asn <u 
Arjuna, My birth and activities are divine. He 
who knows this in reality is not reborn on leaving 
his body, but comes to Me. (9) 


aterm | area af ATEN: | 

ad ATT ë yM HEATA: N go 
Completely rid of attachment, fear and anger, 

wholly absorbed in Me, depending on Me, and 


purified by the penance of wisdom, many have 
become one with Me even in the past. (10) 


à an m werd aia eeN 
mw amhad mg: ure aANT: 
Arjuna, howsoever men seek Me, even so do 


I approach them; for all men follow My path in 
everyway. (11) 


aga: ado fag aa se aa: 
faa fe mA cre fafesiafa arn een 
In this world of human beings, men seeking 


the fruition of their activities worship the gods; 
for success born of actions follows quickly. (12) 
aqi am YË TRAAN: | 
wea paa m Agara g3 
The four orders of society (viz., the Brahmana, 
the Ksatriya, the Vaigya and the Sidra) were 
created by Me, classifying them according to the 
Gunas predominant in each and apportioning 
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corresponding duties to them; though the originator 
of this creation, know Me, the Immortal Lord, to 
be a non-doer. (13) 


a at waif ferata a A amet wer! 
sta mt ANa adie? a aad ex 


Since I have no craving for the fruit of actions, 
actions do not contaminate Me. Even he who thus 
knows Me in reality is not bound by actions. (14) 


Ww wet pi ae yù qR: | 
qe Bia aema ya: ydat P A 
Having known thus, action was performed even 
by the ancient seekers for liberation; therefore, 
do you also perform actions as have been performed 
by the ancients from antiquity. (15) 


fe wd nia nasa AZT: 
m HA agh Gaia AAASTAL VE Ul 


What is action and what is inaction? Even men 
of intelligence are puzzled over this question. 
Therefore, I shall expound to you the truth about 
action, knowing which you will be freed from its 
evil effect (binding nature). (16) 


mi gia Ag age a fae: 
amh age Neat pA nR: eon 


The truth about action must be known and the 
truth of inaction also must be known; even so the 
truth about prohibited action must be known. For 
mysterious are the ways of action. (17) 


Text 18—22] Bhagavadgita 43 


aiaa a: usdenditt a at N: 
a qem a qm: grerppai ec 


He who sees inaction in action, and action in 
inaction, is wise among men; he is a Yogi, who 


has performed all actions. (18) 
wa A Bae: = HMA seat: | 
amaaan wang: ufvsd qA: 
Even the wise call him a sage, whose 
undertakings are all free from desire and thoughts 


of the world, and whose actions are burnt up by 
the fire of wisdom. (19) 


wea mimes Aag Prsa: i 
miaa Fa fafaa R:N 2011 


He, who, having totally given up attachment 
to actions and their fruit, no longer depends on 
the world, and is ever content, does nothing at 
all, though fully engaged in action. (20) 


Progittaferarcar woman: | 
wt hai at gin fa eu 


Having subdued his mind and body, and given 
up all objects of enjoyment, and free from craving, 
he who performs sheer bodily action does not 
incur sin. (21) 


aga ged farce: 
wa: fagrafagt a pa a fae 2 


The Karmayogi, who is contented with 
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whatever is got unsought, is free from jealousy 
and has transcended all pairs of opposites like 
joy and grief, and is balanced in success and 
failure, is not bound by his action. (22) 


Tages yeaa AMTafteraaa: | 
ware: «= HAA facia 2311 
All his actions get dissolved entirely, who is 
free from attachment and has no identification 
and no sense of mine with the body; whose mind 
is established in the knowledge of Self and who 
works merely for the sake of sacrifice. (23) 


wart wa sadar meam EAT! 
waa A Tet) aaRS 


In the practice of seeing Brahma everywhere 
as a form of sacrifice Brahma is the ladle (with 
which the oblation is poured into the fire, etc.); 
Brahma, again, is the oblation; Brahma is the fire, 
Brahma itself is the sacrificer and so Brahma itself 
constitutes the act of pouring the oblation into 
the fire. And finally Brahma is the goal to be 
reached by him who is absorbed in Brahma as the 
act of such sacrifice. (24) 
da aR: daad 
CRJEEICREJ ug Taras Ll BU 

Other Yogis duly offer sacrifice only in the 
shape of worship to gods. Others pour into the 
fire of Brahma the very sacrifice in the shape of 
the Self through the sacrifice known as the 
perception of identity. (25) 


Text 26—30] Bhagavadgita 45 


Aaima da eR 
madama A ERRAN 
Others offer as sacrifice their senses of hearing 
etc., into the fires of self-discipline. Other Yogis, 
again, offer sound and other objects of perception 
into the fires of the senses. (26) 


aiian woa «= ara 
serait Weta arate ii 219 1 


Others sacrifice all the functions of their senses 
and the functions of the vital airs into the fire of 
Yoga in the shape of self-control, kindled by 


wisdom. (27) 
FATA AT Aaaa] | 
aaa aaa: «= Saar Re HI 


Some perform sacrifice with material possessions; 
some offer sacrifice in the shape of austerities; 
others sacrifice through the practice of Yoga; while 
some striving souls, observing austere vows, 
perform sacrifice in the shape of wisdom through 
the study of sacred texts. (28) 


amà agit wot wetsat = aarti 
Wore ege  WOTaTAaAOTr: 11 28 N 
aay famem: moa afer 
asà aaa AAAA: N B01 


Other Yogīs offer the act of exhalation into 


[455] G. E. 3 
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that of inhalation; even so, others the act of 
inhalation into that of exhalation. There are still 
others given to the practice of Pranayama (breath- 
control), who having regulated their diet and 
controlled the processes of exhalation and 
inhalation both pour their vital airs into the vital 
airs themselves. All these have their sins consumed 
away by sacrifice and understand the meaning of 
sacrificial worship. (29-30) 


akea aba we ATTA 

mi AASA HASTA: PAA IVI 
Arjuna, Yogis who enjoy the nectar that has 

been left over after the performance of a sacrifice 

attain the eternal Brahma. To the man who does 

not offer sacrifice, even this world is not happy; 

how, then, can the other world be happy? (31) 


wa gan aa faqat wat qa 
aiaa arated wear AAAA ar 


Many such forms of sacrifice have been set 
forth in detail in the Vedas; know them all as 
involving the action of mind, senses and body. 
Thus, knowing the truth about them you shall be 
freed from the bondage of action (through their 
performance). (32) 


SAITAMA aT: WAT I 
ad mafai ut mA Rema 33 


Text 34—37] Bhagavadgita 47 


Arjuna, sacrifice through Knowledge is superior 
to sacrifice performed with material things. For 
all actions without exception culminate in 
Knowledge, O son of Kunti. (33) 


dee vitor uiua Aaa 
maa A maaa: navi 
Understand the true nature of that Knowledge 
by approaching illumined soul. If you prostrate at 
their feet, render them service, and question them 
with an open and guileless heart, those wise seers 
of Truth will instruct you in that Knowledge.(34) 
wart 7 Wedd maA oga 
aa AA AeA af aK 
Arjuna, when you have achieved enlightenment, 
ignorance will delude you no more. In the light 
of that knowledge you will see the entire creation 


first within your own Self, and then in Me (the 
Oversoul). (35) 


aft afa mia: aAa: oop: 
wa owe ë ghi makaan 


Even though you were the most sinful of all 
sinners, this Knowledge alone would carry you, 
like a raft, across all your sins. (36) 


adaifa afrgishilarang ed 
way: adan werareped bos 
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For, as the blazing fire turns the fuel to ashes, 
Arjuna, even so the fire of Knowledge turns all 
actions to ashes. (37) 


a fe ama aga uae faa 
aad Aig: creme feeauseu 


On earth there is no purifier as great as 
Knowledge; he who has attained purity of heart 
through prolonged practice of Karmayoga, 
automatically sees the light of Truth in the self 
in course of time. (38) 
seated Wa aa: «Wadia 
wa mea ut minoa N 3e i 

He who has mastered his senses, is exclusively 
devoted to his practice and is full of faith, attains 
Knowledge; having had the revelation of Truth, 
he immediately attains supreme peace in the form 
of God-realization. (39) 


sass aya fara 

mi Aasia A Ut A AE HTA: I ¥o tl 
He who lacks discrimination, is devoid of faith, 

and is at the same time possessed by doubt, is 

lost to the spiritual path. For the doubting soul 

there is neither this world nor the world beyond, 

nor even happiness. (40) 


Text 41—42] Bhagavadgita 49 


PIMES EZ EXA Ja lhu ELEELEA Ea KA ba A 
amai a par Paya AFANS? 
Arjuna, actions do not bind him who has 
dedicated all his actions to God according to the 
spirit of Karmayoga, whose doubts have been 
dispelled by wisdom and is self-possessed. (41) 
qea e ae 
fort ded AmA manx? 
Therefore, Arjuna slashing to pieces, with the 
sword of wisdom, this doubt in your heart, born 
of ignorance, establish yourself in Karmayoga in 


the shape of even-mindedness, and stand up for 
the fight. (42) 


Š acafefa eaa aaa 
WMA pomi arate 
TA gets ear: 1% I 
Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Sri Krsna and Arjuna, ends the 
fourth chapter entitled “The Yoga of Knowledge 
as well as the disciplines of Action and 
Knowledge.” 
ee SERED aes 


Chapter V 


aJa Fa 
ward ado pe qt a viata 
aga MAh wt af gT N 
Arjuna said : Krsna, you extol Sankhyayoga (the 
Yoga of Knowledge) and then the Yoga of Action. 
Pray, tell me which of the two is decidedly 
conducive to my good. (1) 


MATATAAT 
UATE: means Pi: Jaama | 
wie aiae fared eu 


Sri Bhagavan said : The Yoga of Knowledge 
and the Yoga of Action both lead to supreme Bliss. 
Of the two, however, the Yoga of Action being 
easier of practice is superior to the Yoga of 
Knowledge. (2) 
Wa: a Peres at 4 Bf 4 reefer 
Pest fe maA qe aag si 

The Karmayogi who neither hates nor desires 
should ever be considered a renouncer. For, Arjuna, 
he who is free from the pairs of opposites is 
easily freed from bondage. (3) 


f LEREZ E IRLI Garare: yaaa q uS: 
wena: eA PRX 
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It is the ignorant, not the wise, who say that 
Sankhyayoga and Karmayoga lead to divergent 
results. For, one who is firmly established in either, 
gets the fruit of both (which is the same, viz., 
God-Realization). (4) 
aS: mà ward qari maa 
Th Wee a ant a a: ovale a avatar y 1 

The (supreme) state which is reached by the 
Sankhyayogi is attained also by the Karmayogi. 
Therefore, he alone who sees Sankhyayoga and 


Karmayoga as identical (so far as their result goes), 
sees truly. (5) 


aama neraet angana: 
Amage yfer cree qu 


Without Karmayoga, however, Sankhyayoga 
(or renunciation of doership in relation to all 
activities of the mind, senses and body) is difficult 
to accomplish; whereas the Karmayogi, who keeps 
his mind fixed on God, reaches Brahma in no 
time, Arjuna. (6) 


Agen fasya fafan fafaa: 
adyaya piat F ebro" 


The Karmayogi, who has fully conquered his 
mind and mastered his senses, whose heart is pure, 
and who has identified himself with the Self of 
all beings (viz., God), remains untainted, even 
though performing action. (7) 
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aa anaa ont wa arate 
UVASAVART IATA TAS RAIS Il Sl 


Werabagaayead aaa 
sania ada gR nia iait 


The Sāħkhyayogī, however, who knows the 
reality of things, must believe, even though seeing, 
hearing, touching, smelling, eating or drinking, 
walking, sleeping, breathing, speaking, answering 
the calls of nature, grasping, and opening or 
closing the eyes, that he does nothing, holding 
that it is the senses that are moving among their 
objects. (8, 9) 
qanama aai As aa Halla a: | 
frat a a wma aAa go ll 

He who acts offering all actions to God, and 


shaking off attachment, remains untouched by sin, 
as the lotus leaf ae ig ecg (10) 


PÀ HAM 
ahr: ad anes ae that iter 


The Karmayogis perform action only with 
their senses, mind, intellect and body as well, 
without the feeling of mine in respect of them 
and shaking off attachment, simply for the sake 
of _ self-purification. (11) 


Qe: Hawai Marat AA AE 
ps SMUT wet At Pag zl 
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Offering the fruit of actions to God, the 
Karmayogi attains everlasting peace in the shape 
of God-realization, whereas, he who works with 
a selfish motive, being attached to the fruit of 
actions through desire, gets tied down. (12) 


Waar wat wae qe avi 
mgt gt et Aa pdi FRAN R3 


The self-controlled Sahkhyayogi, doing nothing 
himself and getting nothing done by others, rests 
happily in God—the embodiment of Truth, 
Knowledge and Bliss, mentally relegating all 
actions to the mansion of nine gates (the body 
with nine openings). (13) 


A aga A anit cee gata wy 
7 pipi AR, ani gxn 
God determines not the doership nor the doings 


of men, nor even their contact with the fruit of 
actions; but it is Nature alone that functions. (14) 


Wed wet 7 da apd fay: 
award We a ya AA:N gy 
The omnipresent God does not partake the 
virtue or sin of anyone. Knowledge is enveloped 
with ignorance; hence it is that beings are 
constantly falling a prey to delusion. (15) 

wat gq aaa wi areas: 
tenet umy FONRAN 
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In the case, however, of those whose said 
ignorance has been destroyed by true knowledge 
of God, that wisdom shining like the sun reveals 
the Supreme. (16) 
ATTA STATA ABT eT TUTT: 
Terai AAMT: N V9 Il 

Those whose mind and intellect are wholly 
merged in Him, who remain constantly established in 
identity with Him, and have finally become one with 
Him, their sins being wiped out by wisdom, reach 
the supreme goal whence there is no return. (17) 


went «wa eer 
yA wa wah a utem: wre ue 


The wise look with equanimity on all whether it 
be a Brahmana endowed with learning and culture, 
a cow, an elephant, a dog and a pariah, too. (18) 


sea dha: ait ast ant feed ma: 
frete fe WA get aeaa a RAT: Ige 
Even here is the mortal plane conquered by those 
whose mind is established in unity; since the 
Absolute is untouched by evil and is the same to 
all, hence they are established in the Eternal. (19) 
a AR wre atest aie 
Reraheraryat Re: 11 Rol 
He who, with reason firm and free from doubt, 
rejoices not on obtaining what is pleasant and 
does not feel perturbed on meeting with the 
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unpleasant, that knower of Brahma lives eternally 
in identity with Brahma. (20) 


aetna feast aq 
a weer ë PRATT R11 


He whose mind remains unattached to sense- 
objects, derives through meditation the Sattvika 
joy which dwells in the mind; then that Yogi, 
having completely identified himself through 
meditation with Brahma, enjoys eternal Bliss. (21) 
àù fe destin sien gada wa a 
amema: Bets A Aq WA qe en 

The pleasures which are born of sense-contacts 
are verily a source of suffering only (though 
appearing as enjoyable to worldly-minded people). 
They have a beginning and an end (they come 


and go); Arjuna, it is for this reason that a wise 
man does not indulge in them. (22) 


Water a: ag maa. 
amaiga Ot a aw: A Gat au esi 
He alone who is able to withstand, 
in this very life before casting off this body, the 
urges of lust and anger, is a Yogi; and he alone 
is a happy man. (23) 
GSA: Ga SANTA a feces a1 
a art waratet sensa xi 
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He who is happy within himself, enjoys within 
himself the delight of the soul, and even so is 
illumined by the inner light (light of the soul), 
such a Yogi (Sankhyayogi) identified with Brahma 
attains Brahma, who is all peace. (24) 


aud saaga: gioa: | 
agm amam: aayafed Tar eal 


The seers whose sins have been 
purged, whose doubts have been dispelled by 
knowledge, whose disciplined mind is firmly 
established in God and who are devoted to the 
welfare of all beings, attain Brahma, who is all 
peace. (25) 
anager adit ATA 
afd gafrattt ada ARMATA R 1 

To those wise men who are free from lust and 
anger, who have subdued their mind and have 
realized God, Brahma, the abode of eternal peace, 
is present all-round. (26) 


wat peat akatisi Yat: | 
mwm eat peal AAATATTT i RO 
Tahara at araTaTT: \ 
Anana 8: Gel WH Ua SURI 


Shutting out all thoughts of external 
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enjoyments, with the gaze fixed on the space 
between the eye-brows, having regulated the 
Prana (outgoing) and the Apana (ingoing) 
breaths flowing within the nostrils, he who has 
brought his senses, mind and intellect under 
control—such a contemplative soul intent on 
liberation and free from desire, fear and anger, 
is ever liberated. (27-28) 
art agaat aca ae aT | 
Wee Baya m i mgA N R 01 
Having known Me in reality as the enjoyer of 
all sacrifices and austerities, the supreme Lord of 
all the worlds, and the selfless friend of all beings, 
My devotee attains peace. (29) 


Š qaaa meaag saaa 
are Apoia PaA aA 
SATS aT: |14 I 

Thus, in the Upanisad sung by the Lord, 
the Science of Brahma, the scripture of Yoga, the 
dialogue between Sri Krsna and Arjuna, ends the 


fifth chapter entitled “The Yoga of Action and 
Knowledge.” 


ee SRE ra 


Chapter VI 


MATA 
ama: adm are ad PAN a: 
a Gant = at aoa Peed ois nien 


Sri Bhagavan said: He who does his duty 
without expecting the fruit of actions is a Sannyasi 
(Sankhyayogi) and a Yogi (Karmayogi) both. He 
is no Sannyasi (renouncer) who has merely 
renounced the sacred fire; even so, he is no Yogi 
who has merely given up all activity. (1) 


a waratia weatt d fate wosa! 

3 geese anit walt were 
Arjuna, you must know that what they call Sannyasa 

is no other than Yoga; for none becomes a Yogi, who 


has not abandoned his ‘Sankalpas’ (thoughts of the 
world). (2) 


anya at RUT 
oats wa ya: me ia 


To the contemplative soul who desires to attain 
Karmayoga, selfiess action is said to be the means; 
for the same man when he is established in Yoga, 
absence of all ‘Sankalpas’ (thoughts of the world) 
is said to be the way to blessedness. (3) 


Text 4—7] Bhagavadgita 59 
w R amg a pha 
udagan GrTAsetar eae N ¥ Ut 
When a man ceases to have any attachment 
for the objects of senses and for actions, and has 
renounced all ‘Sankalpas’ (thoughts of the world), 
he is said to have attained Yoga. (4) 
TRS AMA aaa | 
ada wert apa Ayma: yN 
One should lift oneself by one’s own efforts 
and should not degrade oneself; for one’s own 


self is one’s friend, and one’s own self is one’s 
enemy. (5) 


aae Aa a: 
WIT MA adada ATANG 


One’s own self is the friend of the soul by whom 
the lower self (consisting of the mind, senses and 
body) has been conquered; even so, the very self 
of him, who has not conquered his lower self, 
behaves antagonistically like an enemy. (6) 


Rama: umea e aA: | 
ÚA am è MAAN: OHI 
The Supreme Spirit is rooted in the knowledge 
of the self-controlled man whose mind is perfectly 
serene in the midst of pairs of opposites, such as 
cold and heat, joy and sorrow, and honour and 
ignominy. (7) 
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amaga pee aN: I 
qn aA AA MARAT: N e N 


The Yogi whose mind is sated with Jnana 
(Knowledge of Nirguna Brahma) and Vijnana 
(Knowledge of manifest Divinity), who is unmoved 
under any circumstances, whose senses are 
completely under control, and to whom earth, stone 
and gold are all alike, is spoken of as a God- 
realized soul. (8) 


Gelade Sarg i 
aya a mg maaa ¢ i 
He who looks upon well-wishers and neutrals 
as well as mediators, friends and foes, relatives 
and inimicals, the virtuous and the sinful with 
equanimity, stands supreme. (9) 


art qa mana eA fea 
unet aae Aaga: N go N 


Living in seclusion all by himself, the Yogt 
who has controlled his mind and body, and is 
free from desires and void of possessions, should 
constantly engage his mind in meditation. (10) 


wat w uga Rne: | 
maigi nR ANA AAN R? N 


Having set his seat in a spot which is free from 
dirt and other impurities with the sacred Kuśa grass, 
a deerskin and a cloth spread thereon, one upon 
the other, (KuSa below, deerskin in the middle 
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and cloth uppermost), neither very high nor 
very low. (11) 
wat wT: sea aafaa: 
safayvanret PUTA ANS tt gR N 
And occupying that seat, concentrating the 
mind and controlling the functions of the mind 
and senses, he should practise Yoga for self- 
purification. (12) 
wi aera mara = fer: 
wae ae we fascia 23 
Holding the trunk, head and neck straight and 
steady, remaining firm and fixing the gaze on the tip 
of his nose, without looking in other directions. (13) 
uma aidara fea: | 
m: ay fa GH mA HAR: N gY 
Firm in the vow of complete chastity and 
fearless, keeping himself perfectly calm and with 
the mind held in restraint and fixed on Me, the 
vigilant Yogī should sit absorbed in Me. (14) 
qaid werent oat) fraa: 
ma fammi meem N eu ti 
Thus, constantly applying his mind to Me, the Yogi 
of disciplined mind attains everlasting peace, 
consisting of Supreme Bliss, which abides in Me. (15) 
wa ARa a ene: | 
a ala enia mA Fa aren eg 
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Arjuna, this Yoga is neither for him who 
overeats, nor for him who observes complete 
fast; it is neither for him who is given to too 
much sleep, nor even for him who is ceaselessly 
awake. (16) 


Qrrauraaerey aa vata Pa 


Yoga, which rids one of woe, is accomplished 
only by him who is regulated in diet and 
recreation, regulated in performing actions, and 
regulated in sleep and wakefulness. (17) 
aq fara madara | 
Rae: aia qm geped age 

When the mind which is thoroughly disciplined 
gets riveted on God alone, then the person who 
is free from yearning for all enjoyments is said to 
be established in Yoga. (18) 
an AA facet Ast aaa wari 
art mee gaat AMAA: ee 

As a flame does not flicker in a windless 
place, such is stated to be the picture of the 
disciplined mind of the Yogi practising meditation 
on God. (19) 
award i es STATI 
wt Caer uyana gA RoN 

The state in which, curbed through the practice 
of Yoga, the mind becomes still, and in which, 
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realizing God through subtle reason (purified 
by meditation on God) the soul rejoices only 
in God. (20) 


yanmafah PECES riia b | 
aft aa a war Rasa aaa: rei 
Nay, in which the soul experiences the eternal 
and super-sensuous joy which can be intuited only 
through the subtle and purified intellect, and 
wherein established the said Yogi moves not from 
Truth on any account. (21) 
j cea mt amt waa afi aa: 
chat a ear qeonfe fared RR I 
And having obtained which he does not reckon 
any other gain as greater than that, and established 


in which he is not shaken even by the heaviest of 
sorrows. (22) 


i Ragadd Aaa 

a faq AmA AAAA N 2311 
That state, called Yoga, which is free from the 

contact of sorrow (in the form of transmigration), 

should be known. Nay, this Yoga should be resolutely 


practised with an unwearied mind. (23) 
ageria uaia: | 


GEE CIKAL fafaa HAAA: WYN 


Completely renouncing all desires arising from 
thoughts of the world, and fully restraining the 
whole pack of the senses from all sides by the 
mind. (24) 
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wt: menden RAAT 
Bae AA: eat a afaa AAA 2 I 
He should through gradual practice attain 
tranquillity; and fixing the mind on God through 
reason controlled by steadfastness, he should not 
think of anything else. (25) 


ad ad AnA MJR 
wae Madada ast Faq Rei 


Drawing back the restless and fidgety mind 
from all those objects after which it runs, he should 
repeatedly fix it on God. (26) 


wird gd ARH gegm 
sofa Weare TEIARS RYS il 


For to the Yogī whose mind is perfectly serene 
who is sinless, whose passion is subdued, and who 
is identified with Brahma, the embodiment of 
Truth, Knowledge and Bliss, supreme happiness 
comes as a matter of course. (27) 
qai å ae aritferretenea: | 
qer TACIT Aa AGRA II Roll 

The sinless Yogi, thus uniting his Self constantly 
with God, easily enjoys the eternal Bliss of oneness 
with Brahma. (28) 


pla ls oil aay =| area 
dqa = ada BST SU 
i Yogī who is united in identity with the all- 
pervading, infinite consciousness, whose vision every- 
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where is even, beholds the Self existing in all 
beings and all beings as assumed in the Self. (29) 
Ù at avatar waa wd a nà yaf 
wae A wyatt aw a À a woga son 
He who sees Me (the Universal Self) present in 
all beings, and all beings existing within Me, he is 
never lost to me, nor am I ever lost to him. (30) 
Rasher at m Anae: | 
ade adarist a anit af aN 
The Yogi who is established in union with Me, 
and worships Me as residing in all beings as their 
very Self, does all his activities with Me. (31) 
aime ada at uya aisha 
We a ae a ea a ait cet aan ae 
Arjuna, he who looks on all as one, on the 
analogy of his own self, and looks upon the joy 


and sorrow of all equally-such a Yogi is deemed 
to be the highest of all. (32) 


HOT Faq 
asad area wre: area weed 
Were 4 wah agernieata fermi 33 
Arjun said : Krsna, owing to restlessness of mind I 


do not perceive the stability of this Yoga in the form 
of equanimity, which You have just spoken of. (33) 


use fe wa: gen wate aage 
were foe wea aetita QR 3Y 
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For, Krsna, the mind is very unsteady, turbulent, 
tenacious and powerful; therefore, I consider it as 
difficult to control as the wind. (34) 


MTA TAT 
adya maA a g «TALI 
am g ata AAN a Ted au 
Sti Bhagavan said: The mind is restless no 
doubt, and difficult to curb, Arjuna; but it can be 
brought under control by repeated practice (of 


meditation) and by the exercise of dispassion, O 
son of Kunti. (35) 
adaa AA gam sft A ata! 
Svar g m «| ERAT SATA UTA: 1 36 I 
Yoga is difficult of achievement for one whose 
mind is not subdued; by him, however, who has 
the mind under control, and is ceaselessly striving, 
it can be easily attained through practice. Such 
is My conviction. (36) 


Tet FATT 
sata: sg AARAA: | 
ama Aia Ht Tht Get Aoi oN 


Arjuna said : Krsna, what becomes of the soul 
who, though endowed with faith, has not been 
able to subdue his passions, and whose mind is 
therefore diverted from Yoga (at the time of 
death), and who thus fails to reach perfection in 
Yoga (God-realization)? (37) 
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ahaatuafaupiysarutia ayafi | 
aA erat AÀ ae: ufnscn 
Krsna, swerved from the path leading to 
God-realization and without anything to stand 
upon, is he not lost like the scattered cloud, 
deprived of both God-realization and heavenly 


enjoyment? (38) 
wt at ee syne: 
mea: Wears Sa A Wawa 


Krsna, only You are capable to remove this 
doubt of mine completely; for none other than 
you can dispel this doubt. (39) 


PIEUCIGCIEE 
ue Ade ama faa fae 
4 fe aapa ara maA xo 


Sa Bhagavan said: Dear Arjuna, there is no 
fall for him either here or hereafter. For none who 
Strives for self-redemption (i.e., God-realization) 
ever meets with evil destiny. (40) 
wa yapa crepes wad: AAT: | 
wii Mai È AmS N xen 

Such a person who has strayed from Yoga, 
obtains the higher worlds, (heaven etc.) to which 
men of meritorious deeds alone are entitled, and 


having resided there for innumerable years, takes 
birth of pious and prosperous parents. (41) 
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saat drama pA vata eta 
Vis git Ah wT AAG X? 


Or (if he is possessed of dispassion) he is 
born in the family of enlightened Yogīs; but 
such a birth in this world is very difficult to 
obtain. (42) 


a i qaidi mA ARPA 
add a dat y: HANA peA v3 
Arjuna, he automatically regains in that birth 
the spiritual insight of his previous birth; and 
through that he strives, harder than ever, for 
perfection (in the form of God-realization). (43) 


ya a feat wagistt T: 
fares Ae yasana i ¥¥ Ul 


The other one who takes birth in a rich family, 
though under the sway of his senses, feels drawn 
towards God by force of the habit acquired in his 
previous birth; nay, even the seeker of enlighten- 
ment on Yoga (in the form of even-mindedness) 
transcends the fruit of actions performed with some 
interested motive as laid down in the Vedas. (44) 


PEGUEI aed Upana: | 
mamni af wi Aan 

The Yogi, however, who diligently takes up 
the practice attains perfection in this very life with 
the help of latencies of many births, and being 
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thoroughly purged of sin, forthwith reaches the 
supreme state. (45) 


aaka sfant anit minas wat shire: | 
aina anit wert aA N xe ui 
The Yogi is superior to the ascetics; he is 
regarded superior even to those versed in sacred 
lore. The Yogi is also superior to those who perform 
action with some interested motive. Therefore, 
Arjuna, do become a Yogi. (46) 
Aaa EEI HRATT | 
Tears Bt A a À q Ta: xo 
Of all Yogīs, again, he who devoutly worships 


Me with his mind focussed on Me is considered 
by Me to be the best Yogi. (47) 


WTA pomi serdar 
ATA SIASAT: IIS II 


Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the dialogue 
between Sri Krsna and Arjuna, ends the sixth chapter 
entitled “The Yoga of Self-Control.” 


ees SERB A rs 


Chapter VII 


MATA TAT 
Tareas: ue ant IA: | 
aad ami m am TA RN 


Śrī Bhagavan said : Arjuna, now listen how with 
the mind attached to Me (through exclusive love) 
and practising Yoga with absolute dependence 
on Me, you will know Me (the Repository of all 
power, strength and glory and other attributes, 
the Universal soul) in entirety and without any 
shadow of doubt. (1) 
wi ast aaam agma: 
aaa Ae RST CaaS ETA N 2 

I shall unfold to you in its entirety this wisdom 
(Knowledge of God in His absolute formless aspect) 
alongwith the Knowledge of the qualified aspect 
of God (both with form and without form), having 
known which nothing else remains yet to be known 
in this world. (2) 


ami mAg ā saN gà 
amA ert aaa aft aa: 
Hardly one among thousands of men strives to 
realize Me; of those striving Yogīs, again, some 
rare one, devoting himself exclusively to Me, 
knows Me in reality. (3) 
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ynd aq: @ wt afeta a 
weer site à fe upie 
adaha upi as A TA 
sai maA A iÀ NAN 
Earth, water, fire, air, ether, mind, reason and 
also ego; these constitute My nature divided into 
eight parts. This indeed is My lower (material) 
nature; the other than this, by which the whole 
universe is sustained, know it to be My higher 
(or spiritual) nature in the form of Jīva (the life- 
principle), O Arjuna. (4-5) 


kapisi qafa nafoiagaema | 
a peA We: Wa: ATAMAN 
Arjuna, know that all beings have evolved 
from this twofold Prakrti, and that I am the 
source of the entire creation, and into Me again 
it disappears. (6) 
ma: wa makeaa RAN 
ma aiid Mi gt nmm ganen 
There is nothing else besides Me, Arjuna. Like 


clusters of yarn-beads formed by knots on a thread, 
all this is threaded on Me. (7) 


TASA ama wafer LEJES GELARI 
wa: aig we: À dee ggucen 


Arjuna, I am the sap in water and the radiance 
of the moon and the sun; I am the sacred syllable 
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OM in all the Vedas, the sound in ether, and the 
manliness in men. (8) 


yà ma: yai a Asani fase 
Viet oaayg ma aaa <i 
I am the pure odour (the subtle principle of 
smell) in the earth and the brightness in fire; nay, 
I am the life in all beings and austerity in men 
of ascetics. (9) 
at a adya fag uel aarti 
qadan Neon 
Arjuna, know Me the eternal seed 
of all beings. I am the intelligence of the intelligent; 
the glory of the glorious am I. (10) 
aad acadt ade aema N 
aiae yay aAA aNg 
Arjuna, of the mighty I am the might, free 
from passion and desire; in beings I am the 
sexual desire not conflicting with virtue or 
scriptural injunctions. (11) 


a da mam war weraramary À 
Wa Walt maa A we AY aA Hanger 


Whatever other entities there are, born of Sattva 
(the quality of goodness), and those that are born 
of Rajas (the principle of activity) and Tamas (the 
principle of inertia), know them all as evolved 
from Me alone. In reality, however, neither do I 
exist in them, nor do they in Me. (12) 


Text 13—16] Bhagavadgita T 


fahnforauiaty: adii wm 
Wet arf mÀ: TATAN RN 
The whole of this creation is deluded by these 
objects evolved from the three modes of Prakrti— 
Sattva, Rajas and Tamas; that is why the world 
fails to recognize Me, standing apart from these 
and imperishable. (13) 


eat wer ypa m ma ae 
mma à werd waa ata auevi 


For this most wonderful Maya (veil) of Mine, 
consisting of the three Gunas (modes of Nature), 
is extremely difficult to break through; those, 
however, who constantly adore Me alone are 
able to cross it. (14) 


a m gR yer: woe MAM: | 

maaga angi Mam TAT: 11 g4 N 
Those whose wisdom has been 

carried away by Māyā, and who have embraced 


the demoniac nature, such foolish and vile men 
of evil deeds do not adore Me. (15) 


agam wA at wet: gps 
art faarqratet art a ad Rg 
Four types of devotees of noble deeds worship 
Me, Arjuna, the seeker after worldly possessions, 
the afflicted, the seeker for knowledge, and the 
man of wisdom, O best of Bharatas. (16) 
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ast mi frags uR 
frat fe wirtsedine a a aa frauen 


Of these the best is the man of 
wisdom, ever established in identity with Me and 
possessed of exclusive devotion. For, I am extremely 
dear to the wise man who knows Me in reality, 
and he is extremely dear to Me. (17) 


sent: Wd Wad Wat ada A aay! 
anaa: u fe qa mA ALN R I 


Indeed all these are noble, but the man of 
wisdom is My very self; such is My view. For 
such a devotee, who has his mind and intellect 
merged in Me, is firmly established in Me alone, 
the highest goal. (18) 
aett mA Aa eI 
aqa: weft a Here Ageia ues 

In the very last of all births the enlightened 


person worships Me by realizing that all this is 
God. Such a great soul is very rare indeed.(19) 
PARRET: PEPESE EG GLE 
aod amea ype Aa: ATN RO N 
Those whose wisdom: has been carried away 
by various desires, being prompted by their own 
nature, worship other deities, adopting rules relating 
to each. 20 
a a at at aq a: 


agaaga | 
Ta Weare set aaa Aar ee il 
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Whatever celestial form a devotee (craving for 
some worldly object) chooses to worship with 
reverence, I stabilize the faith of that particular 
devotee in that very form. (21) 


a wt sgan aed 
wud a da: paa ARE aq ee 
Endowed with such faith he worships that 
particular deity and obtains through him without 
doubt his desired enjoyments as ordained by 
Myself. (22) 
way mA i agate 
targa aha weet aha refi eau 
The fruit gained by these people of small 
understanding, however, is perishable. The 
worshippers of gods attain the gods; whereas My 
devotees, howsoever they worship Me, eventaully 
come to Me and Me alone. (23) 


aah ated wrt MAAGA: 
ut USA TATA AA N RY I 


Not knowing My supreme nature, unsurpassable 
and undecaying, the ignorants believe Me, who 
am the Supreme Spirit, beyond the reach of mind 
and senses, and the embodiment of Truth, Know- 
ledge and Bliss, to have assumed a finite form 
through birth as an ordinary human being. (24) 


Te WAN: we EUTATaTAATaA: | 
yà arhorenfa A arama 24 1 
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Veiled by My Yogamaya (divine potency), I 
am not manifest to all. Hence these ignorant folk 
fail to recognize Me, the unborn and imperishable 
Supreme Deity (i.e., consider Me as subject to 
birth and death). (25) 


aa mda ada = asf 
Aa a ya at q aq 7 wa Ul 


Arjuna, I know all beings, past as well as present, 
nay, even those that are yet to come; but none, 
devoid of faith and reverence, knows Me. (26) 


SORIA waar UN | 
ady wate at ara wed wou 


O valiant Arjuna, through delusion in the 
shape of pairs of opposites (such as pleasure and 
pain etc.,) born of desire and hatred, all living 
creatures in this world are falling a prey to 
infatuation. (27) 


ae Gard ws wat ARATTA 

a genet wrt at gea: RLN 
But those men of virtuous deeds whose sins 

have come to an end, being freed from delusion 

in the shape of pairs of opposites (born of attraction 


and repulsion), worship Me with a firm resolve in 
every way. (28) 
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woga ma aaa À 
a aa digg: pena ad RIAT RS 
myad wt miai a a fae 
umas a at a fagina: 3o 


They who, having taken refuge in Me, strive 
for deliverance from old age and death know 
Brahma (the Absolute), the whole Adhyātma (the 
totality of Jīvas or embodied souls), and the entire 
field of Karma (action) as well as My integral 
being, comprising Adhibhūta (the field of Matter), 
Adhidaiva (Brahmā) and Adhiyajña (the unmanifest 
Divinity dwelling in the heart of all beings as 
their witness). And they who, possessed of a steadfast 
mind, know thus even at the hour of death, they 
too know Me alone. (29-30) 


Š aR eaa saaa 
ares pomi aafaarari 
AT AAAS PA: 11 \9 II 


Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Si Krsna and Arjuna, ends the 
seventh chapter entitled “The Yoga of Jñāna 
(Knowledge of Nirguna Brahma) and Vijñāna 
(Knowledge of Manifest Divinity).” 


er SERRE D rs 


[455] G. E. 4 


Chapter VIII 


TAT FAT 
dese Rue fe ad 
ahi a h enad Arah i 


Arjuna said : Krsna, what is that Brahma 
(Absolute), what is Adhyātma (Spirit), and what 
is Karma (Action)? What is called Adhibhūta 
(Matter) and what is termed as Adhidaiva (Divine 
Intelligence)? (1) 


shag: wma alist SRAYA 
yarns a met AA Aana: RN 


Krsna, who is Adhiyajña here and how does 
he dwell in the body? And how are You to be 
realized at the time of death by those of steadfast 
mind? (2) 


MATATAAT 

aat wa we AAAs 
fact: a@tafaa neu 
Sri Bhagavan said:The supreme Indestructible 
is Brahma, one’s own Self (the individual soul) 
is called Adhyatma; and the discharge of spirits, 
(Visarga), which brings forth the existence of beings, 
is called Karma (Action). (3) 
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ani at wa: yeaa 
afad X wy aT 
All perishable objects are Adhibhūta; the 
shining Purusa (Brahma) is Adhidaiva; and in this 
body I Myself, dwelling as the inner witness, am 
Adhiyajfia, O Arjuna! (4) 


waa a Wa we wera! 

a: vata @ Waele ala mA aera 
He who departs from the body, thinking of Me 

alone even at the time of death, attains My state; 

there is no doubt about it. (5) 

a4 af aren ward aera 

a àa arta wer aaan: NN 
Arjuna, thinking of whatever entity one leaves 

the body at the time of death, that and that 


alone one attains, being ever absorbed in its 
thought. (6) 


were wey He JA T 
Heatran eae eee, Won 

Therefore, Arjuna, think of Me at all times and 
fight. With mind and reason thus set on Me, you 
will doubtless come to Me. (7) 


ware =a aT 

wa ged feat ata ma 
Arjuna, he who with his mind disciplined 

through Yoga in the form of practice of meditation 
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and thinking of nothing else, is constantly engaged 
in contemplation of God attains the supremely 
effulgent Divine Purusa (God). (8) 


afa yoman- 
ude amanan- 
mkaa ë aaa: WAI S 


He who contemplates on the all-wise, ageless 
Being, the Ruler of all, subtler than the subtle, 
the universal sustainer, possessing a form beyond 
human conception, effulgent like the sun and far 
beyond the darkness of ignorance. (9) 


UTRA HAAAT 
wat g eA AAN 
yiia moma Ag- 

a i ow pA RM RoN 


Having by the power of Yoga firmly held the 
life-breath in the space between the two eyebrows 
even at the time of death, and then contemplating 
on God with a steadfast mind, full of devotion, he 
reaches verily that supreme divine Purusa (God). (10) 


at Ue RÈT WaT NR 


I shall tell you briefly about that Supreme goal 
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(viz., God, who is an embodiment of Truth, 
Knowledge and Bliss), which the knowers of the 
Veda term as the Indestructible; which striving 
recluses free from passion enter, and desiring which 
the celibates practise Brahmacarya. (11) 


wager da at we fea ai 
eater: wordt aero g? 1 


Wheat dw Aer 
a: vata a a ofa ort RAN R3 
Having closed all the doors of the senses, and 
firmly holding the mind in the cavity of the heart, 
and then fixing the life-breath in the head, and 
thus remaining steadfast in Yogic concentration 
on God, he who leaves the body and departs 
uttering the one Indestructible Brahma, OM, and 
dwelling on Me in My absolute aspect, reaches 
the supreme goal. (12-13) 
amaA: Fad at at aria Peat 
wee Gee: oe Pewee ARTA: uexn 
Arjuna, whosoever always and constantly thinks 


of Me with undivided mind, to that Yogi ever 
absorbed in Me I am easily attainable. (14) 
mùa ya STAT AA | 
maaa Aer: fete 5 OAT aT RK 
Great souls, who have attained the highest 
perfection, having come to Me, are no more 


subjected to rebirth, which is the abode of sorrow, 
and transient by nature. (15) 
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araara: yara AASA I 
ma q ata gaia a AANS 
Arjuna, all the worlds from Brahmaloka (the 
heavenly realm of the Creator, Brahma) downwards 
are liable to appear and reappear. But, O son of 
Kunti, on attaining Me there is no rebirth (For, 
while I am beyond Time, regions like Brahmaloka, 
being conditioned by time, are transitory). (16) 


Beara aaa fag: | 
us qeza dasentafadt sar on 
Those Yogis who know from realization Brahma’s 
day as covering a thousand Mahayugas, and so his 
night as extending to another thousand Mahayugas 
know the reality about Time. (17) 
serena: Fal: Warder 
wÀ wi ATE HAA RC Il 
All embodied beings emanate from the 
Unmanifest (i.e. Brahma’s subtle body) at the 
coming of the cosmic day; at the cosmic nightfall 
they merge into the same subtle body of Brahma, 
known as the Unmanifest. (18) 


yaaa: A Ward wat Weta | 
TWAT Say: ns w YUASA tl VF Ul 


Arjuna, this multitude of beings, being bom 
again and again, is dissolved under compulsion 
of its nature at the coming of the cosmic night, 
and rises again at the commencement of the cosmic 
day. (19) 
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RA «Wal Sei Seren Serena: | 
a u Rag yay ava 4 faya zon 


Far beyond even this unmanifest, there is yet _ 
another unmanifest Existence, that Supreme Divine 
Person, who does not perish even though all beings 
perish. (20) 


AAAS SHSM: wat TRAI 

j ma a ada agm wt ane 
The same unmanifest which has 

been spoken of as the Indestructible is also 

called the supreme Goal; that again is My supreme 

Abode, attaining which they return not to this 

mortal world. (21) 


YEs: AW: ae wae MARTAT | 

aerate ya aa add aa eeu 
Arjuna, that eternal unmanifest supreme Purusa 

in whom all beings reside and by whom all this 


is pervaded, is attainable only through exclusive 
Devotion. (22) 


wt amet carga da afr: 

wart aba ad a agh ured 230 
Arjuna, I shall now tell you the time (path) 

departing when Yogis do not return, and also the 

time (path) departing when they do return. (23) 

aire: Yat: sore swear) 

wa wart mea wer aAA wat: ex 
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(Of the two paths) the one is that in which are 
stationed the all-effulgent fire-god and the deities 
presiding over daylight, the bright fortnight, and 
the six months of the northward course of the sun 
respectively; proceeding along it after death Yogts, 
who have known Brahma, being successively led 
by the above gods, finally reach Brahma. (24) 


yA Ueda PUT: N ATTAT | 
wa aa sieht wer Prada equ 


The other path is that wherein are stationed 
the gods presiding over smoke, night, the dark 
fortnight, and the six months of the southward 
course of the sun; the Yogi (devoted to action 
with an interested motive) taking to this path after 
death is led by the above gods, one after another, 
and attaining the lustre of the moon (and enjoying 
the fruit of his meritorious deeds in heaven) returns 
to this mortal world. (25) 


weg wait da wea: Mad Ad! 
Wem aegis FTN RGU 
For these two paths of the world, the bright 
and the dark, are considered to be eternal. 
Proceeding by one of them, one reaches the 
supreme state from which there is no return; and 
proceeding by the other, one returns to the mortal 
world, i.e. becomes subject to birth and death 
once more. (26) 
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aa Gat wet arnt RJT 
ame FAN, UaTSA tt 9 N 


Knowing thus the secret of these 
two paths, O son of Kunti no Yogi 
gets deluded. Therefore, Arjuna, at all times be 
steadfast in Yoga in the form of equanimity (i.e., 
strive constantly for My realization). (27) 


aay aay mg aa 

aq aqaa ë WRA 
areata aadd faferar 

art ow wrt mAN 


The Yogi, realizing this profound truth, 
doubtless transcends all the rewards enumerated 
for the study of the Vedas as well as for the 
performance of sacrifices, austerities and charities, 
and attains the supreme and primal state. (28) 


Š qan eaga sweater 
TA Apoi anar 
ATATEATS ATA: Ut N 

Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Sri Krsna and Arjuna, ends the 


eighth chapter entitled “The Yoga of the 
Indestructible Brahma.” 


Per SERB rs 


Chapter IX 


AMVTA TAA 

a g a yari Wasaga | 
a4 faamai aaa Alaa se! R 

Sn Bhagavan said: To you, who are devoid 
of the carping spirit, I shall now unfold the most 
secret knowledge of Nirguna Brahma alongwith 
the knowledge of manifest Divinity, knowing 
which you shall be free from the evil of worldly 
existence. (1) 


wafan Tse LICEI kikat: d 
waaa å ef gg RATAM R 
This knowledge (of both the Nirguna and 
Saguna aspects of Divinity) is a sovereign science, 
a sovereign secret, supremely holy, most excellent, 
directly enjoyable, attended with virtue, very easy 
to practise and imperishable. (2) 


AAT: ye TR RTT 
ama tsi (a A Qa 3 


Arjuna, people having no faith in this Dharma, 
failing to reach Me, continue to revolve in the 


path of the world of birth and death. (3) 


ma ae Se OTH ATI 
rea ddan A ale Aaa: NX 
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The whole of this universe is permeated by 
Me as unmanifest Divinity, and all beings rest on 
the idea within Me. Therefore, really speaking, I 
am not present in them. (4) 


a a nent yt ua À arta 
yay a ya Tae yee AN 


Nay, all those beings abide not in Me; but 
behold the wonderful power of My divine Yoga; 
though the Sustainer and Creator of beings, Myself 
in reality dwells not in those beings. (5) 


wae feat ama: dat ver 
am ā aait oye neg N N 


Just as the extensive air, which is moving 
everywhere, (being born of ether) ever remains in 
ether, likewise know that all beings (who have 
originated from My thought) abide in Me. (6) 
way aa up ma mAT 
mead pe mead fagaga SN 

Arjuna, during the Final Dissolution all 
beings enter My Prakrti (the prime cause), and 
at the beginning of creation, I send them forth 
again. (7) 
weit mapa aA p: Y: 
yam è payi LALAN 


Wielding My Nature I release, again and again 
(according to their respective Karmas) all this 
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multitude of beings subject to the influence of 
their own nature. (8) 


aaa at aa awh waa 
saraaa GRI wag e 


Arjuna, those actions, however, do not bind 
Me, unattached as I am to such actions and standing 
apart as it were. (9) 


mman Wp: gÀ PRR 
Ima Capg] wafgahtada il go tl 


Arjuna, with Me as the supervisor, Nature brings 
forth the whole creation, consisting of both sentient 
and insentient beings; it is due to this cause that 
the wheel of Sarnsara is going round. (10) 
Hasta mt Wet are aaa 
UT Wan FR YRA RR 

Not Knowing My supreme nature, fools 
disregard Me, the Overlord of the entire creation, 
who have assumed the human form. (That is to 
say, they take Me, who have appeared in human 
form through My ‘Yogamaya’ for deliverance of 
the world, as an ordinary mortal.) (11) 


Anm Mami Aaa ATA: | 
uaim da up i fora: eU 


Those bewildered persons with vain hopes, 
futile actions and fruitless knowledge have 
embraced a fiendish, demoniacal and delusive 
nature. (12) 
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mera at mA eat upama: | 
UIT MAN GUC CCL a g3 
On the other hand, Arjuna, great souls who 
have adopted the divine nature, knowing Me as 
the prime source of all beings and the imperishable, 
etemal, worship Me constantly with one 
pointedness of mind. (13) 


adi sda at AS gead: 
Tres wt wet Aa sored ext 


Constantly chanting My names and glories and 
striving for My realization, and bowing again and 
again to Me, those devotees of firm resolve, ever 
united with me through meditation, worship Me 
with mae -minded devotion. (14) 


wat oad MAA 
all yarda agm AITEAN N 


Others (who follow the path of Knowledge) 
betake themselves to Me through their offering 
of Knowledge, worshipping Me (in My absolute, 
formless aspect) as one with themselves; while 
still others worship Me in My Universal Form in 
many ways, taking Me to be diverse in 


a Sieg forms. (15) 
aq: amA 
e e a a BAT gS 


I am the Vedic ritual, I am the sacrifice, I am 
the offering to the departed; I am the herbage and 
foodgrains; I am the sacred mantra, I am the clarified 
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butter, I am the sacred fire, and I am verily the act 
of offering oblations into the fire. (16) 


iaee m m ota aaa: 
ad Waals RAM Gata AN Vil 


I am the sustainer and ruler of this universe, its 
father, mother and grandfather, the one worth 
knowing, the purifier, the sacred syllable OM, and 
the three Vedas—Rk, Yajus and Sama. (17) 


nRa way: bg WU AE! 
Wa: Wer: wot fer dhe g 


I am the supreme goal, sustainer, lord, witness, 
abode, refuge, well-wisher seeking no return, origin 
and end, resting-place, store-house to which all 
beings return at the time of universal destruction, 
and the imperishable seed. (18) 


I radiate heat as the sun, and hold back 
as well as send forth showers, Arjuna. I am 
immortality as well as death; even so, I am being 
and non-being both. (19) 


am ate: yaaa- 
à AARET miä mA 
nyia feentata seni i Roll 


Those who perform action with some interested 
motive as laid down in these three Vedas and 
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drink the sap of the Soma plant, and have thus been 
purged of sin, worshipping Me through sacrifices, 
seek access to heaven; attaining Indra’s paradise 
as the result of their virtuous deeds, they enjoy 
the celestial pleasures of gods in heaven. (20) 


a od yet mih fame- 


ti h 
Tarte PARAT ANANN 
Having enjoyed the extensive heaven-world, 
they return to this world of mortals on the stock 
of their merits being exhausted. Thus devoted to 
the ritual with interested motive recommended 
by the three Vedas (as the means of attaining 
heavenly bliss), and seeking worldly enjoyments, 
they repeatedly come and go (i.e., ascend to heaven 
by virtue of their merits and return to earth when 
their fruit has been enjoyed). (21) 
amaaa At a wat: AÀ 
wi frente amet eTEN RR 
The devotees, however, who loving no one else 
constantly think of Me, and worship Me in a 
disinterested spirit, to those ever united in thought 


with Me, I bring full security and personally attend 
to their needs. (22) 


àsa wat A gafa: 
ast mia aia mafaa R3 


Arjuna, even those devotees who, endowed with 
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faith, worship other gods (with some interested 
motive) worship Me alone, though with a mistaken 
approach. (23) 


ae fe wari wrt a uta a! 
3 q minm crear TN RII 


For, I am the enjoyer and also the lord of all 
sacrifices; but they who do not know Me in reality 
as the Supreme Deity, they fall (i.e., return to life 
on earth). (24) 


ara am agaa agaa 
iie AE Epa oet AUN A 


Those who are votaries of gods, go to gods, 
those who are votaries of manes reach the manes; 
those who adore the spirits, reach the spirits and 
those who worship Me, come to Me alone. (That 
is why My devotees are no longer subject to birth 
and death.) (25) 


wa ost wet di at A waa aA 
Wee reaa ats Waters: 1 2G Ul 


Whosoever offers Me with love a leaf, a flower, 
a fruit or even water, I appear in person before 
that selfless devotee of sinless mind, and 
delightfully partake of that article offered by him 
with love. (26) 


ae genta ashe cafe 
aaa aa eet Tai I 


Arjuna, whatever you do, whatever you eat, 
whatever you offer as oblation to the sacred fire, 
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whatever you bestow as a gift, whatever you do 
by way of penance, offer it all to Me. (27) 


WM MHc a Tera mdaert: | 
aadA = fame mA ec 
With your mind thus established in the Yoga 
of renunciation (offering of all actions to Me), 
you will be freed from the bondage of action in 
the shape of good and evil results; thus freed from 
them, you will attain Me. (28) 


Raise ady a A geisha a fra: 

à vata q at ve ale a ay MAZAN RR I 
I am equally present in all beings; there is none 

hateful or dear to Me. They, however, who devoutly 

worship Me abide in Me; and I too stand revealed 

in them. (29) 


aft qg wad TANG 
area u wae: wereafad fe auz0n 
Even if the vilest sinner worships Me with 
exclusive devotion, he should be accounted a saint; 
for he has rightly resolved (He is positive in his 
belief that there is nothing like devoted worship 
of God). (30) 


fay wate emia waren Parafa 
arta Aa + À wn: gorvafanaen 
Speedily he becomes virtuous and attains 


abiding peace. Know it for certain, Arjuna, that 
My devotee never suffers degradation. (31) 
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ai fe uel amha Aste eq: waa: | 
fad àa ARASA ath Rt TAL 32 N 
Arjuna, women, Vaisyas (members of the trading 
and agriculturist classes), Siidras (those belonging 
to the labour and artisan classes), as well as those 
of impious birth (such as the pariah), whoever 
they may be, taking refuge in Me, they too attain 
the supreme goal. (32) 


fe cae wet Weta | 

Bea i Wer weet ATTN 33 
How much more, then, if they be holy 

Brahmanas and royal sages devoted to Me! 


Therefore, having obtained this joyless and 
transient human life, constantly worship Me. (33) 


Tr Wa Taw! e Al WANES! 
amare qaa = ATT N BX UI 
Fix your mind on Me, be devoted to Me, 
worship Me and make obeisance to Me; thus 
linking yourself with Me and entirely depending 
on Me, you shall come to Me. (34) 

oo Tafel AA RTARTA TI Tera 
ARIA Apama aR- 
Ta ATA AASA: 1S 

Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Sri Krsna and Arjuna, ends the 


ninth chapter entitled “The Yoga of Sovereign 
Science and the Sovereign Secret.” 


aS arara 


Chapter X 


MATA TAT 
Wa maA yl A wi aa: 
Se amma aan APTA N N 
Sri Bhagavan said: Arjuna, hear once again 
My supreme world, which I shall speak to you, 
who are so loving, out of solicitude for your 
bit (1) 


ù fag: ymm: wad = veda: 
arent wart mei a ade nen 
Neither gods nor the great sages know the 
secret of my birth (i.e., My appearance in human 
or other garb out of mere sport); for I am the prime 
cause in all respects of gods as well as of the 
great seers. (2) 


a ware a af APTN 
wear: a Ay ado: wae si 
He who knows Me in reality as unborn and 
without beginning, and as the supreme Lord of 
the Universe, he, undeluded among men, is purged 
of all sins. (3) 
afgaani: Aa a: y:i 
yä qü Shat wa mada ax 


96 Bhagavadgita [Ch. 10 


akam aaa geed at ASAN: 
qa Wat wat AA Wa yaa: uy 


Reason, right knowledge, unclouded under- 
standing, forbearance, veracity, contro] over the 
senses and mind, joy and sorrow, evolution and 
dissolution, fear and fearlessness, non-violence, 
equanimity, contentment, austerity, charity, fame 
and obloquy—these diverse traits of creatures 
emanate from Me alone. (4-5) 
eda: WA Ya want MARMI 
uga AAA Weal Ast Se Sa: WIE 

The seven great seers, their four elders (Sanaka 
and others), and the fourteen Manus or progenitors 
of mankind (such as Svayambhuva and his 
successors), who are all devoted to Me, were born 
of My will; from them all these creatures in the 
world have descended. (6) 


Ut i at a m at afa ara 
pa ar qa ma Awan 


He who knows in reality this supreme divine 
glory and supernatural power of Mine gets 
established in Me through unfaltering devotion; 
of this there is no doubt. (7) 


ag wae wA wa: ad uad 
sft ma A AT get aaah: uel 


In am the source of ali creation and everything in 
the world moves because of Me; knowing thus the 
wise, full of devotion, constantly worship Me. (8) 
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ae gaT «alee: EA 
wag wt Aa gaia a ma a eg 
With their mind fixed on Me, and their lives 
surrendered to Me, enlightening one another about 
My greatness and speaking of Me, My devotees 
ever remain contented and take delight in Me.(9) 
i aag å i ARA 
eae qadi i aa myn ngon 
On those ever united through meditation with Me 
and worshipping Me with love, I confer that Yoga 
of wisdom through which they come to Me. (10) 
Kik ke C La G han LES ba Feta Fi LELES WH: | 
aae AÀA MATT RR 
In order to bestow My compassion on them, 
I, dwelling in their heart, dispel their darkness 


bom of ignorance by the illuminating lamp of 
knowledge. (11) 


afi TIT 
wm a we am fi w war 
Ged mad Remmi ANR? N 
wgeagea: a afhan 
afadt aA cra: wa aa aà Ng 
Arjuna, said: You are the transcendent Eternal, 
the supreme Abode and the greatest purifier; all 


the seers speak of You as the eternal divine Purusa, 
the primal Deity, unborn and _all-pervading. 
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Likewise speak the celestial sage Narada, the sages 
Asita and Devala and the great sage Vyasa; and 
Yourself too proclaim this to me. (12-13) 


adàgi Fa ami af aya 
a fe a smecakh fagdar 4 ara: uel 
Krsna, I believe as true all that You tell me. 
Lord, neither demons nor gods are aware of Your 
manifestations. (14) 
Saat «= ae TTT 
wat An a ATTA NN AI 
O Creator of beings, O Ruler of creatures, god 
of gods, the Lord of the universe, O supreme Purusa, 
You alone know what You are by Yourself. (15) 


ape fear MAA: | 
aiufisfatictarared care RBR gS I 
Therefore, You alone can describe in full Your 
divine glories, whereby You pervade all these 
worlds. (16) 
wa aami Aiai war REAT 
Hy ag a wag fers aT N Voi 
O Master of Yoga, through what process of 
continuous meditation shall I know You? And in 
what particular forms, O Lord, are You to be 
meditated upon by me? (17) 
aema ant Aay a aN 
ya: wae gA yoa aa ASTAN eet 
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Krsna, tell me once more in detail Your power 
of Yoga and Your glory; for I know no satiety in 
hearing Your nectar-like words. (18) 


MITA TAT 
ea a aeh fen orefayaa: | 
Ward: peA ae fee Anes 
Sri Bhagavan said : Arjuna, now I shall tell 


you My prominent divine glories; for there is no 
limit to My manifestations. (19) 


sear qen adya: | 
wees wat a YAMA Wa Aol 
Arjuna, I am the universal Self seated in the 
heart of all beings; so, I alone am the beginning, 
the middle and also the end of all beings. (20) 
akammi Aapa tater 
midem agao ITN Re HI 
I am Visnu among the twelve sons of Aditi, 
and the radiant sun among the luminaries; I am 
the glow of the Maruts (the forty-nine wind-gods), 
and the moon among the stars. (21) 


geri màd carmitt area: 

gami maa yA ATRN 
Among the Vedas, I am the Sāmaveda; among 

the gods, I am Indra. Among the organs of 


perception i.e., senses, I am the mind; and I am the 
consciousness (life-energy) in living beings. (22) 
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eat wigan = fant 
agi warg Ae: pet A 


Among the eleven Rudras (gods of destruction), 
I am Siva; and among the Yaksas and Raksasas, 
I am the lord of riches (Kubera). Among the ‘eight 
Vasus, I am the god of fire; and among the 
mountains, I am the Meru. (23) 


flo a gei ni fate uel gea 
Wa: aem ATE UK 
mpe the priests, Arjuna, know Me to be 
their chief, Brhaspati. Among warrior-chiefs, I am 
Skanda (the generalissimo of the gods); and among 
reservoirs of water, I am the ocean. (24) 


ngsor KEG ANFÀRAATA I 
aarti waa Raat RATE: 11 24 Ul 


eaters the great seers, I am Bhrgu; among 
words, I am the sacred syllable OM, among 
sacrifices, I am the sacrifice of Japa (muttering of 
sacred formulas); and among the immovables, the 
Himalaya. (25) 
aga: Wigan casio aA Ae: 
maai farce: fart aA Af: NRS N 

Among all trees, I am the Aśvattha (the holy 
fig tree); among the celestial sages, Nārada; among 


the Gandharvas (celestial musicians), Citraratha, and 
among the Siddhas, I am the sage Kapila. (26) 


sà: sama Aag maA 
wai mami aot a MIRTA ot 
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Among horses, know me to be the celestial 
horse Uccaih$rava, begotten of the churning of 
the ocean along with nectar; among mighty 
elephants, Airavata (Indra’s elephant); and among 
men, the king. (27) 


agente aa ar HATE | 
Wrst aad: arate: We UI 
Among weapons, I am the thunderbolt; among 
cows, I am the celestial cow Kamadhenu (the cow 
of plenty). 1 am the sexual desire which leads to 
procreation (as enjoined by the scriptures); among 
serpents I am Vāsuki. (28) 

ash ATA ae MAEA 
aa ma: MATA RR UI 
Among Nāgas (a special class of serpents), I 
am the serpent-god Ananta; and I am Varuna, the 
lord of aquatic creatures. Among the manes, I am 
Aryama (the head of the Pitrs); and among rulers, 
I am Yama (the god of 4eath). (29) 


yes Sari aie: PAAA 
ymi a PÀ Aag ATTA onl 
Among the Daityas, I am the great devotee Prahlada; 


and of calculators, I am Time; among quadrupeds, I 
am the lion; and among birds, Garuda. (30) 


vat: ua WA: MAYEN 
woot amaA Saa mg 


Among purifiers, I am the wind; among warriors, 
I am Sri Rama. Among fishes, I am the shark; and 
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among streams, I am the Ganges. (31) 
mimma n TINT 
amaan fart ae: MaaR 3R 


Arjuna, I am the beginning and the middle and 
the end of all creations. Of all knowledge, I am 
the knowledge of the soul, (metaphysics); among 
disputants, I am the right type of reasoning. (32) 


TAMOTASRISKA ga: MANFA FI 
wena: Bet wee fag: N 33N 
Among the sounds represented by the various 
letters, 1 am ‘A’ (the sound represented by the 
first letter of the alphabet); of the different kinds 
of compounds in grammar, I am the copulative 
compound. I am verily the endless Time (the 
devourer of Time, God); I am the sustainer of all, 
having My face on all sides. (33) 


qq: WARES WAATA 
a: slatra mio RAA gA: ara ax N 

I am the all-destroying Death that annihilates 
all, and the origin of all that are to be born. Of 
feminities, I am Kirti, Śrī,Vāk, Smrti, Medhā, Dhrti 
and Ksama (the goddesses presiding over glory, 
prosperity, speech, memory, intelligence, endurance 
and forbearance, respectively). (34) 


gear aa aT Tat Saag 
Tart misisse PATR: I 34 Ul 
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Likewise, among the Srutis that can be sung, 
I am the variety known as Brhatsama; while among 
the Vedic hymns, I am the hymn known as Gayatri. 
Again, among, the twelve months of the Hindu 
calendar, I am the month known as ‘Margasirsa’ (corres- 
ponding approximately to November); and among 
the six seasons (successively appearing in India 
in the course of a year) I am the spring season.(35) 


ga saam tetera 
Wash ages Ara aaa I 36 | 


I am gambling among deceitful practices, and 
the glory of the glorious. I am the victory of the 
victorious, the resolve of the resolute, the goodness 
of the good. (36) 


guint amaeatst wosa wea: | 
Tira ae: PA fA: N ZON 
I am Krsna among the Vrsnis, Arjuna among 


the sons of Pandu, Vyasa among the sages, and 
the sage Sukracarya among the wise. (37) 


ad qami An fna 

Ae ware a ae MAAE 3 N 
I am the subduing power of rulers; I am right- 

eousness in those who seek to conquer. Of things 

to be kept secret, I am the custodian in the shape of 

reticence; and I am the wisdom of the wise. (38) 

went adya ahi aA 

a defer feat aA yt area 3R N 
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Arjuna, I am even that which is the seed of all 
life. For there is no creature, moving or inert, which 


exists without Me. (39) 
aris m Rami t WATI 
WA gma: wreat FAT ll ¥o I 


Arjuna, there is no limit to My divine 
manifestations. This is only a brief description 
by Me of the extent of My glory. (40) 


Gate yfracara staghiqta aT 
maas a AN ASHEN xen 
Every such being as is glorious, brilliant and 
powerful, know that to be a part manifestation of 
My glory. (41) 


aaar agi «=f wet dant 
amai pedia feat STN YZ 
Or, what will you gain by knowing all this in 
detail, Arjuna? Suffice it to say that I stand holding 
this entire universe by a fraction of My Yogic 


Power. (42) 
Š Ra saggy saa 
aries ipao aA ara 
SAIS ATA: Il Qo Il 


Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Sri Krsna and Arjuna, ends the 
tenth chapter entitled “The Yoga of Divine Glories.” 


Pes SERB a a a 


Chapter XI 

SGT sara 
Weer bres] TEA RAT 
aadh aaea desea fandt mng 


Arjuna said : Thanks to the most profound words 
of spiritual wisdom that You have spoken out of 
kindness to me, this delusion of mine has entirely 
disappeared. (1) 


wm fe y st fae aa 
waa: PaA Mee MATAN 21 
For, Krsna, I have heard from You in detail an 


account of the evolution and dissolution of beings, 
and also Your immortal oa ea (2) 


Wane WAT | 
soiree à piv’ Gears i 3 1 
Lord, You are precisely what You declare 
Yourself to be. But I long to see Your divine form 
(possessed of wisdom, glory, energy, strength, 
valour and effulgence), O Best of persons! (3) 


mÀ R rari ua waa sit 
a e ial fig ida 


Krsna, If You think that it can be seen by me, 
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then, O Lord of Yoga, reveal to me Your 
imperishable form. (4) 


TAJAT 
ua à må warfor yrayiisa UEAN: | 
arian fear maip aia 


Śrī Bhagavan said: Arjuna, behold My manifold, 
multifarious divine forms of various colours and 
shapes, in hundreds and thousands. (5) 


kraal Leke GEALE HETAN | 
agarga uyaga STITT HG Ul 


Behold in Me, Arjuna, the twelve sons of Aditi, 
the eight Vasus, the eleven Rudras (gods of 
destruction), the two Aśvinīkumāras (the twin-born 
physicians of gods) and the forty-nine Maruts 
(wind-gods), and witness many more wonderful 
forms never seen before. (6) 


Arjuna, behold as concentrated within this body 
of Mine the entire creation consisting of both 
animate and inanimate beings, and whatever else 
you desire to see. (7) 


7 TM wet wa Wag! 

fat cafe a aa: wa A MÄTA I 
But surely you cannot see Me with these human 

eyes of yours; therefore, I vouchsafe to you the 
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divine eye. With this you behold My divine power 
of Yoga. (8) 


WHT SAT 


Vaya dat ÀA aft: 
aimma maa ee SÀN g N 
Sañjaya said : My lord! having spoken thus, 
ri Krsna, the supreme Master of Yoga, forthwith 


revealed to Arjuna His supremely glorious divine 
Form. (9) 


maaa ARTESA, l 
srrafgearenat feeartenrerargery ELAI 
amean LEAI Lia Ciko maks | 
aigan anai AINTE 22 1 
Arjuna saw the supreme Deity possessing many 
mouths and eyes, presenting many a wonderful 
sight, decked with many divine ornaments, 
wielding many uplifted divine weapons, wearing 
divine garlands and vestments, anointed all over 
with divine sandal-pastes, full of all wonders, 
infinite and having faces on all sides. (10-11) 


fafa quae weepTaefeerar | 

Gig Wt: ag Bl RAMA RETA: N gR I 
If there be the effulgence of a thousand suns 

bursting forth all at once in the heavens, even 

that would hardly approach the splendour of the 

mighty Lord. (12) 


Concentrated at one place in the person of that 
supreme Deity, Arjuna then beheld the whole 
universe with its manifold divisions. (13) 


: wa area 
wre fra ea paaa ex 

Then Arjuna, full of wonder and with the hair 
standing on end, reverentially bowed his head to 
the divine Lord, and with joined palms addressed 
Him thus. (14) 


Patera 
Taoreayt HATA 
Wiis  watqetias AAMA RA 


Arjuna said : Lord, I behold within your body 
all gods and hosts of different beings, Brahma 
throned on his lotus-seat, Siva and all Rsis and 
celestial serpents. (15) 


WHAT m 

wa wat aAA 
at a wea a pa- 

uga fà ISTI RS 


O Lord of the universe, I see you endowed 
with numerous arms, bellies, mouths, and eyes 
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and having innumerable forms extended on all 
sides. I see neither your beginning nor middle, 
nor even your end, manifested as you are in the 
form of the universe. (16) 
frii wet a å a 

ai ad AAA 
uah oat giza mma- 

AALE GALG A Lakak ba a a | ungon 


I see you endowed with diadems, clubs and 
discuses, a mass of splendour glowing all round, 
having the brilliance of a blazing fire and the sun, 
hard to gaze at and immeasurable on all sides. (17) 


p Mies Agai 
amm ama ww A 
TATA: yaad 


wrest ye A Aug 


You are the supreme indestructible worthy of 
being known; you are the ultimate refuge of this 
universe. You are, again, the protector of the ageless 
Dharma; I consider You to be the eternal 
imperishable Being. (18) 
amenant- 

eia albii: i | 
avant wt Agaa- 

mad fashi aoe 
[455] G. E. 5 
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I see You without beginning, middle or end, 
possessing unlimited prowess and endowed with 
numberless arms, having the moon and the sun 
for Your eyes, and blazing fire for Your mouth, 
and scorching this universe by Your radiance. (19) 
mangran fe 

ered waded fests wat) 
quat sgi wae 
wert wai = WT RON 


Yonder space between heaven and earth and 
all the quarters are entirely filled by You alone. 
Seeing this transcendent, dreadful Form of Yours, 
O Soul of the universe, all the three worlds feel 
greatly alarmed. (20) 


ara cat AN: qe: een 

Yonder hosts of gods are entering You; some 
with palms joined out of fear are uttering Your 
names and glories. Multitudes of Maharsis and 
Siddhas, saying ‘Let there be peace’, are extolling 
You by means of excellent hymns. (21) 


eset aw ù a wer 
fastsfart HRAST | 
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Trerdaanrgageagi- 
deat wai Aaima aden 


The eleven Rudras, twelve Adityas and eight 
Vasus, the Sadhyas and Visvedevas, the two 
ASvinikumaras and forty-nine Maruts, as well as 
the manes and multitudes of Gandharvas, Yaksas, 
Asuras and Siddhas, all these gaze upon You in 


amazement. ’ (22) 
wq aed agaa- 

* * . t 
agat 


ageelatet- 
Set AA: VAATATE 23 1 
Lord, seeing this stupendous and dreadful Form 
of Yours possessing numerous mouths and eyes, 
many arms, thighs and feet, many bellies and many 
teeth, the worlds are terror-struck; so am I. (23) 


Feet ; dmat- 


Lord, seeing Your Form reaching the heavens, 
effulgent multi-coloured, having its mouth wide 
open and possessing large flaming eyes, I, with 
my inmost self frightened, have lost self-control 
and find no peace. (24) 


SRT o a 
ao. A. AS 
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far a wa a ay a we 
wate eat SATTE I RY UI 


Seeing Your faces frightful on account of their 
teeth, and blazing like the fire at the time of 
universal destruction, I am utterly bewildered and 
find no happiness; therefore, have mercy on me, O 
Lord of celestials and Abode of the universe.(25) 


TARN, 
gitea: I 29 1 
All those sons of Dhrtarastra with hosts of kings 
are entering You. Bhisma, Drona and yonder Karna, 
with the principal warriors on our side as well, 
are rushing headlong into Your fearful mouths 
looking all the more terrible on account of their 
teeth; some are seen stuck up in the gaps between 
Your teeth with their heads crushed. (26-27) 


fasta aaa EZAT 
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As the myriad streams of rivers rush towards 
the sea alone, so do those warriors of the mortal 
world enter Your flaming mouths. (28) 


waa at aT 1 28 

As moths rush with great speed into the blazing 
fire for extinction out of their folly, even so all 
these people are with great rapidity entering Your 
mouths to meet their doom, (29) 


wafer Tear: RAAT- 


casing sai- 
uaea: wafa faw zon 
Devouring through Your blazing mouths, You 
are licking all those people on all sides. Lord, 
Your fiery rays fill the whole universe with their 


fierce radiance and scorch it. (30) 
arene 8 at and- 
ws à a mi 
yaam- 


a f wart ca vafrmuaeu 

Tell me who You are with a form so terrible? 
My obeisance to You, O best of gods; be kind to 
me. I wish to know You, the Primal Being, in 
particular; for Iyknow not Your purpose. (31) 
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Het shear cilnarapagat- 


mast wi 4 weet wad 
Asake: waag AAN: Wz 
Sti Bhagavan said: I am mighty Kāla (the 
eternal Time-spirit), the destròyer of the worlds. 
I am out to exterminate these people. Even without 
you all those warriors, arrayed in the enemy’s camp, 
shall die. (32) 

agi Ta 

Ra maea m AL 

mad fread: yaaa 

Aimi wa WaR 33 


Therefore, do you arise and win glory; 
conquering foes, enjoy the affluent kingdom. These 
warriors stand already slain by Me; be you only 
an instrument, Arjuna. (33) 
wi a Ai a maA F 

a amen AAMA 
aam ede whe m AAS- 
qama sah Wt RAAN 3Y 

Do kill Drona and Bhisma and Jayadratha and 
Karna and other brave warriors, who already stand 
killed by Me; fear not. Fight and you will surely 
conquer the enemies in the war" (34) 
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gaa Faq 

Wager adi HTT 
pargada: fritet 

laie osli ya ware p- 
wie iania: DUTT 34 UI 

Sanjaya said : Hearing these words of Bhagavan 
KeSava, Arjuna tremblingly bowed to Him with 
joined palms, and bowing again in extreme terror 
spoke to Sri Krsna in faltering accents. (35) 


Wrage al 
waite Aaa R xafa 
ai meam a fag agi 
Arjuna said : Lord, well it is, the universe exults 
and is filled with love by chanting Your names, 
virtues and glory; terrified Raksasas are fleeing 
in all directions, and all the hosts of Siddhas are 


bowing to You. (36) 
wert å À a AR 
maa EEMI IEC | 


aTa east wafwara 
TAN ZYN 


aaa 
O Great soul, why should they not bow to you, 
who are the progenitor of Brahma himself and 
the greatest of the great? O infinite Lord of celestials, 
Abode of the universe, You are that which is 
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existent (Sat), that which is non-existent (Asat) 
and also that which is beyond both, viz., the 
indestructible Brahma. (37) 
ees Wee 
ware fager ow farm 
anf w a w a um 
wat GGI AATAAST tl 32 Il 
You are the primal Deity, the most ancient 
Person; You are the ultimate resort of this universe. 
You are both the knower and the knowable, and 
the highest abode. It is You who pervade the 


universe, assuming endless forms. (38) 
oe pg: 
Werte fades | 
wat TRASK 


mapa: 

qy yA m WNZ 

You are Vāyu (the wind-god), Yama (the god 
of death), Agni (the god of fire), Varuņa (the god 
of water), the moon-god, Brahmā (the Lord of 
creation), nay, the father of Brahma himself. Hail, 
hail to You a thousand times; salutations, repeated 
salutations to You once again. (39) 


TA: qaa ygae 
mw A wd wa Wa | 
ud aurea adista Wà: Uxo 


O Lord of infinite prowess, my saiutations to 
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You from the front and from behind. O soul of 
all, my obeisance to You from all sides indeed. 
You, who possess infinite might, pervade all; 
therefore, You are all. (40) 


waft owa wai ag- 

è pm è wea & wea 
aaa Arent àd- 

Wat sansa arta i ee tt 
BEZIGE liine aal 


vasaraa aama- 
mamà TETIT | ¥? I 


The way in which I have importunately called 
You, either through intimacy or thoughtlessly, “Ho 
Krsna! Ho Yadava! Ho Comrade!” and so on; 
unaware of the greatness of Yours, and thinking 
You only to be a friend, and the way in which 
You have been slighted by me in jest, O sinless 
one, while at play, reposing, sitting or at meals, 
either alone or even in the presence of others— 
for all that I crave forgiveness from You, O 
Immeasurable. (41-42) 


read sayfaagure %3 l 


You are the father, nay, the greatest teacher of this 
moving and unmoving creation, and worthy of 
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adoration. O Lord of incomparable might, in all the 
three worlds there is none else even equal to You; 


fra we wa wwe: 
fra: haik ea MAXX 
Therefore, Lord, prostrating my body at Your 
feet and bowing low I seek to propitiate You, the 
ruler of all and worthy of all praise. It behoves 
You to bear with me even as a father bears with 
his son, a friend with his friend and a husband 
with his beloved spouse. (44) 


sas RT 
wa a wai wT FI 

wea a asta aad- 
Wate AT SAATE II %4 UI 
Having seen Your wondrous form, which was 
never seen before, I feel transported with joy; at 
the same time my mind is tormented by fear. Pray 
reveal to me that divine form; the form of Visnu 
with four-arms; O Lord of celestials, Abode of the 


universe, be gracious. (45) 
j Fact eet 
frenfa owt gè ada 
ata wA 


agaaa ya E fasg i xg l 


I wish to see You adorned.in, the same way 
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with a diadem on the head, and holding a mace 
and a discus in two of Your hands. O Lord with 
a thousand arms, O Universal Being, appear again 
in the same four-armed Form. 46 


RATATAT 
war Wat aami- 
So o Rima 
Ami faamam- 
IÀ met a ggio 
Sri Bhagavan said : Arjuna! pleased with you 
I have shown you, through My power of Yoga, 
this supreme, effulgent, primal and infinite Cosmic 


Form, which has never been seen before by anyone 
other than you. (47) 


7 Agamer - 

4 a faahi adie: 
Ting: Wea We Fete 

zË maA Bora i Xe 


Arjuna, in this mortal world I cannot be seen 
in this Form by anyone else than you, either through 
study of the Vedas or of rituals, or again through 
gifts, actions or austere penances. (48) 


aa à e Ways N ¥R I 


Seeing such a’'dreadful Form of Mine as this, 
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do not be perturbed or perplexed; with a fearless 
and tranquil mind, behold once again the same 
four-armed Form of Mine (bearing the conch, 
discus, mace and lotus). (49) 


aaa Saya 
wae wea agama = (yas 
aT aTaaTATA a ciad- 
yar y: Aagi yo II 
Sañjaya said : Having spoken thus to Arjuna, 
Bhagavān Vāsudeva again revealed to him His 
own four-armed Form; and then, assuming a genial 


form, the high-souled Sri Krsna consoled the 
frightened Arjuna. (50) 


qe m eG wa are wes 
sarah dad: Weel: Waid Ta nag 
Arjuna said : Krsna, seeing this gentle human 
form of Yours I have regained my composure and 
am myself again. (51) 


AM ATTALAAT 
qiie wi quanfe amt 
war ster woe fret ARTT: u 42 
§ri Bhagavan said : This form of Mine (with 
four-arms) which you have just seen, is exceedingly 


difficult to behold. Even the gods are always eager 
to see this form. (52) 


—— ==.” 
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We ae aa a aa 4 ae 
wea ifad 38 gama at amuua N 
È keg 
Neither by study of the Vedas nor by penance, 
nor again by charity, nor even by ritual can I be 
seen in this form (with four arms) as you have 
seen Me. (53) 


WT aa ya setafasitssta 

mi WW oa WE UAT NG 
Through single-minded devotion, however, I 

can be seen in this form (with four-arms), nay, 

known in essence and even entered into, O valiant 


Arjuna. (54) 


ep Ago: agateta: l 
feat: ady a: a maf WOSE N 


Arjuna, he who performs all his duties for My 
sake, depends on Me, is devoted to Me; has no 
attachment, and is free from malice towards all 
beings, reaches Me. (55) 


Š qaa eaa wafers 
TA Apoi farei 
HÈTES ATA: 1 22 I 


Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Sri Krsna and Arjuna, ends the 
eleventh chapter entitled “The Yoga of the Vision 
of the Universal Form.” 

Pt SERRE rors 


Chapter XII 
aT FATT 

wd magm A ume AAA 
à magai at h AATA: N e 

Arjuna said:The devotees exclusively and 
constantly devoted to You in the manner stated 
just earlier, adore You as possessed of form and 
attributes, and those who adore as the supreme 
Reality only the indestructible unmanifest Brahma 
(who is Truth, Knowledge and Bliss solidified)— 


of these two types of worshippers who are the 
best knowers of Yoga? (1) 


aga wad À qa AUR 

Śrī Bhagavan said : I consider them to be the 

best Yogis, who endowed with supreme faith, and 

ever united through meditation with Me, worship 

Me with the mind centred on Me. (2) 
a aguia = mia 

aime RTT YANNI 
“=| 


aaa ada . Waa: 
a mpi ma adya WENYN 
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Those, however, who fully controlling all 
their senses and even-minded towards all, and 
devoted to the welfare of all beings, constantly 
adore as their very self the unthinkable, 
omnipresent, indestructible, indefinable, eternal, 
immovable; unmanifest and changeless Brahma, 
they too come to Me. (3-4) 


A SRAT, i 
aam fe omega agaa y 
Of course, the strain is greater for those who 
have their mind attached to the Unmanifest, as 
attunement with the Unmanifest is attained with 
difficulty by the body-conscious people. (5) 


A quai wai aft e m: 
Aam 


warty afee ha.i, ALi i IA 


On the other hand, those who depending 
exclusively on Me, and surrendering all actions 
to Me, worship Me (God with attributes), constantly 
meditating on Me with single-minded devotion. 
Them, Arjuna, I speedily deliver from the ocean 
of birth and death, their mind being fixed 


on Me. "A (6-7) 
waa m aeaa nfà > fàya 
aiaa mia aa a aac 


Therefore, fix*your mind on Me, and establish 
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your intellect in Me alone; thereafter you will abide 
solely in Me. There is no doubt about it. (8) 


aa fad amai + aA ofa Rac 
BRAT mie AFAN el 
If you cannot steadily fix the mind on Me, 


Arjuna, then seek to attain Me through the Yoga 
of practice. (9) 


amsami ne = Ma 
mi oat) paaa N go tl 


If you are unequal even to the pursuit of 
such practice, be intent to work for Me; you shall 
attain perfection (in the shape of My realization) 
even by performing actions for My sake. (10) 
adaa md me AA: | 
water dd: Ge AMAM RR 

If, taking recourse to the Yoga of My realization, 
you are unable even to do this, then, subduing 
your mind and intellect etc., relinquish the fruit 
of all actions. (11) 
sa fe amaaa ATTA | 
SATA HATA aT eT, NIN 

Knowledge is better than practice (without 
discernment), meditation on God is superior to 
knowledge, and renunciation of the fruit of actions 
is even superior to meditation; for peace 
immediately follows from renunciation. (12) 


am way fa: He wa a 
ai esr: ë AGG: aT eB 
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aad art Aare 
hitler Sea aa le negx 


He who is free from be a towards all beings, 
friendly and compassionate, rid of ‘I’ and ‘mine’, 
balanced in joy and sorrow, forgiving by nature, 
evercontented and mentally united with Me, nay, 
who has subdued his mind, senses and body, has a 
firm resolve, and has surrendered his mind and reason 
to Me—that devotee of Mine is dear to Me. (13-14) 


amA A cel AAA a a: 
gi a a a A Rag 


He who is not a source of annoyance to his 
fellow-creatures, and who in his turn does not feel 
vexed with his fellow-creatures, and who is free 
from delight and envy, perturbation and fear, is 
ea to Me. (15) 


yida mÂ MAAA: | 
T r u À Aang 


He who wants nothing, who is both internally 
and externally pure, is wise and impartial and has 
risen above all distractions, and who renounces 
the sense of doership in all undertakings-such a 
devotee of Mine is dear to Me. (16) 


at a gata a Bie a maA a aA 
yppa a: E À frauen 


He who neither rejoices nor hates, nor grieves, 
nor desires, and who renounces both good and evil 
actions and is full of devotion, is dear to Me.(17) 
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wa: vat a fat a am aroma! 
vitiergag: ay a: agaaa: nen 


qarara aw a 
afda: la frat oei 


He who deals equally with friend and foe, and 
is the same in honour and ignominy, who is alike 
in heat and cold,: pleasure and pain and other 
contrary experiences, and is free from attachment, 
he who takes praise and reproach alike, and is 
given to contemplation and is contented with any 
means of subsistence available, entertaining no 
sense of ownership and attachment in respect of 
his dwelling-place and is full of devotion to Me, 
that person is dear to Me. (18-19) 
à q amah adh uda 
mam AAT Asa À Aa: RoN 

Those devotees, however, who partake in a 
disinterested way of this nectar of pious wisdom set 
forth above, endowed with faith and solely devoted 
to Me, they are extremely dear to Me. (20) 


Ù qaa aaa saaa 


ATA ESAT: I g3 I 
Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Sri Krsna and Arjuna, ends the 
twelfth chapter entitled “The Yoga of Devotion” 


SERENE aaa 


Chapter XIII 


aaraa 
g mwi aea Aara 
yà a a we: Aa g aang 
Śrī Bhagavan said : This body, Arjuna is termed 
as the Field (Ksetra) and he who knows it, is called 
the knower of the Field (Ksetrajfia) by the sages 
discerning the truth about both. (1) 


i ah wi fate wig ma 
daada aa Ad ANR 


Know Myself to be the Kşetrajña (individual 
soul) in all the Ksetras (fields), Arjuna. And 
it is the knowledge of the field (Ksetra) and 
knower (Ksetrajfia) (i.e. of Matter with its 
evolutes and the Spirit) which I consider as 
true knowledge. (2) 


wat we mga aR aay ai 

a a ù amag ae À yan 
What that Field (Ksetra) is and what it is like, 

what are its modifications, and from what causes 

what effects have sprung, and also who its knower 

(Ksetrajiia) is, and what is His glory—hear all this 

from Me in brief. (3) 
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aA ot SANA: yagi 
werqareyaa gaaaf: Ww 


The truth about the Ksetra and the Ksetrajiia 
has been expounded by the seers in manifold ways; 
again, it has been separately stated in different 
Vedic chants and also in the conclusive and 
reasoned texts of the Brahmasitras. (4) 


nena qiam a 
gaai ath a uy aimee 


The five elements, the ego, the intellect, the 
Unmanifest (Primordial Matter), the ten organs 
of perception and action, the mind, and the 
five objects of sense (sound, touch, colour, taste 
and. smell). (5) 


FT oe ga GS agar ye 
LGGAEI aT Sram if 


Also desire, aversion, pleasure, pain, the physical 
body, consciousness, firmness: thus is the Ksetra, 
with its evolutes, briefly stated. (6) 


arPranaftareaatear af | 
amda ë ai Adma: non 
Absence of pride, freedom from hypocrisy, non- 
violence, forbearance, straightness of body, speech 
and mind, devout service of the preceptor, internal 


1” ie a 
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and external purity, steadfastness of mind and 
control of body, mind and the senses. (7) 


weary eg CO 

Res MCD CCIE IE CAEL § wen 
Dispassion towards the objects of enjoyment of 

this world and the next, and also absence of egotism, 

pondering again and again on the pain and evils 

inherent in birth, death, old age and disease; (8) 


aahariag: PECUS IEEE 
fiai a anaa enaa it g N 
Absence of attachment and the sense of oneness 

in respect of son, wife, home etc., and constant 

equipoise of mind both in favourable and 


unfavourable circumstances; (9) 
aa amada anaro 
fafana faamoe Noll 


Unflinching devotion to Me through exclusive 
attachment, living in secluded and holy places, and 
finding no delight in the company of worldly 
people; (10) 
Tea aa IIDC EL A 
Uae Ae AASA RR 

Constancy in self-knowledge and seeing God 
as the object of true knowledge all this is declared 
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as knowledge, and what is other than this is called 
ignorance. (11) 
Wa maag | aaa 
amaa ë aa a AANGAAN 
I shall speak to you at length about that which 
ought to be known, and knowing which one attains 
supreme Bliss. That supreme Brahma, who is the 
lord of beginningless entities, is said to be neither 
Sat (being) nor Asat (non-being). (12) 


uda: uira CCAG CIRIE LEAEARERE k | 
ada: yha adaga RBR 


It has hands and feet on all sides, eyes, head 
and mouth in all directions, and ears all-round; 
for it stands pervading all in the universe. (13) 


Rae adafa RiT 
aah Wiyeta Mi WP ERX 
Though perceiving all sense-objects, it is really 
speaking devoid of all senses. Nay, though 
unattached, it is the sustainer of all nonetheless; 
and though attributeless, it is the enjoyer of gunas, 
the three modes of Prakrti. (14) 


aR y å Àa å F 

gaama qa mah A TARY N 
It exists without and within all beings, and constitutes 

the animate and inanimate creation as well. And by 
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reason of its subtlety, it is incomprehensible; it is 
close at hand and stands afar too. (15) 
auh a fanmi a fer 
yu a fae wafaey a eel 
Though integral like space in its undivided 
aspect, it appears divided as it were in all animate 
and inanimate beings. And that Godhead, which 
is the only object worth knowing, is the sustainer 
of being (as Visnu), the destroyer (as Rudra) and 
the creator of all (as Brahma). (16) 


ARAA  asdfaenma: wz} 
awa wa wean we ade famn oN 
That supreme Brahma is said to be the light of 
all lights and entirely beyond Maya. That godhead 
is knowledge itself, worth knowing. and worth 
attaining through real wisdom, and is particularly 
abiding in the heart of all. (17) 
ofa at am awa wa Ah ara! 
ugm | Usifgara HeTaTaaTETAa lt Ve Ul 
Thus the truth of the Ksetra and knowledge, as 
well as of the object worth knowing, God has 
been briefly discussed; knowing this in reality, 
My devotee enters into My being. (18) 
upi ged wa fag safi 
faigs yria fafs UPAMA S 
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Prakrti and Purusa, know both these as 
beginningless. And know all modifications such 
as likes and dislikes etc., and all objects constituted 
of the three Gunas as born of Prakrti. (19) 


wattage td wide 
Gee: gagu apa Mee Roll 


Prakrti is said to be responsible for bringing 
forth the evolutes and the instruments; while the 
individual soul is declared to be the cause of 
experience of joys and sorrows. (20) 


oe APR fe yen UPTET 
PERSEA = Aaa R? Il 


oe the Purusa in association with Prakrti 
experiences objects of the nature of the three Gunas 
evolved from Prakrti. And it is contact with these 
gunas that is responsible for the birth of this soul 
in good and evil wombs. (21) 


Sa a wat sitet RÈN: 
Wat mae SRE: W:N 


The Spirit dwelling in this body, is really the 
same as the Supreme. He has been spoken of as 
the Witness, the true Guide, the Sustainer of all, 
the Experiencer (as the embodied soul), the Overlord 
and the Absolute as well. (22) 

a wa aft qed waft a qh aE 
der adarist 4 a YASR R 
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He who thus knows the Purusa (Spirit) and 
Prakrti (Nature) together with the Gunas—even 
though performing his duties in everyway, is never 
born again. (23) 
arama uaa afaa 
wa ween ae adam tR N 

Some by meditation behold the supreme Spirit 
in the heart with the help of their refined and 
sharp intellect: others realize it through the 
discipline of Knowledge, and still others, through 
the discipline of Action, i.e. Karmayoga. (24) 


aà wa: AÀ sored 
asta aldara y ARATAT: 1 24 N 


Other dull-witted persons, however, not knowing 
thus, worship even as they have heard from others; 
and even those who are thus devoted to what they 
have heard, are able to cross the ocean of mundane 


existence in the shape of death. (25) 
qama faava ag 
PEC EEE CIMIC TEN | 2G I 


Arjuna, whatsoever being, moving or unmoving, 
is born, know it as emanated through the union 
of Ksetra (Matter) and the Ksetrajiia (Spirit). (26) 


wag yg figi | RATHI 
Peranan a: waft a uyan zen 


He alone truly sees, who sees the supreme Lord 
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as imperishable and abiding equally in all perishable 
beings, both animate and inanimate. (27) 


wi å uas ā ud mak 
4 Ree dat A ait RAN eeu 
For, by seeing the Supreme Lord equally present 


in all, he does not kill the Self by himself, and 
thereby attains the supreme state. (28) 


wpa a aai fanny HANT: | 
a: yya amama a UJAR NRS 


He who sees that all actions are performed in 
everyway by nature (Prakrti) and the Self as the 
non-doer, he alone verily sees. (29) 


BEU YAMAHA I 
wa wa a fart gel amaA aZOo 

The moment man perceives the diversified 
existence of beings as rooted in the one supreme 
Spirit, and the spreading forth of all beings from the 
same, that very moment he attains Brahma (who is 
Truth, Consciousness and Bliss solidified). (30) 


SMTfera fart U TATA ATTA: l 
mea aa A AA a 3RN 
Arjuna, being without beginning and without 
attributes, this indestructible supreme Spirit, though 
dwelling in the body, in fact does nothing, nor 
gets contaminated. (31) 
am adm Mema ARA 
adai A an ARATTA N 3R 
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As the all-pervading ether is not contaminated 
by reason of its subtlety, though permeating the 
body, the Self is not affected by the attributes of 
the body due to Its attributeless character. (32) 


am Wena: geet centri fa: 
at att an pet mya aan 33 
Arjuna, as the one sun illumines this entire 


universe, so the one Atma (Spirit) illumines the 
whole Ksetra (Field). (33) 


RaaAa aA WaT | 
up a a agaa à TANX% 
Those who thus perceive with the eye of 
wisdom the difference between the Ksetra and 
Ksetrajia, and the phenomenon of liberation 
from Prakrti with her evolutes, reach the supreme 
eternal Spirit. (34) 


3% qaa streraghargarracy settee 
ATA poian Aaaa aaa 
TA AANS ATA: I R3 I 
Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Sri Krsna and Arjuna, ends the 
thirteenth chapter entitled “The Yoga of 
discrimination between the Field and the Knower 
of the Field.” 
rr SERRE rs 


Chapter XIV 


S17 Bhagavan said : I shall expound once more 
the supreme knowledge, the best of all knowledge, 
acquiring which all sages have attained highest 
perfection, being liberated from this mundane 
ps (1) 


amagna a MATAT: | 
Sista wA wÀ a aaa ane 


Those who, by practising this knowledge, have 
entered into My being, are not born again at the 
cosmic dawn, nor feel disturbed even during the 
cosmic night. (2) 


m Adea a qN 
ama: adya ë aA aA å mN 
My primordial Nature, known as the great 
Brahma, is the womb of all creatures; in that womb 
I place the seed of all life. The creation of all 
beings follows from that union of Matter and Spirit, 
O Arjuna. (3) 
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aià atta yada: wera a 
wet wa mAN die: fmx 
Of all embodied beings that appear in all the 
species of various kinds, Arjuna, Prakrti or Nature 
is the conceiving Mother, while I am the seed- 
giving Father. (4) 


wea we gia qm: upama: | 
faut maA 8 afeqmeaien 


Sattva, Rajas and Tamas—these three Gunas 
bom of Nature tie down the imperishable soul to 
the body, Arjuna. (5) 


a 060 Oe Preteen eres ear | 
qaaa amA IARA aT 
Of these Sattva, being immaculate, is 


illuminating and flawless, Arjuna; it binds through 
attachment to happiness and knowledge. (6) 


wt amah fafs gorageqeaq 
aaam aha maga oN 
Arjuna, know the quality of Rajas, which is of 


the nature of passion, as born of desire and 
attachment. It binds the soul through attachment 


to actions and their fruit. (7) 
aaa ag Mei aiT 
Pu IEEE IEC OIII YRAN eu 


And know Tamas, the deluder of all those who 


' 
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look upon the body as their own self, as born of 
ignorance. It binds the soul through error, sloth 
and sleep, Arjuna. (8) 
wad qe woul ww: adit aed 
wag q a: We WFAN S 
Sattva draws one to joy and Rajas to action; 
while Tamas, clouding wisdom, impels one to error, 
sleep and sloth. (9) 
Tesh aa walt UA 
wT: Ore asa aa: Ara WAMI oll 
Overpowering Rajas and Tamas, Arjuna, Sattva 
prevails; overpowering Sattva and Tamas, Rajas 
prevails; even so, overpowering Sattva and Rajas, 
Tamas prevails. (10) 


ada RRAN SAA 
WH wer aa Amige maa Re 


When light and discernment dawn in this body, 
as well as in the mind and senses, then one should 
know that Sattva is predominant. (11) 


Aa: umna: Aag: ET 
wreath et figà TTT NN RT 
With the preponderance of Rajas, Arjuna, greed, 
activity, undertaking of action with an interested 
motive, restlessness and a thirst for enjoyment make 
their appearance. (12) 
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wwaisngms wet we wa ai 
wet wed agè PTAR 


With the growth of Tamas, Arjuna, obtuseness 
of the mind and senses, disinclination to perform 
one’s obligatory duties, frivolity and stupor—all 


these appear. (13) 
aq Wa wee g wes aia y 
aeraataei ARANAN tl eX I 


When a man dies during the preponderance of 
Sattva, he obtains the stainless ethereal worlds 
(heaven etc.,) attained by men of noble deeds.(14) 
Tae wä oma pigg aad 
am è wie AA ra gut 

Dying when Rajas predominates, he is bom 
among those attached to action; even so the man 
who has expired during the preponderance of Tamas 


is reborn in the species of stupid creatures, such 
as insects and beasts etc, (15) 


win: gpeg: Afra Pi wer 
TUR wel gana MA: FARI RAN 
The reward of a righteous act, they say, is 
Sāttvika i.e., faultless in the shape of joy, wisdom 
and dispassion etc., sorrow is declared to be the 


fruit of a Rājasika act and ignorance, the fruit of 
a Tāmasika act. (16) 


mawaa A wet A wa a 
Wrentet amet wadisamaa aie 
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Wisdom follows from Sattva, and greed, 
undoubtedly, from Rajas; likewise obstinate error, 
stupor and also ignorance follow from Tamas. (17) 


med mafa arate wea fagia TAT: | 
mapai sett mafa MAM: Net 


Those who abide in the quality of Sattva wend 
their way upwards; while those of a Rajasika 
disposition stay in the middle. And those of a 
Tāmasika temperament, enveloped as they are in 
the effects of Tamoguna, sink down. (18) 


at qe: salt ger eA 
Tag ut aft ward Asa RN 
When the discerning person sees no one as 
doer other than the three Gunas, and realizes Me, 
the supreme Spirit standing entirely beyond these 
Gunas, he enters into My being. (19) 


AA AT 
wages ASTA IRo N 
Having transcended the aforesaid three Gunas, 
which have caused the body, and freed from birth, 
death, old age and all kinds of sorrow, this soul 
attains supreme bliss. (20) 


AAT TAIT 
Aeman vat w 
fear: owe Aipa N RR N 


Arjuna said : What are the marks of him who 


i 


4 
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has risen above the three Gunas, and what is his 
conduct ? And how, Lord, does he rise above the 
three Gunas? (21) 


RATATAT 
Vat a waft a deta a moga 
3 fe maga a fact areefan eeu 


$n Bhagavan said: Arjuna, he who hates not 
light (which is born of Sattva) and activity (which 
is born of Rajas) and even stupor (which is born 
of Tamas), when prevalent, nor longs for them 
when they have ceased. (22) 


saaa A a feared 

qr aia gaa atsafasia IGAN 
He who, sitting like a witness, is not disturbed 

by the Gunas, and who, knowing that the Gunas 

alone move among the Gunas, remains established 


in identity with God, and never falls off from 
that state. (23) 


mgg: we: HAART: | 
qadan Sea araf: 1 2% i 


He who is ever established in the Self, takes 
pain and pleasure alike, regards a clod of earth, 
a stone and a piece of gold as equal in value, is 
possessed of wisdom, accepts the pleasant as well 
as the unpleasant in the same spirit, and views 
censure and praise alike. (24) 


[455] G. E. 6 
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ATTA fanna: | 
watesahtart yria: A SANRA 


He who is equipoised in honour or ignominy, 
is alike towards a friend or an enemy, and has 
renounced the sense of doership in all undertakings, 
is said to have risen above the three gunas.(25) 


Tm oa Asah wufwar aad! 

a readers HEUTE II 
He too who, constantly worships Me through 

the Yoga of exclusive devotion—transcending 


these three Gunas, he becomes eligible for attaining 
Brahma. (26) 


wat R upee = 
mana a wer qatar All Wil 
For, I am the substratum of the imperishable 
Brahma, of immortality, of the eternal Dharma and 
of Absolute bliss. (27) 


SIA pomni paaa AÀ 
aA AgS ATA: I g% Ul 

Thus, in the Upanisad sung by the'Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Sri Krsna and Arjuna, ends the 
fourteenth chapter entitled “The Yoga of Division 
of three Gunas.” 

wrur es ENN 


Chapter XV 


MITA 

weary E ALEC E DOI MEET 
Baia aa iA at ae a Aafaa gN 

Sri Bhagavan said : He who knows the Pipala 
tree (in the form of creation); which is said to be 
imperishable with its roots in the Primeval Being 
(God), whose stem is represented by Brahma (the 
Creator), and whose leaves are the Vedas, is a 


knower of the purport of the Vedas. (1) 
aadd yaar a 
Wg faananea: | 


aay yaragan 
anae TTR 2 


Fed by the three Gunas and having sense-objects 
for their tender leaves, the branches of the aforesaid 
tree (in the shape of the different orders of creation) 
extend both downwards and upwards; and its roots, 
which bind the soul according to its actions in 
the human body, are spread in all regions, higher 
as well as lower. (2) 
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a wane adama 
at a ma a aaRS 
AÀ yansa- 
mag ga fs 3 


The nature of this tree of creation does not on 
mature thought turn out what it is represented to 
be; for it has neither beginning nor end, nor even 
stability. Therefore, felling this Pipala tree, which 
is most firmly rooted, with the formidable axe of 
dispassion. (3) 


aa: ud aaant- 

; t A 3 
wa: watt: wg qvituxn 
Thereafter a man should diligently seek for that 
supreme state, viz., God, having attained to which 
they return no more to this world; and having 
fully resolved that he stands dedicated to 
that Primeval Being (God Narayana) Himself, 
from whom the flow of this beginningless creation 


has progressed, he should dwell and, meditate 
on Him. (4) 


Frater Raega 
aeara A fattqrenrt: | 
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gafan: Wag Gea 
daa: weaned aqua 


They who are free from pride and delusion, 
who have conquered the evil of attachment, and 
are in eternal union with God, whose cravings 
have altogether ceased and who are completely 
immune from all pairs of opposites going by the 
names of pleasure and pain, and are undeluded, 
attain that supreme immortal state. (5) 


4 dered gal + yengt 4 uaa: 
aaa a Oa ST THN 


Neither the sun nor the moon nor fire can 
illumine that supreme self-effulgent state, attaining 
to which they never return to this world; that is 
My supreme abode. (6) 


Wat adh iaa: WNA: 
maa upee aAA oN 


The eternal Jivatma in this body is a fragment 
of My own being; and it is That alone which 
draws around itself the mind and the five senses, 
which abide in Prakrti. (7) 


wit aa ERRAR: | 
Tiam dai agten ¢ N 
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Even as the wind wafts scents from their seat, 
so too the Jivatma, which is the controller of the 
body etc., taking the mind and the senses from 
the body which it leaves behind forthwith migrates 
to the body which it acquires. (8) 


sti aa: ett a we wera T 
SIBEÍ TAs faaan R 
It is while dwelling in the senses of hearing, sight, 
touch, taste and smell, as well as in the mind, that 
this Jīvātmā enjoys the objects of senses. (9) 
gai Ri aft ya at RaT 
aq ma uaa TAAN: N RON 
The ignorant know not the soul departing from, 
or dwelling in the body, or enjoying the objects 
of senses, i.e., even when it is connected with the 


three Gunas; only those endowed with the eyes 
of wisdom are able to realize it. (10) 


watt AmA aR 
msaga M TATA: N RRN 
Striving Yogīs too are able to realise this self 
enshrined in their heart. The ignorant, however, 
whose heart has not been purified, know not this 
self in spite of their best endeavours. (11) 


Text 12—15] Bhagavadgita 147 


wafer A maA SRE 

aeaa wert A aE are R I 
The radiance in the sun that illumines the entire 

world, and that which shines in the moon and 


that which shines in the fire too, know that radiance 
to be Mine. (12) 


maaa a oye ANET 
Gents Aae: wat: A war TAAR: 1 23 I 
And permeating the soil, it is I who support all 
creatures by My vital energy, and becoming the 
sapful moon, I nourish all plants. (13) 
we àm yer mimi ema: 
women: a ag ex 


Taking the form of fire, as Vaiśvānara, lodged 
in the body of all creatures and united with the 
Prāņa (exhalation) and Apāna (inhalation) breaths, 
it is I who digest and assimilate the four kinds of 
food. (14) 


ada ae «= eS fafa 
WH: Raade al 
EEE] warera A- 
aaripgataca STEAL RY UI 


It is I who remain seated in the heart of all 
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creatures as the inner controller of all; and it is 
I who am the source of memory, knowledge and 
the ratiocinative faculty. Again, I am the only 
object worth knowing through the Vedas; I alone 
am the father of Vedanta and the knower of the 
Vedas too. (15) 


giant yest ci MIN TI al 
at: aati yay peds TaN Rs Il 


The perishable and the imperishable too—these 
are the two kinds of Purusas in this world. Of 
these, the bodies of all beings are spoken of as 
the perishable; while the Jivatma or the embodied 
soul is called imperishable. (16) 


san: yanad: uA: | 
at Aem Aeda Fatal 


Yet, the Supreme Person is other than these, 
who, having encompassed all the three worlds, 
upholds and maintains all, and has been 
spoken of as the imperishable Lord and the Supreme 
Spirit. (17) 


ammat senga A AM: | 
asia vite A a Aa: eNA: ell 


Since I am wholly beyond the perishable world 
of matter or Ksetra, and am superior even to the 
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imperishable soul, Jivatma, hence I am known as 
the Purusottama, the Supreme Self, in the world 
as well as in the Vedas. (18) 


a mÀ wmf yesh 
a adasa nt adwaq uae 


Arjuna, the wise man who thus realizes Me as 
the Supreme Person—knowing all, he constantly 
worships Me (the all-pervading Lord) with his 
whole being. (19) 
aa y eae wa 
Taa qae papa ANA oll 

Arjuna, this most esoteric teaching has thus 
been imparted by Me; grasping it in essence man 
becomes wise and his mission in life is 
accomplished.(20) 


x Ff sf A A ae? 
area Apoi yearn 
ATA WHeMS PAA: I 84 Il 
Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 


dialogue between Sri Krsna and Arjuna, ends the 
fifteenth chapter entitled “The Yoga of the Supreme 


Person.” 


es SERB rs rs 


Chapter XVI 
MATATAAT 

aaa rad eae naa: l 
at cay ay ees BAAN Fu 

Absolute fearlessness, perfect purity of mind, 
constant fixity in the Yoga of meditation for the 
sake of Self-realization, and even so charity in its 
Sattvika form, control of the senses, worship of 
God and other deities as well as of one’s elders 
including the performance of Agnihotra (pouring 
oblations into the sacred fire) and other sacred 
duties, study and teaching of the Vedas and other 
sacred books as well as the chanting of God’s 
names and praises, suffering hardships for the 
discharge of one’s sacred obligations and 
straightness of mind as well as of the body and 
senses. (1) 


ager ERT: TÈT 
a ypa ë mdd GRATTA R 
Non-violence in thought, word and deed, 
truthfulness and geniality of speech, absence of 
anger even on provocation, disclaiming doership 
in respect of actions, quietude or composure of 
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mind, abstaining from malicious gossip,compassion 
towards all creatures, absence of attachment to 
the objects of senses even during their contact 
with the senses, mildness, a sense of shame in 
transgressing against the scriptures or usage, and 
abstaining from frivolous pursuits; (2) 
w: am gfe: viteastet aa 
wart ami ë daR | oman 
Sublimity, forbearance, fortitude, external 
purity, bearing enmity to none and absence of 
self-esteem—these are the marks of him, who is 
born with the divine gifts, Arjuna. (3) 
wat cquishiamg wile: wea a 
war oan wel aag xi 
Hypocrisy, arrogance and pride, and anger, 
sternness and ignorance too—these are the marks of 
him, who is born with demoniac properties. (4) 
ett anger freer ari 
mM We: wad RA wegen y 
The divine endowment has been recognized 
as conductive: to liberation, and the demoniac one 
as leading to bondage. Grieve not, Arjuna, for 
you are born with the divine propensities. (5) 
at yet Aaa omar wa al 
eat fam: wh amgt md A gog 


~ There are only two types of men in this world, 
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Arjuna, the one possessing a divine nature and 
the other possessing a demoniac disposition. Of 
these, the type possessing divine nature has 
been dealt with at length; now hear in detail from 
Me about the type possessing demoniac 
disposition. (6) 
vat a Aai a war a Ag: | 
q Ne af arat 4 n aq aA o it 
Men possessing a demoniac disposition know 
not what is right activity and what is right 
abstinence from activity. Hence they possess 
neither purity (external or internal) nor good 
conduct nor even truthfulness. (7) 
Teas a Wrergriyary | 
arenae (Egana akart gu ¢ tl 
Men possessing a demoniac disposition say 
this world is without any foundation, absolutely 
unreal and godless, brought forth by mutual union 
of the male and female and hence conceived in 
lust what else than this? (8) 


quam aAA RA: | 
Ka in gaa ASR: Ul g M 


Clinging to this false view these slow-witted 
men of a vile disposition and terrible deeds, enemies 
of mankind, prove equal only to the destruction 
of the universe. (9) 
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wri g aaa A: i 
UAC GIE EVIE E GENIE GIE Noll 
Cherishing insatiable desires and embracing 
false doctrines through ignorance, these men of 
impure conduct move in this world, full of 
hypocrisy, pride and arrogance. (10) 
faama a waaa: | 
aAa aA Afam: gg 
Giving themselves up to innumerable cares 
ending only with death, they remain devoted to 
the enjoyment of sensuous pleasures and are 
positive in their belief that this is the highest limit 
of joy. (11) 


anymaryryr eig: ATATA: | 
gà FRA ATAN ATR. 82 A 


Held in bondage by hundreds of ties of 
expectation and wholly giving themselves up to 
lust and anger, they strive to amass by unfair means 
hoards of money and other objects for the 
enjoyment of sensuous pleasures. (12) 


gaa ya aa MÀ HARMI 
gueia A aA AN eat 
They say to themselves, “This much has been 
secured by me today and now I shall realize this 
ambition. So much wealth is already with me and 
yet again this shall be mine. (13) 
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at wat wa: RAA arora 
fatsene obit RA aA REN 


That enemy has been slain by me and I shall 
kill those others too. I am the lord of all, the enjoyer 
of all power, I am endowed with all supernatural 
powers, and am mighty and happy. (14) 


arais Rinman assist Age Aa 
aA arent wifes gaa: N gu 
SECIE RLE LES AEAN: | 
Weert: arty uaa RASAN RSN 


“I am wealthy and own a large family; who 
else is equal to me? I will sacrifice to gods, will 
give alms, I will make merry,” Thus blinded by 
ignorance, enveloped in the mesh of delusion and 
addicted to the enjoyment of sensuous pleasures, 
their mind bewildered by numerous thoughts, these 
men of devilish disposition fall into the foulest 
hell. (15-16) 


aerated: en ware: | 

ard maA a rfafirgden gol 
Intoxicated by wealth and honour, those self- 

conceited and haughty men worship God through 


sacrifices only in name for ostentation, without 
following the sacred rituals. (17) 


Text 18—22] Bhagavadgita 155 
weg act at art ate a df: 
aT MESAJA: N g N 


Given over to egotism, brute force, arrogance, lust 
and anger etc. and calumniating others, they despise 
Me (the inner controller of all), dwelling in their 
own bodies as well as in those of others. (18) 
a A: pi WA 
Roen aaga AA gR 

These haters, sinful, cruel and vilest among 


men, I cast again and again into demoniacal wombs 
in this world. (19) 


agë Amam ya watt wat 
maa aa dat e RN 201 
Failing to reach Me, Arjuna, these stupid souls 
are born life after life in demoniac wombs and 
then verily sink down to a still lower plane.(20) 


Afai meae gt areata: | 
TA: Clea Aaa AA RR 
Desire, janger and greed-these triple gates of 


hell, bring about the downfall of the soul. 
Therefore, one should shun all these three. (21) 


uit: aa aiga: 1 
ama: AA A i af RRN 


Freed from these three gates of hell, man works 
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for his own salvation and thereby attains the 
supreme goal, i.e. God. (22) 


a: maaga add AARNA: | 
Bea N a oat hima 


Discarding the injunctions of the scriptures, 
he who acts in an arbitrary way according to his 
own sweet will, such a person neither attains 
perfection, nor the supreme goal, nor even 
happiness. (23) 
wearer = wat a matnda RA | 
ma maah oe miee eeu 

Therefore, the scripture alone is your guide 
in determining what should be done and what 
should not be done. Knowing this, you ought 
to perform only such action as is ordained by 
the scriptures. (24) 


ames Aipoma arge E TA 
ATA MENSA: I g I 


Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Śr Krsna and Arjuna, ends the 
sixteenth chapter entitled “The Yoga of Division 
between the Divine and the Demoniacal 
Properties.” 

wr SORE RA 


Chapter XVII 


afa TIT 
a weraiaaa ora sgala: | 
wi Pet qT HOT Aree We 1 8 
Arjuna said: Those, endowed with faith, who 
worship gods and others, disregarding the 
injunctions of the scriptures, where do they stand, 
Krsna—in Sattva, Rajas or Tamas ? (1) 


agaa 
fafaer ua sg R at Aaa 
Maat mw àa ma AA a yog N 


Si Bhagavan said: That untutored innate faith 
of men is of three kinds—Sattvika, Rajasika and 
kome Hear of it from Me. (2) 

ada Hel Mala ma 
kih fon tee BW Wa Sug 

The faith of all men conforms to their mental 
disposition, Arjuna. Faith constitutes a man; 


whatever the nature of his faith, verily he is 
that. (3) 
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wA miam ë anA TAAT: | 
Waist A AAA NSN 


Men of Sattvika disposition worship gods; 
those of Rājasika temperament worship demigods, 
the demons; while others, who are of Tāmasika 
disposition, worship the spirits of the dead and 


ghosts. (4) 
amaai A aaa a a war 
SUES AT: URMTa aT: & Ut 


Men who practise dire penance of an arbitrary 
type not sanctioned by the scriptures, and who 
are full of hypocrisy and egotism and are obsessed 
with desire, attachment and pride of power; (5) 


wea: yi YATATA: | 

mM dard: wie ag RASTA S 
And who emaciate the elements constituting 

their body as well as Me, the Supreme Spirit, 

dwelling in their heart—know these senseless 

people to have a demoniac disposition. (6) 


smeneata adea Aafa wafa fia: 
aera q i Aa gogio 
Food also, which is agreeable to different men 


according to their innate disposition is of three 
kinds. And likewise sacrifice, penance and charity 
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too are of three kinds each; hear their distinction 
as follows. (7) 


arg: aaargh: | 
Tem: feren: ent eer stent: Ararat: ie 


Foods which promote longevity, intelligence, 
vigour, health, happiness and cheerfulness, and 
which are juicy, succulent, substantial and naturally 
agreeable, are liked by men of Sattvika 
nature. (8) 


PEAAMAN OTA UTS Aaa: i 
awm WEAN Gana: A e N 
Foods which are bitter, sour, salty, overhot, 
pungent, dry and burning, and which cause 
suffering, grief and sickness, are dear to the 
Rājasika. (9) 
qaa m yA i a Ta 
sapu mÀ wer aAA eon 
Food which is ill-cooked or not fully 
ripe, insipid, putrid, stale and polluted, and which 
is impure too, is dear to men of Tamasika 
disposition. (10) 
anette fafirgst a gad! 
aadA wa: ware a MER: N RRI 
The sacrifice which is offered, as ordained by 
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scriptural injunctions, by men who expect no return 
and who believe that such sacrifices must be 
performed, is Sattvika in character. (11) 


afr q we qA àa aq 
wad mas i at fae WRI 
That sacrifice, however, which is offered for 
the sake of mere show or even with an eye to its 
fruit, know it to be Rajasika, Arjuna. (12) 
CIERRE EIE Fae Afar | 
aaan Gt amd uaftaerdtuesn 
A sacrifice, which is not in conformity with 
scriptural injunctions, in which no food is offered, 
and no sacrificial fees are paid, which is without 
sacred chant of hymns and devoid of faith, is said 
to be Tamasika. (13) 
EGIAN US ELLE ta LE EE ta 
saadaa a pt ma JANY 


Worship of gods, the Brāhmaņas, one’s elders 
and great souls, purity, straightforwardness, 
continence and non-violence-this is called penance 
of the body. (14) 


agat ai at Aai a aq 
waama Ua agi AT SAY N 


Words which cause no annoyance to others 
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and are truthful, agreeable and beneficial, as well 
as the study of the Vedas and other Sastras and 
the practice of the chanting of Divine Name-this 
is known as penance of speech. (15) 


wwe: Ama Aafa: | 

urea esha HARJAA tt RA N 
Cheerfulness of mind, placidity, habit of 

contemplation on God, control of the mind and 


perfect purity of inner feelings—all this is called 
austerity of the mind. (16) 


gga wea w å meaai Ft 
amana R: miah 9 uftaarai oN 
This threefold penance performed with supreme 


faith by Yogis expecting no return is called 
Sattvika. (17) 


aag at a wa aq 
faa dee wre wad HATA R 
The austerity which is performed for the sake 
of renown, honour or adoration, as well as for any 
other selfish gain, either in all sincerity or by way 
of ostentation, and yields an uncertain and 
momentary fruit, has been spoken of here as 
Rajasika. (18) 


yamma adtsar fad aul 
weet = aT ARTET Ne HN 
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Penance which is resorted to out of foolish 
notion and is accompanied by self-mortification, 
or is intended to harm others, such penance has 
been declared as Tamasika. (19) 


qaa art AAs 
w ait a m a a miah Baqi RoN 


A gift which is bestowed with a sense of duty 
on one from whom no return is expected, 
at appropriate time and place, and to a 
deserving person, that gift has been declared as 
Sāttvika. (20) 


w uaua magya a p: 
daa a Rae a wad PNR 
A gift which is bestowed in a grudging spirit 
and with the object of getting a service in return 
or in the hope of obtaining a reward, is called 


Rājasika. (21) 
aana aS AA 
aaan AARATI RR I 


A gift which is made without good grace and in 
a disdainful spirit out of time and place and to 
undeserving persons, is said to be Tāmasika. (22) 


3 amaA Am aguiftafae: Ea: 
memea aay MS ART: TNR 
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OM, TAT and SAT—this has been declared as 
the triple appellation of Brahma, who is Truth, 
Consciousness and Bliss. By that were the 
Brahmanas and the Vedas as well as sacrifices 
created at the cosmic dawn. (23) 


weathers Ogeray: fear: | 
vada faa: aad amare evi 
Therefore, acts of sacrifice, charity and austerity, 
as enjoined by sacred precepts, are always 
commenced by noble persons, used to the recitation 


of Vedic chants, with the invocation of the divine 
name ‘OM’. (24) 


aenea PA aaau:fHar:! 
anas fafaen: aA AAAA: 24 0 


With the idea that all this belongs to God, who 
is denoted by the appellation TAT, acts of sacrifice 
and austerity as well as acts of charity of various 
kinds, are performed by the seekers of liberation, 
expecting no return for them. (25) 


wera mym a aAa 
WA pii an aa: MA JAAN RA I 
The name of God, SAT, is used in the sense of 
reality and goodness. And the word SAT is also 
used in the sense of a praiseworthy, auspicious 
action, Arjuna. (26) 
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aa aufa an a feofa: afefa area 
aH ada wii wafecdenfiritadn on 


And steadfastness in sacrifice, austerity and 
charity is likewise spoken of as ‘SAT’ and action 
for the sake of God is verily termed as ‘SAT’.(27) 


WIE Ed wd Ae Had A M 
weet m A A Aa A sez 


An oblation which is offered, a gift given, an 
austerity practised, and whatever good deed is 
performed, if it is without faith, it is termed as 
naught i.e. ‘asat’; therefore, it is of no avail here 
or hereafter. (28) 


de aaka ienaa Teasers 
QNA spoIspsare agaaa mA 
ATT SESAT: 11 RG II 
Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Sri Krsna and Arjuna, ends the 


seventeenth chapter entitled “The Yoga of the 
Division of the Threefold Faith.” 


PHT 


Chapter XVIII 


aga asara 
mama wad aha AA 
ama a ite yaaga RN 
Arjuna said: O mighty-armed Sri Krsna, O inner 
controller of all, O Slayer of Keśi, I wish to know 
severally the truth of Sannyasa as also of Tyāga.(1) 


Sn Bhagavan said: Some sages understand 
Sannyasa as the giving up of all actions motivated 
by desire; and the wise declare that Tyaga consists 
in relinquishing the fruit of all actions. (2) 
a ARAA art reefer: 1 
Gerace a aAA = arena 

Some wise men declare that all actions contain 
a measure of evil, and are therefore worth giving 


up; while others say that acts of sacrifice, charity 
and penance are not to be given up. (3) 
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Rasi y A wt wet RTN 
am fe ym Afaa: aaa: uv 


Of-Sannyāsa and Tyāga, first hear My conclusion 
on the subject of renunciation (Tyāga), Arjuna; 
for renunciation, O tiger among men, has been 
declared to be of three kinds—Sattvika, Rājasika 
and Tamasika. (4) 
aama: A wrt adta adi 
ait at ë mda went adtfiorqian 

Acts of sacrifice, charity and penance are not 
worth giving up; they must be performed. For 


sacrifice, charity and penance—all these are 
purifiers of wise men. (5) 


pa ME ASS Ge Sled 
A må ad wa S N 


sped these acts of sacrifice, charity and 
penance, and all other acts of duty too, must be 
performed without attachment and expectation of 
reward : this is My well considered and supreme 
verdict, Arjuna. (6) 


fama oq wee: pi aud 
Meret Rea: Raa: ot 


(Prohibited acts and those that are motivated 
by desire should no doubt be given up). But it 
is not advisable to abandon a prescribed duty. 
Such abandonment through ignorance has been 
declared as Tamasika. (7) 
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gutta ued aaa! 

a Heat wad ar Fa amaA aA Cc N 
Should anyone give up his duties for fear of 

physical strain, thinking that all actions are verily 

painful-practising such Rajasika form of 

renunciation, he does not reap the fruit of 

renunciation. (8) 


arta aed fad fads 

We Va Get Sa aM: MaR Aa: uk ul 
A prescribed duty which is performed simply 

because it has to be performed, giving up 


attachment and fruit, that alone has been 
recognized as the Sattvika form of renunciation.(9) 


a gmg P PA MPI 
amt aama AnA Raiya: N go 


He who has neither aversion for action which 
is leading to bondage nor attachment to that which 
is conducive to blessedness-imbued with the quality 
of goodness, he has all his doubts resolved, is 
intelligent and a man of true renunciation. (10) 


a fe ya wei wae aava: | 
aq ater a amia RRA N esi 
Since all actions cannot be given up in their 
entirety by anyone possessing a body, he alone 
who renounces the fruit of actions is called a man 
of renunciation. (11) 
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afte fast a Aai anor: went 
vant tea 7 q Aaah saan g? ii 


Agreeable, disagreeable and mixed-threefold, 
indeed, is the fruit that accrues after death from 
the actions of the un-renouncing. But there is none 
whatsoever for those who have renounced. (12) 


usa maA anon frat ÀI 
RA Hard A fag adatom 93 


In the branch of learning known as Safkhya, 
which prescribes means for neutralizing all actions, 
the five factors have been mentioned as 
contributory to the accomplishment of all actions; 
know them all from Me, Arjuna. (13) 
ager aa wal ww a gaam 
fafaenss yar ea art TAT evil 

The following are the factors operating towards 
the accomplishment of actions, viz., the body and 
the doer, the organs of different kinds and the 
different functions of manifold kinds; and the fifth 
is Daiva or destiny. (14) 
yas WR WE 
ara at faut at usa ae Sea gail 

These five are the contributory causes of 
whatever actions, right or wrong, man performs 
with the mind, speech and body. (15) 
wa aa aden hat g 


waapa A uya Sareea 
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Notwithstanding this, however, he who, having 
an impure mind, regards the absolute, taintless 
Self alone as the doer, that man of perverse 
understanding does not view aright. (16) 
qa mgp wat after a feral 
za a piena ea a Praag eo 

He whose mind is free from the sense of doership, 
and whose reason is not affected by worldly objects 
and activities, does not really kill, even having 
killed all these people, nor does any sin accrue 


to him. (17) 
wi 4 pie a Aam mida! 
aut at Afas: atau: ecu 


The Knower, Trice and the object of 
knowledge—these three motivate action. Even so, 
the doer, the organs and activity—these are the 
three constituents of action. (18) 


wi at a aa a fda Aedes! 
Wet eset aag, aaa eel 
In the branch of knowledge dealing with the 
Gunas or modes of Prakrti, knowledge and action 
as well as the doer have been declared to be of 
three kinds according to the Guna which predo- 
Minates in each; hear them too duly from Me. (19) 
Raay EEGI rana | 
Baws farag aa fafa MREFA 2011 


That by which man perceives one imperishable 
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divine existence as undivided and equally present 
in all individual beings, know that knowledge to 
be Sattvika. (20) 


quart faa agaa 
aft way Ag mart fake TARA RR 
The knowledge by which man cognizes many 
existences of various kinds, as apart from one 
another, in all beings, know that knowledge to 
be Rajasika. (21) 


a paar HRPA 
aawat AMAT STEN AAU 
Again, that knowledge which clings to one 
body as if it were the whole, and which is irrational, 
has no real grasp of truth and is trivial, has been 
declared as Tamasika. (22) 


Fad agriearrte sa: F 
aaa PA RARA RR 
That action which is ordained by the scriptures 
and is not accompanied by the sense of doership, 
and has been done without any partiality or 
prejudice by one who seeks no return, is called 
Sāttvika. (23) 
aq nA at Megat at WAI 
frac agora ARITA STEAL RY N 
That action however, which involves much 
strain and is performed by one who seeks 


enjoyments or by a man full of egotism, has been 
spoken of as Rajasika. (24) 
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ai qi amaA a deat 
Aerma aa ATA Sa Ih R&I 
That action which is undertaken through sheer 
ignorance, without regard to consequences or loss 


to oneself, injury to others and one’s own 
resourcefulness, is declared as Tamasika. (25) 


saand yaad: | 
akii Caa wal Mirae FAA IRAN 


Free from attachment, unegoistic, endowed with 
firmness and zeal and unswayed by success and 
failure—such a doer is said to be Sāttvika.(26) 


ba an i Waa: pi a À 


The doer who is full of attachment, seeks the 
fruit of actions and is greedy, and who is oppressive 
by nature and of impure conduct, and is affected 
by joy and sorrow, has been called Rājasika.(27) 


aqm: Wiepd: Wel: yrorstepfactsete: | 
amd Adi a pa ama sear 
Lacking piety and self-control, uncultured, 
arrogant, deceitful, inclined to rob others of their 
livelihood, slothful, despondent and procrasti- 
nating—such a doer is called Tāmasika. (28) 


3 a Rafni 
a quart Leena e 


Now hear, Arjuna, the threefold divison, based 
on the predominance of each Guna, of under- 
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standing (Buddhi) and firmness (Dhrti), which I 
shall explain in detail, one by one. (29) 
waft a Aaii a arated war 
ai dg a ar afa afeg: at mA afar it 30 I 
The intellect which correctly determines the paths 
of activity and renunciation, what ought to be 
done and what should not be done, what is fear 
and what is fearlessness, and what is bondage and 
what is liberation, that intellect is Sattvika.(30) 


ar mint a ar aAa a 
sarcasm sf: AT mA Were 3RN 
The intellect by which man does not truly 
perceive what is Dharma and what is Adharma, 
what ought to be done and what should not be 
done—that intellect is Rajasika. (31) 
aed mdi at wad aag 
qaaa afte: ar ore areata 
The intellect which imagines even Adharma 
to be Dharma, and sees all other things upside- 


down—wrapped in ignorance, that’ intellect is 
Tamasika, Arjuna. (32) 


aM wad mA: | 
a tas flai gi: m mA mam 33N 


The unwavering firmness by which man controls 
through the Yoga of meditation the functions of 
the mind, the vital airs and the senses—that 
firmness, Arjuna, is Sattvika. (33) 
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wt q mamaye AAST 
Wasa werarset gA: ar m aN avi 
The firmness (Dhrti), however, by which the 
man seeking a reward for his actions clutches with 
extreme fondness virtues, earthly possessions and 
worldly enjoyments—that firmness (Dhrti) is 
said to be Rajasika, Arjuna. (34) 
wa we wa vith faa neta ai 
a Ayai qia gA: ar of anratnaqu 
The firmness (Dhrti) by which an evil-minded 
person does not give up sleep, fear, anxiety, sorrow 
and vanity as well, that firmness is Tamasika.(35) 
qa fai Aai oy À wada 
Mas a gai a Ara 
aÀ fasa URASAN | 
wga ara memaga 3Y 11 


Now hear from Me the threefold joy too. That 
in which the striver finds enjoyment through 
practice of adoration, meditation and service to 
God etc., and whereby he reaches the end of 
sorrow—such a joy, though appearing as poison 
in the beginning, tastes like nectar in the end; 
hence that joy, born as it is of the placidity of 
mind brought about by meditation on God, has 
been declared as Sāttvika. (36-37) 


fawafeadarrented EI: LA babs i 
uà faha aga wad hestin 


[455] G. E. 7 


- 
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The delight which follows from the contact of — 


the senses with their objects is eventually poison- 
like, though appearing at first as nectar, hence it 


has been spoken of as Rajasika (38) 
ami aÀ a qa Wem 
faaan TATA STAT Ul BE I 


That which stupefies the self during its 
enjoyment as well as in the end—derived from 
sleep, indolence and obstinate error, such delight 
has been called Tamasika. (39) 


4 deka gaai a fefa cay at Gi! 
ad wefan a: eanit: vol 
There is no being on earth, or even among the 
gods in heaven or anywhere else, who is free from 
these three Gunas, born of Prakrti. (40) 
aema A a Wed 
aai uau «= aera: wR 
The duties of the Brahmanas, the Ksatriya 
and the Vaisyas, as well as of the Sidras haw 
been assigned according to their inborn qualities 
Arjuna. (41). 
wat gue: vid maaa al 
aa famia aari Tuas? 
Subjugation of the mind and senses, endurin) 
hardships for the discharge of one’s 
obligations, external and internal purity, forgi 
the faults of others, straightness of mind, se 
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and behaviour, belief in the Vedas and other 
Scriptures, God and life after death etc., study and 
teaching of the Vedas and other scriptures and 
realization of the truth relating to God—all these 
constitute the natural duties of a Brahmana.(42) 


wird ast gheig qe areca 
amyag amt P auras x3i 
Heroism, fearlessness, firmness, diligence and 
dauntlessness in battle, bestowing gifts, and 
lordliness—all these constitute the natural duty 
of a Ksatriya. (43) 


aiid ayaa auras 
ukaa at ype eras xsi 
Agriculture, rearing of cows and honest 
exchange of merchandise—these constitute the 
natural duty of a Vaisya (a member of the trading 
class). And service of the other classes is the 
natural duty even of a Sidra (a member of the 
labouring class). (44) 
A aA miara: die aya ar 
wader: fate amn AeA Ta wy 
Keenly devoted to his own natural duty, man 
attains the highest perfection in the shape of God- 
realization. Hear the mode of performance whereby 
the man engaged in his inborn duty reaches that 
highest consummation. (45) 


aa: EE Liike GLE ù udd l 
ie aei i frais mes uve n 
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By worshiping Him from whom all beings come 
into being and by whom the whole universe 
is pervaded, through the performance of his 
own natural duties, man attains the highest 
perfection. (46) 


Jarani ; 
mauraa E E TIET 


Better is one’s own duty, though devoid of 
merit, than the duty of another well-performed; 
for performing the duty ordained by his own nature 
man does not incur sin. (47) 
west pi aa aAA A A 
mi R AA ARa: ui x2 tl 

Therefore, Arjuna, one should not relinquish 
one’s innate duty, even though it has a measure 
of evil; for all undertakings are beset by some 
evil, as is the fire covered by smoke. (48) 


pL oe ada Ram faaee: 
> oymi aeS A N R 


He whose intellect is unattached everywhere, 
whose thirst for enjoyment has altogether 
disappeared and who has subdued his mind, reaches 
through Sankhyayoga (the path of Knowledge) 
the consummation of actionlessness. (49) 


fake wet ger aer aencifa Prater: A 
mdi aa fer weet A WTO 


Arjuna, know from Me only briefly the process 
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through which man having attained actionlessness, 
which is the highest consummation of Jñānayoga 
(the path of Knowledge), reaches Brahma. (50) 
Gon ayan oat genre Fra a1 
wadana A Bee Wee 
fafamedt aay AAAA: | 
amA fet aa annie: nue 
seg sat at am wit often 
Aga fe: wet weyor RAAR 
Endowed with an untarnished intellect and 
partaking of a light, Sattvika and regulated diet, 
living in a lonely and undefiled place having 
rejected sound and other objects of sense, 
having controlled the mind, speech and body 
by restraining the mind and senses through 
firmness of a Sattvika type, taking a resolute 
stand on dispassion, after having completely got 
rid of attraction and aversion and remaining 
ever devoted to the Yoga of meditation having 
given up egotism, violence, arrogance, lust, 
anger and luxuries, devoid of the feeling of 
meum and tranquil of heart—such a man becomes 
qualified for oneness with Brahma, who is Truth, 
Consciousness and Bliss. (51—53) 


Taya: Wate a virafa 3 areefen 

aa: Tee AWA WINGY 
Established in identity with Brahma (who is 
Truth, Consciousness and Bliss solidified), and 
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cheerful in mind, the Sankhyayogi no longer 
grieves nor craves for anything. The same to all 
beings, such a Yogi attains supreme devotion to 
Me. (54) 
Vee AAR Barat Ara: | 
dat At dead weet fag TAMAN 
Through that supreme devotion he comes to 
know Me in reality, what and who I am; and 


thereby knowing Me truly, he forthwith merges 
into My being. (55) 
udania Per Hato HATNA: | 
naamaa AA wad Were 4a il 
The Karmayogi, however, who depends on Me, 


attains by My grace the eternal, imperishable state, 
even though performing all actions. (56) 


aaa adni af ae aa! 
ahammar afer: Aad aU 4g 


Mentally dedicating all your actions to Me, 
and taking recourse to Yoga in the form of even- 
mindedness, be solely devoted to Me and 
constantly fix your mind on Me. (57) 
afer: adigi naaa AA 
ay uUrtegnma MaN aage ti 

With your mind thus devoted to Me, you shall 
overcome all difficulties by My grace. But if from 


self conceit you do not care to listen to Me, you 
will be lost. (58) 
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Gessner «a ae gA Ta 
hà aaa paai fga ye i 


If, taking your stand on egotism, you think, “I 
will not fight,” vain is this resolve of yours; nature 
will drive you to the act, (59) 


mma aa frag: ea acum 
eq cote eaaa sÀ TA o 


That action, too which you are not willing to 
undertake through ignorance you will perforce 
perform, bound by your own duty born of your 
nature. (60) 


R ia E 


Arjuna, God abides in the heart of all creatures, 
causing them to revolve according to their Karma 
by His illusive power (Māyā) as though mounted 
on a machine. (61) 


wa moi ms aà wai 
qaaa m eet mA MATN G2 N 
Take refuge in Him alone with all your being, 
Arjuna. By His mere grace you will attain supreme 
peace and the eternal abode. (62) 
sft a mme aa «nat 
aydan ë ads am FENS 
Thus, has this wisdom, more profound than all 
profundities, been imparted to you by Me; deeply 
pondering over it, now do as you like. (63) 
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a i aa 


wearer si 
sa À Sai qA agh a RANY 


Hear, again, My supremely profound words, 
the most esoteric of all truths; as you are extremely 
dear to Me, therefore, I shall give you this salutary 
advice for your own good. (64) 


Tar Va na mt At aE 
miai aa a RA Aas Ñg 


Give your mind to Me, be devoted to Me, 
worship Me and bow to Me. Doing so you will 
come to Me alone, I truly promise you; for you 
are exceptionally dear to Me. (65) 
qima aA mu AT 
ae war aid aA AT Ba: N S Ul 

Resigning all your duties to Me, the all-powerful 
and all supporting Lord, take refuge in Me alone; 
I shall absolve you of all sins, worry not. (66) 


se à Wau wea Hae 
A ayy art A a At atsvagaia gull 


This secret gospel of the Gita should never be 
imparted to a man who lacks in austerity, nor to 
him who is wanting in devotion, nor even to him 
who is not willing to hear; and in no case to him 
who finds fault with Me. (67) 


a st wi WW weer 
uted af ut poa MAATTE: 1 GC II 
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He who, offering the highest love to Me, 
preaches the most profound gospel of the Gita 
among My devotees, shall come to Me alone; 


there is no doubt about it. (68) 
7a wae af Fg i 
vier 7 a a aera: front yange 


Among men there is none who does Me a more 
loving service than he; nor shall anyone be dearer 
to Me on the entire globe than he. (69) 


wae a a sa uel Hamad: 

amaA mgee: enaa À nR: eon 
Whosoever studies this sacred dialogue of ours 

in the form of the Gita, by him too shall I be 


worshipped with Yajña of Knowledge; such is My 
conviction. (70) 


Terrqay yer Ù R: 
Aish gmn: Aa R ATA | 98 1 
The man who listens the holy Gita with 
reverence, being free from malice, he too, liberated 
from sin, shall reach the propitious worlds of the 
pious and righteous. (71) 


wfereraga ue wader «aaa 
araa: Wee SASHA I 192 


Have you, O Arjuna, heard this gospel of the 
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Gita attentively? And has your delusion born of 
ignorance been destroyed, O Dhanafijaya, conqueror 
of riches? (72) 


AT FTI 
w de: gidar aaae | 
Radsi maade: PRA ae aauoszi 
Arjuna said: Krsna, by Your grace my delusion 


has been destroyed and I have gained wisdom. I 
am free of all doubt. I shall do your bidding.(73) 


Safijaya said: Thus I heard the mysterious and 
thrilling conversation between Sti Krsna and the 
high-souled Arjuna, O son of Kunti. (74) 


AAT Aaa ATAT ATI re d 
ant AT Aap TTA AT NTA: WANI Vy I 
Having been blessed with: the divine vision 
by the grace of Sri Vyasa, I heard in person this 
supremely esoteric gospel from the Lord of Yoga, 
Si Krsna Himself, imparting it to Arjuna. (75) 
way dea | (Maem 
awa: qa gan a ggg: neg 


Remembering, over and over, that sacred and 
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mystic conversation between Bhagavan Sti Krsna 
and Arjuna, O King! I rejoice again and yet 
again. (76) 


wa Wy dga Bung et 
Red à ween a oo: Tel 
Remembering also, again and again, that most 
wonderful Form of Sri Krsna, great is my wonder 
and I rejoice over and over again. (77) 
aa atta: get aa ure age: 
wa fad yiia ARA o u 
Wherever there is Bhagavan Sri Krsna, the Lord 
of Yoga, and wherever there is Arjuna, the wielder 
of the Gandiva bow, goodness, victory, glory and 
unfailing righteousness will surely be there: such 


is My conviction. (78) 
Š qaa a ea 
WA Apama AATA 
ATATBTERTS ATA: 11 RS I 


Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Sn Krsna and Arjuna, ends the 
eighteenth chapter entitled “The Yoga of 
Liberation through the Path of Knowledge and 
Self-Surrender.” 

SERENE srs 


Om Tat Sat 


wa maA, Wa magi 
eft-fea-ana-faeritin, Get ATA I sao 
wd-qad-wearis, araratadet | 
dragi-faatistm, fast Fer UT Wao 
figae-ufed-faentat, ia werent 
| IU-We-Wallan, wa fat Aan i Tao 
| mi-s- aR are wer 


ya-ua- A, aR, meaag li Bao 
aqaa- mA a- | 
| cat agaa, sR- aai ao 
| a-a haa, eft-qaet arii 
| aaa man AA, R weit ao 
| q-q ama m! Hur att! 
@RA-VH SA HT aA HT A i Wao 


essen 


God-realization through 
Practice of Renunciation 
wea 4 asiterag Pega Psa: 
adaug Aa faam au 
a R ym wei wah aaa: | 
w mipan 8 mariah 


Living even the life of a householder, man can 
realize God through the practice of renunciation. 
Indeed, ‘renunciation’ is the principal means for 
attaining God. Therefore, dividing them into seven 
classes, the marks of renunciation are being shortly 
written below. 


(1) Total Renunciation of Prohibited Acts 
This is non-performance, in anyway whatsoever, 
through mind, speech and the body, low acts 
prohibited by the scriptures, such as, theft, adultery, 
falsehood, deception, fraud, oppression, violence, 
taking of interdicted food and wrong-doing, etc. 


(2) Renunciation of Acts performed 
for the Satisfaction of Worldly Desires 


This is non-performance of sacrifices, charities, 
austerities, worship and other desire-born actions, 
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with a selfish motive,* for gaining objects f 
enjoyment, e.g., wife, progeny, and wealth, et. 
or with the object of curing diseases al 
terminating other forms of suffering. This is & 
second type of renunciation. 


(3) Total Renunciation of Worldly Thirst 


Honour, fame, social prestige, wife, proger, 
wealth and whatever other transient objects & 
automatically gained by the force of Prarabdi 
(Karma, which has begun to bear fruit), the des= 
for their increase should be regarded as an obstae 
in God-realization, and renounced. This is t 
third type of renunciation. 


(4) Renunciation of the Habit of 


Extracting Service from Others 
with a Selfish Motive 


Asking for money, or demanding service fra 


* If under the pressure of circumstance, ones 
compelled to do an act sanctioned by tradition and © 
scriptures, which is by nature rooted in desire, but ne- 
performance of which causes pain to anybody or adversy 
affects the traditional ways of Action and worsh. 
performance of it disinterestedly, and only for gene! 
good, is not an act of the satisfaction of desire. 
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another, for personal happiness; and acceptance 
of things and service given without one’s asking 
for the same; or entertaining any desire in the 
mind for getting by any means one’s self-interest 
served by another; all these and similar ideas of 
getting service from another for the satisfaction 
of self-interest should be renounced.* This is the 
fourth type of renunciation. 


(5) Total Renunciation of Indolence 
and Desire for Fruit in the 
Performance of all Duties 


Whatever duties there are, e.g., cultivation of 
devotion to God, worship of the celestials, service 
of the parents and other elders, performance of 
tuner iaa aaa 


* If non-acceptance of physical service from another, 
or offer of eatables by another, where one is entitled to 
accept such service or offer, causes any pain to anyone, 
or in anyway hinders the education of the people, in that 
Case, acceptance of service, abandoning selfishness, and 
only for the pleasure of the offerer of service, is not 


_ harmful. For non-acceptance of service done by the wife, 


Son or servant, or of eatables offered by friends and 
relatives, is likely to cause them pain and may prove 
harmful, so far as propriety of social conduct is concerned. 
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sacrifices, charities and austerities, maintenance 
of the household through the earning of livelihood 
by means of works assigned according to the 
Varnasrama system, and taking of food and drink, 
etc., for the body—in the performance of these, 
indolence and every form of desire should be 
renounced. 


(A) Renunciation of Indolence in 
the Practice of Devotion to God 
Regarding it as the supreme duty of one’s life, 
one should hear, reflect on, read and discourse on 
the mysterious stories of the virtue, glory and 
Love of God, who is extremely compassionate, 
friend of all, the best of lovers, the knower of the 
heart, and renouncing idleness practise constant 
Japa, together with meditation, of His extremely 
hallowed Name. 


(B) Renunciation of Desire in the 
Practice of Devotion to God 


Regarding all enjoyments of this world and 
the next as transient and perishable and hindrances 
in the path of Devotion to God, no prayer should 
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be offered to God for obtaining any object 
whatsoever, nor any desire should be entertained 
in the mind for the same. Also, prayer should 
not be offered to God for the removal of any 
trouble even when one is overtaken by it; in 
other words, the thought should be cultivated 
in the mind that to sacrifice life is preferable 
to bringing stain on the purity of Bhakti for 
the sake of this false existence. For instance, 
Prahlada, even though intensely persecuted by 
his father, never offered any prayer to God for 
the removal of his distress. 


Curse with harsh expressions, such as, “Let the 
chastizement of God be on You”, etc., should not 
be pronounced even against the persecutor, or one 
who does any injury, and no thought of counter- 
injury should be entertained against him. 


Out of pride of attainment in the path of 
Devotion, benedictions should not be pronounced 
in words, such as, “May God restore you to health”, 
“May God remove your distress”, “May God grant 
you a long life”, etc. 
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In correspondence also, words of worldly interest 
should not be written. In Marawari society, there 
is a general custom of writing such words of worldly 
import in the form of prayer to God for obtaining 
worldly objects e.g., “God is our helper here and 
elsewhere”, “God will advance our sales”, “God 
will bring a good monsoon”, “God will remove 
the ailment”, etc. Instead of this, auspicious, 
disinterested words, such as, “God in His state of 
Bliss exists everywhere”, “Performance of Bhajana 
is the essence of everything”, etc., should be written 
and other than these no word of worldly interest 


should be written or uttered. 


(C) Renunciation of Indolence and 
Desire in Connection with the 
Worship of Celestials 


There is God’s instruction to offer worship to 
the celestials, who are worthy of being worshipped, 
during the time appointed for such worship, 
according to the scriptures as well as tradition. 
Regarding the carrying out of God’s instruction 
as one’s supreme duty, such worship should be 
offered to a celestial with enthusiasm, according 
to the prescribed rules, without expression of any 
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desire for the satisfaction of any worldly interest. 

With the object of such worship, words 
implying worldly interest should not be written 
on the cash-book, and other books of account. 
For instance, in Marawari society there is a custom 
on the New Year or Diwali day, after the worship 
of Goddess Laksmi, to write many words implying 
worldly desire, such as, “Goddess Laksmi will bring 
profit”, “The store will be kept full”, “Prosperity 
and success will be brought”, “Under the protection 
of Goddess Kalr’, “Under the protection of Goddess 
Ganga”, etc. These should be substituted by 
unselfish, auspicious words, such as, “Sn 
Laksminarayana, in the form of Bliss, is present 
everywhere”, or “Goddess Laksmi has been 
worshipped with great delight and enthusiasm.” 
Similarly, while writing the daily cash-book, this 
procedure should be followed. 

(D) Renunciation of Indolence and 
Desire in the Service of Parents 
and other Elders 

It is man’s supreme duty to render daily services, 
in all possible ways, to parents, the preceptor, and 
other persons who are one’s superior in Varna, 
ASrama, age, qualifications, or in whatever other 
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respect it may be, and daily offer them obeisances. 
Cultivating this thought in the mind, and 
abandoning all idleness, disinterested, enthusiastic, 
and according to God’s behests, services should 
be rendered to them. 

(E) Renunciation of Indolence and 

Desire in the Performance of 

Sacrifices, Charities, Austerities 

and other Auspicious Deeds 

Sacrifices, e. g., the daily obligatory five Great 
Sacrifices*, and other occasional sacrifices, should 
be performed. Through gifts of food, clothing, 
learning, medicine, and wealth, etc., attempt should 
be made, according to one’s capacity, to make all 
creatures happy, through mind, speech and the 
body. Similarly, all forms of bodily suffering should 
be undergone for the preservation of Dharma. These 


* The five Great Sacrifices are as follows:—(1) Sacrifice 
to gods (performance of Agnihotra, etc.); (2) Sacrifice to 
Rsis (study of the Vedas, performance of Sandhya and Japa 
of Gayatri, etc.); (3) Sacrifice to the Manes (performance 
of Tarpana, Sraddha etc.); (4) Sacrifice to Men (entertainment 
of guests); (5) Sacrifice to all created beings (performance 
of Balivai$vadeva). 
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duties enjoined by the scriptures should be 
performed, with faith and enthusiasm, according 
to God’s behests, regarding them as supremely 
important, wholly renouncing the desire for all 
kinds of enjoyment of this world and the next. 


(F) Renunciation of Indolence and Desire 
in the Performance of proper Work 
for Maintenance of the Family 
through earning of Livelihood 


It is God's injunction that the family should 
be maintained through service to the world by 
performing duties laid down in the scriptures for 
the respective Varnas and ASramas, even as 
agriculture, cattle-breeding and trade have been 
laid down as the works of livelihood for the 
Vaisya. Therefore, regarding them as duties, 
treating profit and loss as equal, and renouncing 
all forms of desire such works should be 
enthusiastically performed.* 


* Works performed by a person in the above spirit, 
being freed from greed, cannot be tainted by evil in anyway, 
for in works of livelihood greed is the particular cause 
which leads one to the commission of sin. Therefore, just as 
VaiSyas have been advised at length to give up evil practices 


194 


(G) Renunciation of Indolence and 
Desire in Work for Preservation 
of the Body 


In work for preservation of the body, according 
to the scriptures, e.g., pertaining to food, dress, 
medicines etc., the desire for enjoyment should 
be renounced. They should be performed, according 
to the needs of the occasion, only with the object 
of God-realization, regarding pleasure and pain, 
profit and loss, life and death as equal. 


Together with the four types of renunciation 
stated above, when according to this fifth type of 
renunciation, all evils and all forms of desire are 
destroyed, and there remains only the one strong 
desire for God-realization, it should be regarded 
as the mark of the person, who has attained ripeness 
in the first stage of Wisdom. 
connected with trade in the footnote of the Hindi 
rendering of Chapter XVIII verse 44 of the edition of the 
Gita published by the Gita Press, Gorakhpur, even so men 
should renounce all forms of evil connected with their 
respective duties as laid down by the Varnasrama system, 
and perform all their duties, for God’s sake, disinterestedly, 
regarding them as injunctions of God. 
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(6) Total Renunciation of the Sense 
of Meum and Attachment with 
regard to all Worldly objects 
and Activities 


All worldly objects like wealth, house, clothes, 
etc., all relations like the wife, child, friends, etc., 
and all forms of enjoyment of this world and the 
next like honour, fame, prestige, etc., being transient 
and perishable, and regarding them as impermanent, 
the sense of meum and attachment with regard to 
them should be renounced. Similarly, having 
developed pure, exclusive Love for God alone, 
the embodiment of Existence, Knowledge and 
Bliss, all sense of meum and attachment should 
be renounced for all work done through the mind, 
speech and body, and even for the body itself. 
This is the sixth type of renunciation.* 


* The renunciation of thirst, as well as the renunciation 
of the desire for fruit, with regard to all objects and activities, 
have been described above as the third and fifth types of 
renunciation, but even after such renunciation the sense 
of meum and attachment for them are left as residues; just 
as even though Bharata Muni through practices of Bhajana 
and meditation and cultivation of Satsanga, had renounced 
all thirst and desire for fruit with regard to all objects and 
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Men who reach the stage of this sixth form of 
renunciation, developing dispassion for all things 
of the world, get exclusive Love for God alone, 
the supreme embodiment of Love. Therefore, they 
retiring to a solitaty place, like only to hear, and 
talk about, the stories of God’s spotless Love, which 
reveal the virtues, glory and secrets of God, and 
reflect on the same, and practise Bhajana, 
meditation and study of the scriptures. They 
develop a distaste for wasting even a moment of 
their valuable time in the company of men attached 
to the world and indulging in laughter, luxury, 
carelessness, backbiting, enjoyments, and idle talks. 
They perform all their duties reflecting on God’s 
Form and Name, only for God’s sake, and without 
any worldly attachment. 


Thus through renunciation of the sense of meum 
and attachment with regard to all objects and 
activities, development of pure Love for God alone, 


activities, his sense of meum and attachment for the deer 
and protection of the deer remained. That is why 
renunciation of the sense of meum and attachment for all 
objects and activities has been described as the sixth type 
of renunciation. 
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the embodiment of Existence, Knowledge, and 
Bliss, should be regarded as the mark of one who 
has attained ripeness in the second stage of 
Wisdom. 


(7) Total Renunciation of subtle Desires 
and Egotism with regard to the 
World, the Body and all Actions 

All objects of the world being creations of 
Maya, are wholly transient, and one God alone, 
the embodiment of Existence, Knowledge, and 
Bliss equally and completely pervades everywhere, 
this idea having been firmly established, all subtle 
desires with regard to objects of the world, including 
the body, and every form of activity have to be 
totally renounced. In other words, there should 
be no pictures of them in the mind in the form 
of impressions. And due to total lack of 
identification with the body, there should be no 
trace of any sense of doership with regard to all 
actions done through the mind, speech and body. 
This is the seventh type of renunciation.* 


os. eh Ee 
* Even when there is total negation of thirst, of the 
desire for fruit, of the sense of meum and attachment with 
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The mental impulses of persons, who attain 
Supreme Dispassiont in the form of this seventh 
type of renunciation, get totally withdrawn from 
all objects of the world. If at any time any worldly 
impulse makes its appearance, the impression does 
not get firmly established, for exclusive and close 
union of such persons with Vasudeva, the 
Paramatma the embodiment of Existence, 
Knowledge and Bliss, constantly remains intact, 


Therefore, in his mind, all defects and 
vices having ceased to exist virtues like Ahirnsa', 


regard to all objects of the world and all forms of activity, 
there remain subtle desire and feeling of doership as residues. 
That is why renunciation of subtle desire and egotism has 
been described as the seventh type of renunciation. 

T In the person, who has reached the sixth stage of 
renunciation stated above, there may be, now and then, 
some slight manifestation of attachment, when there is 
any special contact with objects of enjoyment; but in the 
person, who has reached the seventh stage of renunciation, 
there can be no attachment, even when there is contact 
with objects of enjoyment for in his conception, except 
God, no other object remains. That is why this renunciation 
has been described as Supreme Dispassion. 

1. Non-infliction of suffering on any Creature through 
mind, speech and the body. 
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Truth', Non-Stealing?, Continence’, Abstaining from 
vilification’, Modesty, Unhaughtiness*, Artlessness, 
Purity’, Contentment’, Endurance, Satsafga, 
Spirit of Service, Sacrifice, Charity, Austerity’, 
Study”, Mind-control, Sense-control, Humility, 


1. Statement of facts in sweet words, representing exactly 
what is realized by the mind and the senses. 

2. Total lack of theft. 

3. Lack of eight forms of sexual enjoyment. 

4. Not to make any damaging statement against anybody. 

5. Want of desire for reception, honour, public address 
etc. 

6. Both external and internal purity. (Truthful and pure 
means of earning gives purity to wealth; food obtained 
by that wealth imparts purity to food; proper behaviour 
is purity of conduct; purification of the body through use 
of water, earth, etc.—all this is called external purity. 
Through destruction of modifications like attraction, 
repulsion, and deception, etc., when the mind becomes 
transparent and pure, it is called internal purity.) 

7. What of thirst for worldly things. 

8. Bearing contradictory experiences like heat and cold, 
pleasure and pain, etc. 

9. Sufferings undergone for the practice of one’s own 
Dharma. 

10. Study of the Vedas and other elevating scriptures 
and practice of Kirtana of God’s Name and glory. 
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Straightness’, Compassion, Faith’, Discrimination’, 
Dispassion*, Living in seclusion, Poverty’, Lack 
of doubt and distraction, Cessation of Desires, 
Personal Magnetism®, Forgiveness’, Patience®, 
Absence of malice’, Fearlessness!°, Pridelessness, 


1. This means straightness of the body and mind, 
together with the senses. 

2. Belief, as strong as in things directly perceived, in 
the Vedas, in the scriptures and in the sayings of saints, 
the preceptor and God. 

3. Real knowledge about what is true and what is false. 

4. Total lack of attachment for anything belonging to 
any region up to Brahmaloka. 

5. Want of accumulation of wealth with the sense of 
meum. 

6. It is that power of superior souls under the influence 
of which even wicked, worldly minded men generally 
abstain from sinful conduct and engage themselves in 
virtuous deeds according to their behests. 

7. Lack of desire to inflict any form of punishment on 
one who does an injury. 

8. Not to get upset even in the face of the greatest 
difficulty. 

9. Not to bear malice even against one who is 
maliciously disposed. 

10. Total absence of fear. 
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Peace', Exclusive Devotion to God, etc., naturally 
make their appearance. 


Thus through the total lack of desire and egotism 
in regard to all objects, including the body, constant 
maintenance intact of identity with God is the 
mark of the person who has attained ripeness in 
the third stage of Wisdom. 


Some of the virtues mentioned above appear 
in the first and second stages, but all the virtues 
make their appearance generally in the third stage. 
For these are the marks of persons, who have reached 
very near God-realization, and are the means of 
attainment of direct knowledge of God. That is 
why in Chapter XIII of the Gita (verses 7 to 11) 
Bhagavan $i Krsna enumerated most of these 
virtues as Knowledge and in Chapter XVI (verses 
1 to 3) described them as the divine qualities. 

Moreover, the scriptural authorities regard these 
virtues as the common Dharma of humanity. All 
men are entitled to them. Therefore, depending 
on God, all should make special effort to develop 
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1. Total absence of desires and cravings and 
maintenance of constant cheerfulness in the mind. 
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the above virtues in their mind. 


Conclusion 

In this article it has been said that God may 
be realized through seven types of renunciation. 
Among them, it has been stated that, the first five 
types of renunciation indicate the first stage of 
Wisdom, renunciations up to the sixth type 
indicate the marks of the second Stage of Wisdom, 
and renunciations up to the seventh type indicate 
the marks of the third stage of Wisdom. He, who 
attains ripeness in the third stage of Wisdom above, 
at once realizes God, the embodiment of Existence, 
Knowledge and Bliss. Thereafter he loses all 
connection with this transient, destructible, 
impermanent world. Just as the person awakened 
from a dream loses all connection with the dream- 
world, even so the person awakened from the dream 
of ignorance loses all connection with the 
impermanent world, the creation of Maya. Though 
from the point of view of the world, all forms of 
activities are observed as taking place through 
the body of that person under the force of Prarabdha, 
and the world gains a lot by such activities, for 
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being freed from desires, attachment and the sense 
of doership, whatever the Mahatma does through 
his mind, speech and body becomes the standard 
of right conduct in the world, and from the ideas 
of such a Mahatma scriptures are formed, yet that 
person, who has realized Vasudeva, the 
embodiment of Existence, Knowledge and Bliss, 
lives wholly beyond Maya, consisting of the three 
Gunas. Therefore, he during illumination, activity 
and sleep, etc., which are the effect of the Gunas, 
does not hate them, nor, when they cease, desires 
for them. For, with regard to pleasure and pain, 
gain and loss, honour and ignominy, praise and 
blame, etc., and with regard to earth, stone and 
gold, etc., he attains an attitude of equanimity. 
Therefore, that Mahatma when obtaining a 
desirable object, or in the cessation of what is 
undesirable, does not feel delighted, nor does he 
feel any grief when obtaining an undesirable object, 
or in the loss of what is dear or desirable. If for 
any reason, his body is cut by a weapon or he is 
faced with any other form of extreme suffering, 
that man of wisdom, established exclusively in 
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God, the embodiment of Truth, Knowledge and 
Bliss, does not fall from that state of existence. 
For in his mind, the whole world appears as a 
mirage, and no other existence appears to him 
_ beyond the existence of one God, the embodiment 
O of Truth, Knowledge and Bliss. What more should 
\ we say about him; the state of that soul, who has 
‘realized God, the embodiment of Truth, 
Knowledge and Bliss, is in reality, known to him 
alone. None possesses the power to reveal it 
through the mind, intellect and senses. Therefore, 
awakening as soon as possible from the sleep of 
ignorance, and taking shelter under the care of a 
saint, and according to his instructions, one should 
earnestly take to the practice of a discipline for 
realizing God through the seven types of 
renunciation stated above. For this extremely 
valuable human life is attained, only through the 
grace of God, at the end of many births. Therefore, 
the invaluable time allotted to this life should 
not be wasted in indulging in the perishable, 
transient, impermanent enjoyments of this world. 
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